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Don't Blame God

“ Let no one say when heis being tempted, | am being tempted by
God; for God cannot be tempted by evil and He Himself does not

tempt anyone.” (James1:13)

TheEpigtleof Jamesisanintensely
practical guidein mattersof Chris-
tian living. The author’s wisdom
cutsthrough al thereligious sham
and all our pious play acting. He
callsfor acommitment. A commit-
ment that is more than just words
& sentiment. He callsfor afaith
that shapes our lives.

James especially takes aim against
our self-deception and the many
waysinwhichwekid ourselvesinto
thinking that thingsreally arenot our
own fault. One of thoseillusions
has to do with temptation. James

wantsusto get rid of our false, self-
serving notions about temptation.
“When you are tempted,” he
writes; when you sense that strong
pull toward doing something you
know iswrong; whenyou find your-
self under pressure to compromise;
when you find yourself about tolie
to someone, or about to exploit
someone, or about to inflict pain
upon someone, who isto blame?

Blame Shifting

How quick weareto put the blame
on someone else when we are

tempted. Usually we point that
blamein oneof threedirections: our
environment, our companions, or
our heredity.

The most common excuse for our
sintoday is“Everybody elseisdo-
ingit.” And everybody else prob-
ably isl Too much of the world's
morality isbased upon the prevail-
ing standards of our environment.
People today drift along in what-
ever direction the wind happensto
blow. If themgjority of people say
“Thisis okay” who are we to ar-
gue?

But that doesn’t makeit right! That
is the excuse Pilate used as he
stood with dripping fingersbeforea
crowd that had shouted: “ Crucify
Him! Crucify Him!” But that did
not exonerate him or excuse him
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from the guilt of condemning a
righteous Man. Paul writes in
Romans 12:1 “Do not be
conformed to this world.” You
cannot use the world as an excuse
for your sin.

The next thought that comes into
our minds is that if we can not
blame the world, maybe we can
blame somebody else. That is not
anew technique. When God con-
fronted Adam with his sin in the
Garden of Eden, Adam was very
quick toreply, “ Oh, but that woman
you gave me, shegave mefromthe
tree and | ate.” Then when the
Lordturnedto Eve, shevery quickly
responded: “ Ah, but that serpent, he
deceived me and | ate.”

When we cannot blame our sur-
roundings or others, we blame our
failures on heredity. How many
times doesn’'t the Bible teach us
that homosexuality is sin and how
many times haven't you read that
people are born that way? How
many times haven’t you heard that
for other sins, aswell?

All of these excuses are nothing but
a reenactment of the drama that
took placein Eden. We seedready
there the ability to make excuses.
But we al so see how those excuses
really blame God. Ever since the
Garden we have all excelled in
placing the blamefor our evil upon
anything but ourselves and ulti-
mately upon God. Proverbs 19:3
says. “Thefoolishness of man sub-
verts hisway, and his heart rages
against the Lord.”

James has no patience with afool-
ish fatalisminwhich apoor person
blames his poverty for turning him
into a thief or in which a drunk
blameshisbusinessor hisdomestic

problems for turning him into an
alcoholic. He certainly will have
nothing to do with those who say,
“God tempted me.”

A Holy God

James challengesusto figureit out
logically. Hewritesthat God Him-
self cannot be tempted with evil.
That truth concerning our God is
made plainin Scripture. That state-
ment is only true concerning the
one, true, living, holy God. All the
man-made, demon-inspired, pagan
godsreflect the frailties and short-
comings of those who created
them. If you read about the Greek
and Roman gods of mythology, for
example, you will find them to be
incredibly immature and, at times,
downright wicked. They have su-
pernatural powers but they are
without supernatural wisdom. They
commit gross sins and often lead
their mortal subjectsinto sin.

Thetrue God istotaly different than
them. God islight and thereisno
darknessin Him. Our God has no
experience of evil. Heisholy. In
the actual personal experience of
God there has never been any evil
nor has there ever been any desire
for doing evil. How can goodness
experience evil?

What amarvelous statement that is
about character and the nature of
the God whomweserve. 1sGodto
blame for the sinin us? NO! Is
God to blame for our evil desires?
NO! InHimthereisnosinor expe-
rience of sin.

Even in the incarnate life of God,
from the very day the Son of God
was born in Bethlehem to the very
day Hedied upon the Cross of Cal-
vary, He knew no sin. Most cer-
tainly, Jesus encountered a great
deal of sin everywhere He went
while He was on this earth but it
never became a part of Him.

Tempting or Testing

Our God, whom no evil can ever
even tempt, certainly tempts no
one Himself. To understand that
more fully, we need to look care-
fully at a key Greek word. The
Greek verb “PEIR-I-AS-MOS’
means “to test”. That very same
word also means “to tempt”.
Whenever the word is used in the
New Testament, we have to dis-
cover what the word means by the
context within which it isused.

Remember the Old Testament pas-
sage where God gave Abraham
the command to sacrifice his son,
Isaac, as an offering to Him? In
early Greek translations the verb
usedinthat passageisPEIR-I-AS-
MOS. It can be translated: “God
tested Abraham” or “God tempted
Abraham.”

In the Gospel, we read of awilder-
ness experience in which Jesus was
met by the devil. Theverb usedto
describe the devil’s activity is that
very same word once again: PEIR-
[I-AS-MOS. Bibles trandate what
happenedinthewildernessas: “ Jesus
was tested by the devil” or “Jesus
was tempted by the devil.”

Ever since the Garden we have all excelled in
placing the blame for our evil upon anything
but ourselves and ultimately upon God.
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And so we have two different pas-
sages. Onetellsusabout the activ-
ity of God; the other tells us about
theactivity of Satan. They both use
the same verb. But are they both
describing the same action?

Let uslook at acommon English
word to get abetter understanding
of thisGreek word. Let ussay you
arerunningfor political office. Your
campaign manager redlizesthat you
arenot very well knowninthe com-
munity. You need to have your
name and your face more widely
and prominently displayed. Your
manager promisesthat hewill take
care of that. Hetellsyou: “I will
give you the exposure that you
need. | will let everyone know
what an attractive, competent,
dedicated public servant you are.”

Your political opponent hasadiffer-
ent ideain hismind. He wantsto
ferret out your weaknesses. He
wants to discover some moral
lapses in your past. He wants to
know about every compromising
situation you have ever been in.
Then, having compiled some of
these, he threatens you, saying:
“1”m going to expose you.”

Both parties want to create expo-
sure, but they do it with completely
different motives. They do it to
produce completely different re-
sults.

Jamestellsusthat the devil isout to
trip usup. Hewantsto see usfall.
Hewould like nothing better than to
see us renounce God and make a
completemessout of our lives. And
so hetemptsus. God, on the other
hand, wants nothing but the best for
us. Hewantsto see our faith come
forthinthemidgt of life' sstrugglesas
pure gold. And so Hetests us.

Inthevery sameexperienceinlife
Satan may betempting usand God
may be testing us. From God's
perspective, the event isan oppor-
tunity designed for our spiritual
growth. It is a trial that can
strengthen us. From Satan’s per-
spective, the event has potential for
evil that will weaken us.

Theprimary difference, then, isnot
inthe PEIR-I-AS-MOS-thatis, in
the event that is happening. The
differenceisin how you respond to
it. If you respond in faithful obedi-
enceto God'sWord, you have suc-

When you surrender
to temptation you
cannot pretend to be
a helplessvictim. It
Isno one's fault but
your own.

cessfully endured thetrial. If you
respond by succumbing to theflesh,
doubting God and disobeying, you
haveyielded to temptation.

The Real Blame

If youfall for thetempter’sbait do
not blame God. That was not what
God was after. That was no part
of Hisplan for you. Whenyou re-
sponded to temptation, you had to
slenceHisstill small voiceandturn
your back on God to do what you
did. Infact, God wasthereall the
timewith resourcesto help you re-
sist Satan. Paul writes: “No temp-
tation has overtaken you but such
asis common to man; and God is
faithful, Hewill not allow youto be
tempted beyond what you are able,

but with the temptation will provide
away to escape al so, that you may
beableto endureit” (I Corinthians
10:13). You certainly cannot lay the
responsibility of your sin at God's
door.

For that matter, you cannot lay the
responsibility of your yielding to
temptation at Satan’s door, either.
Thetempter did not overpower you
nor did he compel you to do some-
thing that was against your will.
When you surrender to temptation
you cannot pretend to be ahelpless
victim. Itisno one'sfault but your
own. Itisour ownvenomousnature
that turns everything into poison.

Temptation may come from the
outside, but theyielding, thegiving
in, and thealowing it to take control
of our lifecomesfrominside of us.
Sin is always an inside job. We
would never have a problem with
temptation if there were not so
much withinustowhichit appeals.
According to James, the culpritis
our own evil desires.

No woman can tempt you if your
heart isright. Strong drink is no
temptation when your inner desires
areunder control. Money would not
beaproblemif youdidn'tloveit so
much. Itisthedesirefor theforbid-
den object - the fruit that attracted
Eve; thegold that attracted Achan;
and the beauty that attracted David
- that led them to sin.

The Cure for Blame

Thereisaway our desires can be
curbed. They can be cultivated and
controlled. Paul writes: “Finally,
brethren, whatever is true, what-
ever ishonorable, whatever isright,
whatever is pure, whatever is
lovely, whatever is of good repute,
if thereisany excellence and any-
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Robert P. Swierenga

“Ethnic Glueand aThree Legged
Stool: The Chicago Experience”

thing worthy of praise, let your
mind dwell on these things’
(Philippians4:8).

Think on those things! We must
identify ourselves with Christ.
Then evil will find no placein our
lives! Whenwefocusupon Christ;
when we become fascinated with
Hisdeath upon Calvary for our sin,
then temptation will not have its
way with us because our desireis
tolove Christ. Themorewedesire
Him, thelesswewill desireanything
else.

Rev. Wybren Oord isthe
pastor of the Covenant
United Reformed Churchin
Kalamazoo, Michigan and
editor of The Outlook.

Writing the book, Dutch Chicago:
A History of Hollanders in the
Windy City (2002) gave me a new
appreciation of our rich heritage. |
was particularly intrigued, when
tracing the history of the churches
over the past 150 years, to find that
some thrived and some died. Why
thedifferent outcomes, | wondered.

The contrast was especially appar-
ent between congregations of the
Reformed Church in America
(RCA) and of the Christian Re-
formed Church (CRC). The two
mother congregationson Chicago’s
West Side—First RCA (1853) and
First CRC (1867), were so aike
and yet so different. They stood a
stone’s throw from one another.
Groningersdominated in both. Both
were made up of immigrants from
the same villages and even the
same congregations. Both had roots
in the Secession of 1834, the reli-
giousrevival that swept acrossthe
Netherlands, as well as Western
Europe and the USA in the 1820s
and 1830s. Thetwo churcheswere
alsoboundindoctrineandinlifeby
the three forms of unity. Both
birthed daughter congregations,
went through the painful transition
from Dutch to English servicesin
the era of the First World War, and
both relocated to the western sub-
urbs after World War I1.

Similarities and Differences

Despitethe many similarities, there
were differences from the outset.
First RCA was eager to interact
with the American scene, while

First CRC guarded its Dutch theo-
logical and cultural treasure. First
CRC was part of the True Dutch
Reformed Church (later CRC),
founded in 1857 inWest Michigan.
The fifteen founding families of
First Chicago shared the same con-
cerns that fueled the 1857 break.
They feared changes occurring in
the RCA that signaled thelossof its
Reformed orthodoxy.

In the very year of the Chicago
schism, 1867, the RCA officially
Americanized itsname by dropping
theword “Dutch.” Thisisatelling
marker of more profound changes.
RCA congregations found them-
selves on the fast track to Ameri-
canization. Why? Because they
were part of a 250 year-old de-
nomination centered in New York.
This historic church, one of the
nation’soldest, becameindependent
fromthe Classisof Amsterdam just
before the American Revolution. It
then aligneditself with the English
Calvinist churches—Presbyterians
and Congregationalists primarily,
which had come under the influ-
ence of American evangelicalism
and the Second Great Awakening.

The RCA, like its American sister
churches, introduced mid-week
prayer services; Sunday schools;
theuseinworship of organs, choirs,
and hymns; Sunday evening pro-
gramsfor young people; youth min-
istries; English-language services,
and in modern times, women suf-
frage and women in ecclesiastical
office.
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The three-legged stool was held together an by
ethnic glue. This stool enabled the CRC to thrive
by slowing the inevitable process of
Americanization.

The RCA de-emphasized Heidel-
berg Catechism preaching and in-
struction of the youth, practiced
“open,” i.e., unregulated commun-
ion, and neglected annual “family
visits.” Further, the RCA allowed
elders and pastors to be
freemasons, an oath-bound society
that was the ultimate American
club of the powerbrokers. In short,
the RCA was losing its
“Reformedness’ and “ Dutchness.”

CRC congregations, in contrast,
remained connected to the Christian
Seceded Church in the Nether-
lands (1834), The CRC held on to
itsethnicidentity and religious heri-
tage. It followed Groen van
Prinsterer’s motto: “Inisolation is
our strength.” For thisthe CRC was
derided as the “Dutchy” church.

In the 1880s and 1890s, the CRC
established Christian schools, in
keeping with its motto. The
schools, of course, are one of the
threelegsof the stool of faith, along
with parents and the church. The
three-legged stool was held to-
gether by an ethnic glue. Thisstool
enabled the CRC to thrive by slow-
ing theinevitable process of Ameri-
canization. As aresult, the CRC
lagged the RCA by several genera-
tionsin adopting Americanwaysin
church and socidl life.

The long-term impact on church
membership of this “lag rate” is
remarkable. In 1899 RCA congre-
gations (First Chicago and its En-

glish-speaking daughter church,
Trinity RCA) had 1,400 souls. First
CRC had 1,250 souls. One hundred
yearslater, in 1999, the CRC con-
gregations in the western suburbs
(8in number)—all productsof First
CRC—had atotal of 3,800 mem-
bers—more than a 300 percent in-
crease. Intelling contrast, the RCA
congregations in the western sub-
urbs (6 in number)—all products of
First RCA—had 1,080 members, a
lossof 25 percent. Thus, in 1999 the
RCA had barely one-fourth the
membership of the CRC, even
thoughit had 10 percent more souls
acentury earlier.

Why was this? Two reasons. First
was the Dutchness of the CRC,
which attracted most of the immi-
grants between 1865 and 1920.
Second was the Christian school
system that CRC parents estab-
lished at great sacrifice. The CRC
held on to its youth because of the
schools, especialy thehigh schools
where young people found their
marriage partners.

First RCA —
Bernardus De Bey

Revivalsbeganinthe RCA in New
York City in 1857, at the Fulton
Street Noonday Prayer Meeting at
North Church. This reviva pre-
pared the RCA later to embrace
other evangelists, especialy Dwight
L. Moody, thefather of urban reviv-
alism. Moody found Chicago so
hospitable to his ministry that he
established achurch and missionary

training school there (Moody Bible
Institute), which has deeply influ-
enced Dutch Reformed believersto
the present day.

First RCA of Chicago was im-
pacted by American revivalism
under its most dominant pastor,
Bernardus De Bey. De Bey ar-
rived in 1868 from his prominent
pulpit in the Christian Seceded
Churchin Middelstum (Groningen).
At 53 years of age, he was at the
height of hispowers, with areputa-
tion for effective leadership in
church and society. De Bey domi-
nated First RCA for the next quar-
ter century (1868-1891).

Church life at First Reformed
Church under De Bey took on
more and more aspects of the
American style. He attended a
nearby Presbyterian church every
Sunday night to practicethe English
language and pick up tips on ser-
monizing. De Bey particularly ad-
mired Yankee ministers for focus-
ing on the central idea of the text
and applyingitin practical waysto
everyday lifewithout much Biblical
exegesis, analysis, or synthesis.

He also marveled at the full orbed
ministry of American Protestants.
Inaletter to hiscousinin Groningen,
De Bey reported:

In our churches here we
have something going onvir-
tually every evening of the
week—prayer meetings,
preaching, catechism, youth
societies, choral groups.... |
could no longer feel at home
with some of the pious cus-
tomsand exclusively Sunday
Christianity which charac-
terized my lifein Groningen.
Here Christianity is more a
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way of life, anactivelove, a
devotionto God—preaching
hisWord and laboring for the
kingdom.

Giventhese new activities, De Bey
dispensed with family visitation;
such “superficial chats’ were a
“wasteof time,” hesaid. He substi-
tuted informal Bible studieson Sat-
urday evenings at the vestry.

More importantly, he adopted the
spiritual rhythms of American
evangelism—conversion, backdid-
ing, and renewal. Like hisdenomi-
nation generally, he was “ method-
ized.” In 1878, when George F.
Pentecost, an understudy of Dwight
Moody, held revival meetingsinthe
neighborhood, De Bey volunteered
as acounselor and encouraged his
members to attend. The spiritual
condition of hisflock waslanguish-
ing, he believed, and Pentecost
brought hopefor revival.

He [Pentecost] is a blessed
awakening whom my people
(as many as understand En-
glish, and most do) attend
regularly. | also attend as
often aspossible. He[Pente-
cost] holds meetings four
times each day.... Hundreds
remain until 10 p.m. to re-
ceive added counsel from
Pentecost and other pastors,
and | am aso among the
counselors. Hereinthisland
our divineworshipisalively
activity. Conversion and re-
newal are the fruits of Rev.
Pentecost’s work.

Another “fruit” of revivals was
ecumenism, which De Bey adopted
wholeheartedly:

We have here a number of
churches or denominations,

and in very many of these
the gospel is preached, and
they contain a good Chris-
tian element. The best de-
nominationsareincludedin
the general category of
evangelical churches.... Be-
sides working in their own
circles, these churcheswork
together for the general pro-
motion of Chrigtianity. Thus,
there are combined gather-
ings, prayer meetings, and
other occasions in which
there are no references to
particular denominations.
Together, then, they preach,
speak, and pray toinfluence
the unbelieving world and
lead sinners to Jesus.

| have ahigh regard for that
work because, after al, faith
in Jesus, turning to God, and
renewal of the Holy Spirit
are really what counts
where Christianity and eter-
nity are concerned. Fighting
for one'sown church and the
remote, unimportant, and
speculative doctrineshasno
significance for true Chris-
tianity and eternity.... A
practical Christianity—faith,
living, and doing—is ear-
nestly recommended every-
where.... | tell you, cousin, |
feel genuinely at home in
thisChristianlife.

After quoting thisvery telling | etter
at length, historian Herbert Brinks

concluded: “ Though not explicitly
embracing the nondenominational
dictum *No creed but the Bible,’
De Bey’s perspective clearly en-
compassed the essence of that pe-
culiarly Anglo-American anticredal
expression.” Immigration had hap-
pily offered him the opportunity to
throw off the Old Dutch Reformed
ways and associate with evangeli-
cal American churches.

De Bey had become an American
preacher, and hissix childrenlived
out these convictions; only three
remained in the RCA. The others
joined American churches. One of
hisgrandchildrenjoined the Congre-
gational Church and two ended up
at the liberal Fountain Street
Churchin Grand Rapids.

Since DeBey had rejected hisreli-
giousroots, it isno wonder that he
and Rev. Adriaan Zwemer in 1871
wrote the first major tract con-
demning the 1857 secession in
West Michigan (Semmen uit de
Hollandsche Gereformeerde
Kerk). De Bey castigated “our
separated brothers” for “proceed-
ing along theold paths.” They were,
in his words, “beneath criticism.”
Ignore the self-righteous “True
Brothers’ and they would quickly
disappear. “ They can say and write
what they want,” he declared, “and
No one pays any attention to them.
That isthe best and quickest way to
kill them off.”

Littledid De Bey realize that soon

Since De Bey had rejected hisreligiousroots, it is

no wonder that he and Rev. Adriaan Zwemer in

1871 wrote the first major tract condemning the
1857 secession in West Michigan.
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the explosiveissue of freemasonry
would cometo ahead in hisdenomi-
nation. Many RCA clerics and
leaders in the East were members
and their refusal to condemn the
secret and oath-bound society
would send 10,000 members (10
percent) into the CRC in the mid-
1880s. The Particular Synod of
Chicago, made up of the Midwest-
ernimmigrant classes, condemned
the “ God-dishonoring sin of Free-
masonry” in the strongest terms,
and it would not admit afreemason
to membershipinany congregation.

But the Chicago Synod could not
changedenominationd policy, try as
they might.

Condoning freemasonry also set the
RCA at odds with the GKN, the
mother church in the Netherlands.
In 1882 the GKN decided to send
membership papers with its bless-
ing only if immigrantsjoined Chris-
tian Reformed congregations.

Under De Bey, First RCA also es-
tablished a non-denominational
youth program, Christian Endeavor.
C.E. was founded in 1881 by a
Congregational pastor and withina
few yearsit had 7,000 local societ-
ieswith 500,000 members. In 1888
the RCA Synod endorsed the pro-
gram and strongly recommended it
to all pastors and churches. The
C.E. focuson prayer meetingsand
missionary outreach bore the un-
mistakable marks of American
evangelicalism, rather than the
Dutch Reformed emphasis on

God's sovereignty and covenantal
faithfulness. Some members of
First RCA complained that C.E.
wasArminian, and for atime, under
DeBey’s successor, the consistory
considered disaffiliating, but finaly
it reaffirmed its support of the pro-
gram.

During World War 1, First RCA
made the transition from Dutch to
English, firstinthemorning service
and in catechism classes, and soon
in the second service every other
week. Thisin effect reduced Dutch
servicesto twotimesamonth. This
momentous change, accordingto a
classical report, in what must have
been a gross understatement,
“dlightly ruffled the calm” of the
congregation.

Following theWar, First RCA made
further concessions to modern
ways; it substituted plates for the
offering “sacks” at the end of long
poles, it allowed women members
tovotein congregationa meetings,
and deacons came to the front of
church for apastoral prayer before
the collection. The church also ap-
pointed a“ reception committee” at
morning worship servicesto “look
out for strangers ...[ and] to shake
hands.”

First CRC

While the RCA embraced Yankee
Christianity, First CRC held to
Dutch Reformed ways. The first
pastor, Jan Schepers, set the tone
for the congregation. He stood on
the three forms of unity and the

The CRC remained an immigrant denomination
that sought to keep itself “ unspoted from the
world.”

Dort Church Order, as espoused by
the De Cock-Van Velzen wing of
the Secession of 1834. This con-
trasted sharply with the more latitu-
dinarian and outward-looking De
Bey, who represented the
Brummelkamp-Van Raalte south-
ern wing of the Secession.

Schepers was not alone among
CRC pastors. From 1857 to 1900,
every one (100 percent!) of 114
clerics ordained in the CRC had
been affiliated with the Christian
Seceded Church, mostly the north-
ern wing, as compared with only
one-quarter of 116 Dutch-born cler-
ics ordained in the RCA in those
years.

The CRC remained an immigrant
denomination that sought to keep
itself “unspotted from the world.”
Indeed, the very name the CRC
chose—True Holland Reformed
Church, signifieditsself imageasa
“bride of Christ ..., a garden en-
closed, awell shut up, and afoun-
tain sealed” (to quote Groen Van
Prinsterer).

Thelate Lewis Smedesin hismem-
oir My God and I, |abeled pre-1960
CRC members as “people of the
gap.” Gap thinking, asreflected in
thejournal Torch and Trumpet, said
Smedes, builds a “spiritual ravine
between the mind of Reformed
Chrigtiansand themind of unbeliev-
ersand liberals. Gap peoplewant to
build walls along the edge of the
ravineto protect theinnocent from
the allure of the siren songs they
heard coming from the other side.”
Smedes contrasted the gap people
to the “people of the bridge,” Re-
formed Journal readers—his
crowd, those who “build bridges
across the gap so that they can
cross over and reap the benefits of
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contact with the people on the other
side.” Bridge people, he said, want
to“dialogue’ with unbelieversand
liberals. But bridges carry traffic
both ways. No wonder that bridge
thinking allows pagan thinking to
infiltrate and corrupt the mind of
believers.

This is the nub of the common
grace issue. In September 2003 at
Grand Rapids, David Engelsma,
professor in the Protestant Re-
formed Seminary, debated Richard
Mouw, president of Fuller Seminary,
on the topic of whether common
graceisrightfully aReformed doc-
trine. Abraham Kuyper devel oped
the doctrineto undergird hispoliti-
cally activist Calvinism in the
1890s. The CRC Synod of 1924
prescribed this doctrinefor all and
expelled those who disagreed.
Engelsmacharged that the doctrine
is not in the creeds, it undermines
the antithesis, and it often leads to
universalism. Further, following
Common Grace theology opened
the CRC “wide to the world” and
“severely hurt and corrupted it.”

Prior to 1924, CRC leaders taught
the antithesisand warned parishio-
ners against “being conformed to
theimage of thisworld.” Theclear
stands against freemasonry and
“worldly amusements’ gives evi-
dence of thisnon-conformity.

The commitment to Christian
schools is the best evidence of
counter-cultural thinking. In 1893,
First Chicago CRC established a
parochial day school (Ebenezer
Christian School), which soon be-
came a “free school” after the
Kuyperian moddl. In 1918 Christian
school advocates established Chi-
cago Christian High School for
those seeking further education.

The commitment to Christian schoolsis the best
evidence of counter-cultural thinking.

While CRC youth went to Christian
schools, RCA youth for the most
part attended public schools. This
had dire consequences, as| already
pointed out.

In the three decades from 1890 to
1920, First CRC clungtoitsDutch
ways and attracted new immigrants
with considerable success. “The
pastor of the Seceders is com-
mendably prompt and zealous to
welcome these strangers,” admit-
ted Rev. Peter Moerdyke of
Chicago's Trinity RCA, “and heis
gathering nearly all that kind of
material into hischurch, wherethey
find areally Holland congregation,
and feel at home.”

Pressures for Change

But pressures for change were
building at First CRC too. Younger
families demanded English lan-
guage worship and catechism
classes, and they left when the
consistory put them off. Ebenezer
Christian School had cut Dutchin-
struction to only an hour a week,
and the churches had to changetoo.
Elderly immigrants, declared a
school anniversary  booklet,
“wished to maintain the Dutch lan-
guagein theworship services, fear-
ful that achangeto the Englishlan-
guage would break down the barri-
ers to the inroads of modernism,
whiletheyounger generation grow-
ing up in an American climate of
English usage would be lost to the
church. One stalwart elder of the
congregation expressed the senti-
ments of many, declaring (in
Dutch): “When Englishispreached,

the Devil isinthe pulpit.”

Finally, to relieve the pressure, in
1912 First CRC and its Dutch-lan-
guage daughter, Douglas Park
CRC, jointly birthed thefirst CRC
English congregation—Third CRC.
The second English congregation,
Fourth CRC, followed in 1923.

First CRC in this era had a Dutch-
born pastor with a doctorate from
the Free University of Amsterdam.
This was John Van Lonkhuyzen
(1918-28), the most educated and
widely traveled pastor ever to
servethe congregationand alsoits
last “Dutch” Dominie. Van
Lonkhuyzen was a friend of
Abraham Kuyper, fluentin six lan-
guages, and a former missionary
pastor to Dutch Reformed immi-
grants in Argentina. Van
L onkhuyzen was named editor of
Chicago’s Dutch-language news-
paper, Onze Toekomst (Our Fu-
ture), where he addressed the key
issues of the day—Christian
schools, thelanguage question, and
therising pre-millennia movement.
The denomination stood solidly in
support of Christian schools, but
friction arose over the issues of
English usage and millennial teach-
ings. Van Lonkhuyzen encouraged
English but condemned millenidism.

Over the next vyears, Van
Lonkhuyzen succeeded in gradualy
introducing Englishin hisown con-
gregation, but only by doubling the
number of services from two to
four. Usually a guest pastor con-
ducted one or two, but his succes-
sor, the energetic Benjamin
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Essenburg (1929-45), led all four.
Even moreamazing, afew zealous,
bilingual members could boast of
attending all of them. However, at-
tendance at the Dutch services
declined steadily in the 1930s and
1940s. The last Dutch worship at
First CRC was on Christmas Day
of 1955; this was eighteen years
after First RCA dropped Dutch
services.

Essenburg was apopular preacher,
a“ pulpit pounder,” who drew large
audiences with his dynamic mes-
sages, which he modeled after the
renowned British evangelist,
Charles Spurgeon, much to the
chagrin of some “amateur theolo-
gians’ in his congregation who
thought Spurgeon’s Reformed Bap-
tist theology too Arminian.
Essenburg had aheart for commu-
nity evangelism. His congregation
organized a"“ Community Mission”
with a Sunday school and evening
gospel meetings. Thus, under
Essenburg, First CRC moved to-
ward American evangelicdism, like
First RCA across the street.

WorldWar Il had amagjor impact on
the CRC. Thousands of sonsserved
in the armed forces, and dozens of
pastorsenlisted as chaplains. Many
returned with a new appreciation
for mainline Protestantism and a
desirefor the CRCtoenditsisola
tion and make its mark in society.
The ex-chaplains and post war in-
tellectual leadersin the CRC, such
as Henry and George Stob, Harry
Boer, and James Daane, were
bridge people. They had the best
minds and won the strugglefor the
hearts and minds of the church,
beginning in western Michigan.

In Chicago, CRC congregations
were slow to follow the new think-

ing. Perhaps because of the threat-
ening environment of the big city,
and being such a small minority,
they remained isolationist in their
thinking. Holding the line in the
church brought a sense of stability
in an otherwise rapidly changing
environment. The church was a
cultural island wheretradition was
desired and valued. So Chicago
churches were among the last to
install womenin officeand to fight
worship wars. They are aso loyal
to their denomination. Only in the
“colony” of South Holland did
church secessions occur in the

Holding the linein
the church brought a
sense of stability in
an otherwise rapidly
changing
environment.

1990s—Lynwood (formerly First
Rosgland) and First South Holland.

Yet thesignsof bridgethinking are
evident in Chicagoland. Women
serveaseldersin some CR congre-
gations, worship wars have broken
out, and an increasing number of
students in the Christian schools
come from non-Reformed homes,
thus weakening the theological
foundation.

Indeed, the key role of Christian
schools in the life of the CRC is
appreciated less and less. Pastors
do not singlethem out in congrega:
tional prayersasthey oncedid, el-
dersrarely visit familieswho chose
public education for their children,
and many congregationsareunwill-

ing to fund tuition costsfor member
families. Synod 2003 shocked its
own study committeeby refusingto
give Christian education itsunqudi-
fied support and endorsement.

Richard Blauw got it exactly rightin
hiscommentson Synod in the Sep-
tember 2003 issue of Outlook:

If the church and the cov-
enant community were to
survive and flourish it
needed to begin with our
families training covenant
children in the way they
should go.... Studies have
shown that if achurch ssim-
ply managesto keep itsown
childrenit will grow (25-30%
in adecade.)

Blauw notesthat CRC |leadersrate
such internal growth asless desir-
able than external growth through
evangelism. “Money spent on
Christian schoolsismoney spent on
‘ourselves’” which actually im-
pedes “true evangelism.” | agree
with Blauw. Evangelism hasto be-
ginat home. God has no grandchil-
dren; every generation must own
the covenant for themselves. And
historical evidence, asl noted at the
outset, shows that money spent on
training covenant youthin Christian
schoolsbearsmuch fruitin families
and in the church.

The CRC in Chicago looks more
and more like the RCA. The
wooden shoes were burned in the
1980s and the ethnic glueisweaker
with every passing generation. The
CRC has closed the generational
lag with the RCA and given away
its advantage. The three-legged
stool iswobbling. My prayer isthat
Reformed Christianswill learn their
history anew and hold onto thein-
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We Confess

An Exposition & Application of the Belgic Confession

stitutions, beliefs, and values that
sustained them for more than a
hundred years.

This article is an edited version
of the address given at the An-
nual Meeting of Reformed Fel-
lowship on Sept. 11, 2003. Tapes
are available from the office for
$5.00. Readers interested in
more information about the his-
tory of the Hollanders in the
Windy City are encouraged to
purchase Dr. Swierenga’s book,
Dutch Chicago [ Eerdmans, 2002;
908 pages.].

Dr. Robert P. Swierenga is
Albertus C. Van Raalte Re-
search Professor at the A. C.
Van Raalte Institute, Hope Col-
lege, Holland, Michigan. Heisa
specialistin Dutch immigration
history.

Articles 10-11: Of the Eternal Deity of the Son of God, our Lord
Jesus Christ & Of the Person and Eternal Deity of the Holy Spirit

In our last two articles we have
looked at what our Confession of
Faith says about the Holy Trinity.
Now inarticles 10-11 we pause and
study the divinity of both the Son
and Holy Spirit.

The Deity of the Son
Eternally Begotten

TheBiblical language of Godisan
accommodation to usignorant sin-
ners. The language of Father and
Son evokesin ustheintimaterela
tionship of lovethat exists between
afather and hisfirstborn son. But
because of this, the history of the
church is filled with Arians and
Jehovah'sWitnessesthat reasoned
that because the Son is called
“son,” He had to have been begot-
ten by the Father at sometime. This
islogicd, right? After all, whenwe
look at theworld around uswe see
men become husbands, and hus-
bands become fathers when their
sons enter the world after having
been made in the womb.

We get aglimpseinto the doctrine
and piety of the early church when
we compare the Apostles Creed
with the Nicene and Athanasian
Creed. The Apostles’ Creed smply
usesthelanguage of Scriptureitself
when it says, “| believe in Jesus
Christ, His only begotten Son...”
(John 3:16; NASB). But because of
false teachers who were infecting
the church, the creeds of the
church added thefollowing phrases

... the only begotten Son of
God, begotten of the Fa-
ther before all ages, God
of God, Light of Light,
very God of very God;
begotten, not made, being
of one substance with the
Father ... (Nicene Creed)

The Son is of the Father
alone, not made nor cre-
ated, but begotten ... God
of the substance of the

Father, begotten before
the ages... (Athanasian
Creed)

Has the Son always existed? Yes.
Was He created? No. Our Confes-
sion of Faith simply follows the
creeds, saying

We believethat Jesus Christ
according to His divine
nature is the only begotten
Son of God, begotten from
eternity... He is the Son of
God, not only fromthe time
that He assumed our na-
ture but from all eternity
(emphasismine).

And because Heiseternally begot-
ten, the Confession saysthat Heis

not made, nor created (for
then Hewould beacresature),
but co-essentid and co-eternd
withthe Father, “thevery im-
age of his substance and the
effulgenceof hisglory,” equd
untoHiminall things.
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We can not comprehend what it
meansthat the Sonis*“ eternaly be-
gotten”, but we apprehend it by
faith aslittle children. Thelanguage
of “begetting” isthat of achild be-
ing born to afather, but the Sonis
“eternally” begotten. This means
that the Son has always been the
Son, the Father hasalwaysbeenthe
Father, and they have alwaysloved,
communed, and fellowshipped with
one another.

Scripture Testimony

Where do wefind thisideaof eter-
nal begetting in Scripture? The
Confession is like a jeweler who
takes many pearlsand makesthem
into a beautiful necklace. Notice
how the individual Scripture testi-
monies are brought together in Ar-
ticle10. In Genesis 1:1 wearetold
that “ God created the heavens and
the earth.” Thenin the prologue of
John’s Gospel we are taught that
“al thingswere made through Him
[the“Word"], and without Himwas
not anything made that was made”
(John 1:3). Sowhich oneisit? Did
God create or did “the Word” cre-
ate? Yes! The New Testament
writers explain the creation to say
that God created the world
“through” and “by” the Son (He-
brews 1:2; Colossians 1:16),
“through” Jesus Christ (1 Corin-
thians8:6).

These pearls of Scripture are put
together on astrand asthe Confes-
sionsays.

Thereforeit must needsfol-
low that He who is called
God, the Word, the Son, and
Jesus Christ, did exist at that
time when al things were
created by Him.

Aswell, we have the testimony of

Micah the prophet, who spoke of a
kingwhowould cometo Isragl. But
thiswould be no ordinary king, in-
stead “ Hisgoingsforth are from of
old, fromeverlasting” (Micah 5:2).
Thewriter of Hebrewsal so testifies
of the Son’seternality, saying, “He
hath neither beginning of daysnor
end of life” (Hebrews 7:3).

The Benefit of Confessing
Christ’s Deity
So how does this doctrine benefit
us? For the sake of space | will
only offer one benefit and leave

Fifty-five per cent
of “born again
Christians’ reject
theexistenceof the
Holy Spirit!

you to ponder thisinthe* questions
for further study” at the end of this
article. The benefit of thisdoctrine
is that we can worship our Lord
and Savior: “He therefore is that
true, eternal, and almighty God
whom we invoke, worship, and
serve.” Since He has saved us, as
God the Son, we have an object of
affection and adoration in respond-
ing with grateful worship and
praise.

The Deity of the Spirit

We now turn to the *unknown”
member of the Trinity, who is not
thought of enough, noriswho Heis
and what He does known enough.
Thisis shown in apast survey in
which 70% of Americanssaid they
believed that Jesuswill come back,

but 61% of Americans said that
“theHoaly Spiritisasymbol of God's
presence or power, but isnot aliv-
ing entity.” And the saddest statis-
tic of all?55% of “born again Chris-
tians” reject the existence of the
Holy Spirit! Although not saying
everything thereis say about Him,
the Confession guides our thoughts
to remedy thisignorance.

Eternally Proceeding

Thefirst thing we can say about the
Holy Spiritisthat, asthethird Per-
son of theHoly Trinity, He wasnot
created, but is eternal just as the
Father and Son are. In Hebrews
9:14 we read of Christ, “who
through the eternal Spirit offered
himself without blemish to God.”
The Spirit hasalways been God for
Heiseternal.

But, whereas the Son is begotten,
the Spirit is spoken of as* proceed-
ing.” Again, aswith speaking of the
Son as* eternally begotten,” sotoo,
with the Spirit we have an accom-
modated language so that we can
somehow grasp afinite bit of the
infinite relations between the Per-
sons of the Holy Trinity.

The imagery of “procession” or
“proceeding,” isthat of being sent,
going forth. We can understand
that the Holy Spirit was sent on the
day of Pentecost in redemptivehis-
tory (John 14:16, 26, 15:26; Acts
2:33), but how doesHe " eternally”
proceed? We get a glimpse of the
inner life and workings of the Per-
sons of the Trinity by way of anal-
ogy fromwhat Jesus says about the
Spirit’smission in history. Before
He was sent into the world and
upon the Church, the Spirit was
reciprocally sent from the Father to
the Son and from the Son to the
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Questionsfor Further Study/Discussion

1. What are some waysyou can incorporate the doctrine of the Holy
Trinity into living as a Christian?

2. What are some other benefits for the believer in confessing the

deity of Christ?

3. What doesthe emphasis of the Confession on the deity of the Holy
Spirittell usabout what we emphasizein our teaching, worship, and

piety about the Spirit?

4. What are some aberrant views of the Holy Spirit in our day?

Father. As St. Augustine says:

AndtheHoly Spirit, accord-
ing tothe Holy Scriptures, is
neither of the Father alone,
nor of the Son alone, but of
both; and sointimatestousa
mutual love, wherewith the
Father and the Son recipro-
cally love one ancther.

The Spiritisthat Lovethat ispoured
out from the Father upon the Son,
and from the Son upon the Father,
just asthe Father poursout Hislove
upon theworld by sending His Son,
and just as the Son pours the
Father’s love upon the Church on
Pentecost.

Because He eternally proceeds, the
Confession says He therefore

neither ismade, created, nor
begotten, but only proceeds
from both; who in order is
the third person of the Holy
Trinity; of oneand the same
essence, majesty, and glory
with the Father and the Son;
and thereforeisthetrueand
eternal God, as the Holy
Scriptures teach us.

The “ Filioque” Clause

The second thing we say about the
Holy Spiritisthat Heeternaly pro-
ceeds from the Father and the
Son. The Belgic Confession fol-
lows the Western version of the
Nicene Creed in teaching the
“double procession of the Holy
Spirit.” The Third Council of Toledo
(589) revised the Nicene Creed so
that the difference between the
Western and Eastern versions is
found in oneword: filioque (L atin,
“and the Son”).

So why do we say that the Spirit
“proceeds from the Father and the
Son?’ Becauseitistaughtin Scrip-
ture:

The Spirit proceedsfrom the
Father for Heisthe Spirit of
God (John 14:16, 15:26; Ro-
mans 8:9; Galatians 4:6);

The Spirit proceedsfromthe
Son for He is the Spirit of
Christ (John 15:26, 16:7;
Romans 8:9; Galatians 4:6).

The Benefit of Confessing the
Spirit’s Deity
Thisleadsusto abrief consideration
of the relevance for this doctrine.

First, confessing the Spirit’'s deity
ensures that we will be sanctified.
Too often we speak of justification
asGod'swork and sanctification as
our work. In fact, sanctification is
thework of God the Holy Spirit, in
and through us. And sinceit isthe
sovereign Spirit of God at work
within us, we have confidence that
theroot of faithwill produce good
fruits.

Second, because He is God, the
Holy Spirit will abide with usfor-
ever, sealing, preserving, and lead-
ing usto thefinal day as children of
God.

Rev. Daniel R. Hyde isthe
Pastor of the Oceanside
United Reformed Church in
Oceanside, California.
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Looking Above

A Sries on The Revelation of Jesus Christ

“ The Seven Lampstands’

In our last article, we learned that
Revelation 1:20 isthelensthrough
which we must read the seven let-
ters to the seven churchesin Rev-
elation 2-3. We learned further-
more, that “the seven stars’ which
are “the angels of the seven
churches’ areindicative of the of -
fice of the ministry of the Word.

Now we come to “the seven
lampstands” which are “the seven
churches.” How are we to under-
stand this?

Some have maintained that what
we havein Revelation 2-3isseven
successive and chronological peri-
odsthrough which the church must
pass. In other words, what we
have is the history of the church
divided into seven sections. Isthis
the way in which we are to under-
stand the seven | ettersto the seven
churches? William Hendriksen
steersusintheright direction when
he writes, “The notion that these
seven churches describe seven suc-
cessive periods of Church history
hardly needsrefutation ... It should
be clear to every student of the
Bible that thereis not one atom of
evidencein all the sacred writings
whichinany way corroboratesthis
thoroughly arbitrary method of cut-
ting up the history of the Church
and assigning theresulting piecesto
therespective epistlesof Revelation
2and 3. Theepistlesdescribe con-
ditionswhich occur not in one par-
ticular age of Church history, but
again and again.”

Theinternal evidenceaso pointsus
in thisdirection. Near the end of
each letter, wefind the phrase, “He
who has an ear, let him hear what
the Spirit says to the churches.”
Each letter is relevant for the
churchuniversal. Wehave, then, in
Revelation 2-3 acomposite picture
of the churchintheworld fromthe
time of Christ’sfirst comingtothe
time of Hisreturn.

Thepicturethatisgivenusisavery
realistic picture. Onecommentator
has written, “We see no idealized
picture but the mixture of faith and
unfaith, responsibility and irrespon-
sibility, which always characterize
thechurchinthisworld.” Another
commentator writes: “The seven
churchesfal into threegroups. The
first and the last are in danger of
losing their very identity asaChris-
tian church. Therefore, they are
exhorted to repent in order to pre-
vent their judgment and to inherit
the promises..... The churches ad-
dressed in the three central letters
haveto varying degrees some who
have remained faithful and others
who are compromising with pagan
culture .... These churches are ex-
horted to purge the elements of
compromisefromtheir midstinor-
der to avertjudgment ... andtoin-
herit the promises .... The second
and sixth letters are written to

churcheswhich have proved them-
selvesfaithful and loyal to Christ’s
name even in the face of persecu-
tion from both Jewsand pagans....
They are to endure with the hope
that they will inherit the promises of
eternal salvation ... The signifi-
cance of thisisthat the Christian
church as whole is perceived as
being in poor condition, since not
only are the healthy churchesin a
minority but the churches in the
worst conditionformthe... bound-
ariesof thelettersand the churches
with serious problems form the
very core of the presentation.”

The Judge of the Church

We are given amost sobering pic-
ture here. In fact, in the very
middle of the center letter we find
the only statement that isexplicitly
writtento al the churches: chapter
2:23,“...dl thechurchesshal know
that | am He who searches the
minds and hearts...” All the
churchesshall know that Christ will
judgethe church. Christ knowsthe
mind of the church. Christ knows
the heart of the church. Christ
stands as the judge of the church.
Attheend of the day, it mattersnot
what man may think of the church.
It matters not what our neighbors
think of the church. It mattersnot
what theworld thinks of the church.
Infact, it doesn’'t really even matter
what you think of thechurch, or what
| think of the church. At the end of
theday, all that ultimately mattersis
what Christ thinksof thechurch. And
that isamost sobering thought.

At the end of the day, it matters not what man
may think of the church .... all that ultimately
mattersiswhat Christ thinks of the church.
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Thegreat question of Revelation 2
and 3isthegreat issue presented to
usin the seven letters to the seven
churches: how isthechurchtolive
in the midst of the world?

The Response of the Church

Thechurchistoliveinthe midst of
the world with her eyes fixed on
Christ. That iswhy the vision of
Christ is given to us at the very
outset of the book! Thereisto be
an identification between Christ
and the Church. Note that each of
the seven letters begins with a de-
scription of Christ taken from the
vision in chapter 1. To the church
in Ephesusweread, “ Thesethings
says He who holds the seven stars
in Hisright hand, who walksin the
midst of the seven golden
lampstands’ (2:1). Tothechurchin
Smyrna we read, “These things
says the First and the Last, who
was dead, and came to life” (2:8).
Tothechurchin Pergamosweread,
“Thesethings saysHewho hasthe
sharp two-edged sword” (2:12). To
the church in Thyatira we read:
“Thesethings saysthe Son of God,
who has eyes like aflame of fire”
(2:18). Tothechurchin Sardiswe
read: “These things says He who
hasthe seven Spiritsof God and the
sevenstars’ (3:1). Tothechurchin
Philadelphia we read: “These
thingssaysHewho isholy, Hewho
is true, ‘He who has the key of
David'” (3:7). To the church in
Laodiceawe read: “Thesethings
says the Amen, the Faithful and
True Witness, the Beginning of the
creation of God” (3:14). Each of
these elements are taken from the
vision of Christin chapter 1. There
isto be, then, an identification be-
tween Christ and His Church. The
Church must keep her eyesfixed on
Christ, evenreflecting Christin her

present life.

Recall that the church is pictured
here in terms of lampstands. The
lampstand in the Old Testament
tabernaclewaslit each evening. It
would burn through the darkness of
the night. It wasalight shiningin
the darkness. The light that ema-
nated from that lampstand illumi-
nated theway tothe Holy of Holies,
to the presence of God. That isto
be the witness of the Church. She
iscaledtolight theway to the pres-
enceof God. Inthemidst of adark
world, the church is called to pro-
claim Christ as the Light of the
World.

The Warning to the Church

Thereisthenintheselettersagreat
warning to the church: she must
remain faithful to her calling. For
not only doesthe message of God's
Word bring adivision between the
ChurchandtheWorld, it also brings
adivision between thetrue Church
and the false church. Indeed, al-
ready now that division - that sepa-
ration-istaking place. Christ warns
thechurchin Ephesusthat if they do
not repent, He will come to them
quickly and removetheir lampstand
(2:5). Christ warnsthe churchin
Pergamosthat if they do not repent,
He will come to them quickly and
fight agai nst them with the sword of
Hismouth (2:16). Christ warnsthe
churchin Thyatiraof great tribula-
tion (2:22). Christ warns the
churchin Sardisthat if they do not
repent and watch, He will cometo
them as thief in the night (3:3).
Christ warns the church in
Laodicea, that if they do not repent,
He will vomit them out of His
mouth (3:15).

These warnings are given to us!

The church in the world always
faces the danger of becoming like
theworld: alittlecompromisehere,
alittlecompromisethere-al inan
effort to makeour lifein thisworld
a little more comfortable! The
warning that is given to the church
in Revelation isthis: the onewho
compromises will not overcome -
those who seek amiddie way will
not overcome - those who have
compromised with the world will
not overcome - they will, in fact,
losetheir lampstand.

The warnings are real; we are not
immunefrom suchthings. Remem-
ber that this section of Revelation,
like the other sections, covers the
time period from Christ’sfirst com-
ingto Hisreturn. Inother words, it
coversthetimeperiod inwhichwe
now live. Aslongasthechurchis
in the world the dangers of com-
promise are real. Aslong as the
churchisintheworld thedanger of
becomingliketheworldisreal. As
long as the church isin the world,
the warnings must be heard.

The Promise to the Church

But let us not forget the promises
that are held out to those who over-
come: “To him who overcomes, |
will giveto eat fromthetreeof life,
whichisinthe midst of the Paradise
of God” (2:7). “Hewho overcomes
shall not be hurt by the second
death” (2:11). “To him who over-
comes | will give some of the hid-
den mannato eat. And | will give
him awhite stone, and on the stone
anew name written which no one
knows except him who receivesit”
(2:17). “And he who overcomes
and keeps My works until the end,
to him | will give power over the
nations ... as| aso have received
from My Father; and | will givehim
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TrueFath

Now faith is the assurance of things hoped for, the
conviction of things not seen.” [Hebrews 11:1]

the morning star” (2:26-28). “He
who overcomes shall be clothed in
white garments, and | will not blot
out his name from the Book of
Life; but | will confess his name
before My Father and before His
angdls’ (3:5). “Hewho overcomes,
| will makehimapillar inthetemple
of My God, and he shall go out no
more. | will write on him the name
of My God and the name of thecity
of My God, the New Jerusalem,
which comes down out of heaven
from My God. And | will writeon
himMy new name”’ (3:12). “Tohim
who overcomes | will grant to sit
with Me on My throne, as | also
overcame and sat down with My
Father on Histhrone” (3:21).

Thekingdom of Satan risesagainst
the church. The dangers arereal.
The persecutions are real. The
warnings are real. But so are the
promises! Let us hold fast the
foundationthat islaidintheWord of
God - let us hold fast to Christ —
keeping our eyes fixed on Him -
that in Him, we may overcome.
And may God grant us grace that
we may have earsto hear what the
Spirit says to the churches.

Rev. Brian Vosis the pastor
of the Trinity United Re-
formed Church in Caledonia,
Michigan. Heis also the
President of the Board of
Reformed Fellowship.

| would imaginethat Noah’s neigh-
borsknew alot about theark. They
saw himbuild it from scratch. They
heard Noah preach about the com-
ing judgment for one hundred
twenty years. But even with all
those neighborsknew about the ark
and the coming judgment, they per-
ished miserably when the floods
came because they were not in the
ark.

Likewise, agood person may know
a lot about Jesus Christ and the
Bible, but that knowledge will not
save him. You can have acertain
conviction that the promises of the
Bible are true, but only when you
have a firm confidence, given to
you by the Holy Spirit, that those
promisesarefor you, will they ben-
efit you. Only then are your sins
forgiven through Christ because
only then do you have atruefaith.

Thebest definition for faithisfound
inHebrews11:1. Faith says*"Yes’
to everything that God says. Faith
takes God without any “ifs’. What
God said, we believe.

Yet Uncommitted

So often we wonder why people
backdlidein thechurch. Oncethey
were excited for the church and
participated in many of the
church’'s activities.  Then, it
seemed, they became bored or an-
gry withthechurchandlogt interest.
Onereason people backdideisbe-
cause they are not sound in their
faith. They havenot realy commit-

ted themselves to Christ.

A good number of people are com-
mitted to achurch, or adenomina
tion, or some of the programs a
church may offer. They go to
church because they enjoy the
beautiful singing, the friendly
people, and the good minister.
They are, then, committed to the
good singing, the friendly people,
and the good minister. But they are
not committed to God. If you place
your faithinanything but God, what
will happen when that thing
changes? Only God does not
change.

Haveyou ever heard somebody say
that hewas disappointed in afellow
Chrigtian? Hewill tell you how that
person cheated him out of some
money or property and then he will
end hisaccusationswith this state-
ment: “And he calls himself a
Chrigtian!”

Then hewill usethat anger and bit-
terness as an excuseto skip church
because he refuses to forgive that
person. How foolish such aperson
is! Heiswillingtogiveup hisfaith
in order to save hisown pride. But
then, if he had true faith in Jesus
Christ, his faith would not have
been shattered because a fellow
sinner cheated him out of some
money or insulted himin someother
way.

When a person has faith in Jesus
Christ, he has something to hold on
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tosothat hewill not backdide. With
truefaith aperson can standfastin
times of trial and temptation be-
cause he knows the truth of God's
Word and has the assurance of
God'ssalvation.

Faith’sImportance

Some people think that when the
Heidelberg Catechism teaches
about truefaith in God’sWord and
inJesus Christ that it must be some
kind of miraculous faith. Others
say it does not matter what you
believe aslong asyou are sincere.
Still others say it really does not
matter what church you belong to
aslong as you are a good member
in that church.

Butit really makesall thedifference
in the world [and afterwards]
whether you believe the truth or a
lie. Thedevil wants nothing more
thanto haveusbelievealie. Youdo
not have to worship him or become
amember of somecult or sect. You
do not have to paint Satanic sym-
bolson every bridge or overpassto
be wrong about what you believe.
No matter how close to the truth
you may be, if you are believing a
lie then you are being greatly de-
ceived. You MUST believe the
truth that isthe Word of God. You
MUST have knowledge and acon-
viction that God’sWord istrue and
that itisfor you.

That meanstaking thetimeto study
God'sWord so that you know what
it contains. You cannot haveasure
knowledge and certain conviction
that the promises of God istrueif
you have no ideawhat that Word
contains or what the promises are.
TheHoly Spirit will never giveyou
a deep rooted assurance of salva-
tion through Christ if you do not
take thetimeto know who Jesusis
and what He accomplished on the
cross of Calvary. Faith means
knowing in Whom we believe:
knowing God the Father; knowing
God the Son; and knowing God the

Holy Spirit.

Knowing God

Oneof thejoysof theministry isthe
peopleyou gettovisit. Most Elders
will say the samething about being
an Elder.

In one of the churches | served, |
visited an elderly woman who was
dying of cancer. We would talk
about the promisesof Godfoundin
HisWord. She knew she was for-
given through the grace of God.
She knew Christ’s sacrifice had
made her right with God. Sheknew
shewas goingto heaven. Her faith
never wavered.

“You haveagreat faith,” | told her.

“No,” shereplied, “I have a great
God.”

What is true faith?

True faith isnot only a sure
knowledge ... but also afirm

conviction.

Another person | visited wasdying
of emphysema. Ashelay thereon
the hospital bed heliterally shook,
the pain was so intense. Being his
pastor, | struggled to find some
comforting words. All that came
outwas. “ Youmust red ly be suffer-

ing.”

He turned to me with tearsin his
eyes, took a deep breath, and said,
“Not near as much as my Savior
suffered for me.”

| have never met anyone who had
a sure knowledge and a certain
conviction that everything God re-
veals in His Word is true, who
didn't at the sametime have adeep
rooted assurance of God's grace
and the comfort He bringsthrough
His Spirit. You cannot truly know
God without having atruefaithin
God.

Instead of mourning because you
have no faith; instead of living in
fear because you have little faith,
study the Word of God. Get to
know those heroes of faith men-
tioned in Hebrews 11. Look at
their livesand see how they grew in
their knowledge of God and His
grace. See Jesus Christ presented
in the Bible as your Savior and
Messiah.

Anything elseisunbelief. To not
study the Word of God isunbelief.
To not desire to know more about
Jesus Christ is unbelief. To not
want to serve Himisunbelief. And
unbelief issin. Itisnot believingthe
Word of God. Not believing His
Word iswhat placed usin our sin
and misery inthefirst place. Unbe-
lief isnot a“misfortune,” itisasin.

Donot look at al kinds of religions
and denominations to see if you
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Evaluating the New Perspective

on Paul (9)

“The'Righteousness of God’ and the Believer’s
‘Justification’” (Part Three)

have theright faith. Look and see
if you havetheright Jesus Christin
your life. Look to God and see if
you are serving Him and glorifying
Himinyour life.

Truefaith alwayslooksto God!

Rev. Wybren Oord isthe
pastor of the Covenant
United Reformed Churchin
Kaamazoo, Michigan and
editor of The Outlook.

Romans 3:21-26

A second passage in Romans that
usestheexpression, “therighteous-
ness of God,” is Romans 3:21-26.
Like Romans 1:17, this passage
playsapivota rolein outlining the
major theme of the epistle, and sum-
marizesthe argument of the apostle
up to this point. In this passage,
Paul returns to the theme of the
“righteousnessof God” and directly
affirmsthat it isreceived “through
faith in Jesus Christ” (v. 22).

But now the righteousness
of God has been manifested
apart from the law, although
the Law and the Prophets
bear witnessto it—therigh-
teousness of God through
faith in Jesus for all who
believe. For thereisno dis-
tinction: for all have sinned
and fall short of the glory of
God, and arejustified by His
grace as a gift, through the
redemption that isin Christ
Jesus, whom God put for-
ward asapropitiation by His
blood, to be received by
faith. This was to show
God's righteousness at the
present time, so that He
might bejust and thejustifier
of the one who hasfaith in
Jesus.

In order to interpret what the
apostle Paul means by the “righ-
teousness of God” in this passage,
itiscritical to understand thislan-

guage within the preceding context
of the argument in Romans 1:18-
3:20. The context is one of a sus-
tained and withering indictment of
all human beings, Jewsand Gentiles
alike, as sinners who lie under the
wrath and judgment of God. Begin-
ning with the well-known words of
Romans 1:18 (“For the wrath of
God is revealed from heaven
against al ungodlinessand unrigh-
teous of men”), the apostle careful
adducesthe groundsfor thisindict-
ment and his conclusionin Romans
3:10that “ noneisrighteous; no, not
one.”

In the case both of Gentiles who
sinned “without the law” and of
Jews who sinned “under the law”
(2:12) there is no escape from the
just judgment of God, beforewhom
every mouth is stopped and the
wholeworld isaccountable (3:19).
Whatever advantages the Jews
may have enjoyed, including the
privilege of receiving the law and
the oraclesof God (3:2), the conclu-
sion of Paul’sargument is captured
inthewords, “thereisno distinction:
for all have sinned and fall short of
theglory of God” (3:22-23).

The background, then, for Paul’s
returnto therevelation of the“righ-
teousness of God” at this juncture
in the book of Romans is thor-
oughly judicial: the whole human
race, when presented before the
One who will judge the world (cf.
3:6), stands condemned before
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God. Thepossibility of being justi-
fied before God on the basis of
“works of the law” is utterly ex-
cluded.

When interpreted within this con-
text, thelanguage of the*righteous-
nessof God” inthispassageclearly
refers to something more than
God'sfaithfulnessto His covenant
promise or His saving acts on be-
half of His people. No doubt the
themes of God's faithfulness and
saving action are included. But
what especially characterizes the
“righteousness of God” isHisjus-
tifying action, that is, His restora-
tion of believers to the status of
acquitted and forgiven sinners.

Thisexplainswhy the apostle, after
having spoken of the revelation of
the“righteousnessof God,” goeson
to speak of how sinners“are justi-
fied by Hisgrace asagift, through
the redemption that is in Christ
Jesus, whom God put forward asa
propitiation by Hisblood, to bere-
ceived by faith. Thiswasto show
God'srighteousness....” (3:24-25).
The gospel reveals God's saving
power in the work of Christ
through whom believers are justi-
fied or receivearight standing with
God.

What isremarkabl e about this pas-
sage is the way the apostle de-
scribes the work of Christ, which
reveals God'srighteousness. When
God gracioudly justifiesguilty sin-
ners, He does so because of
Christ's work for them. Paul de-
scribesthiswork by using tworich
biblical terms, “redemption” and
“propitiation.” Though theseterms
can hardly be explained briefly, they
certainly unpack something of the
nature of God's righteousness that
isrevealed in the gospel.

“Redemption” refers to Christ's
work in payment for sin, which pur-
chasesrel ease from the bondage of
sin for His people. Typically, re-
demptionin the Scriptures empha:
sizestherelated ideas of the“ pay-
ment of aprice” and the “securing
of release” from captivity. In the
context of Paul’s argument in Ro-
mans 1-3, it is not difficult to see
that the redemption Christ effected
includes a payment for the wages
of sin and the obtaining of freedom
from its consequence (cf. Romans
6:13).

What is remarkable
about this passage is
the way the apostle
describes the work of
Christ, which reveals
God's righteousness.

Though thereisagreat deal of dis-
pute regarding the meaning of the
language of “ propitiation,” the con-
text againisdecisive. Inthe context,
the apostle has been describing at
lengththeredlity of therevelation of
God'swrath against guilty sinners.
He also speaks in this passage of
the way God in His patience for-
merly (under the circumstances
that obtained prior to Christ’'scom-
ing) had “passed over” sins(3:25).
Thiscontextual evidence confirms
that thework of Christin“propitia-
tion by His blood,” was nothing
other than Hisendurance, asasub-
stitute for His people, of the wrath
of God against them on account of
their sin. Inthisway, that is, inthe
way of Christ’sredemptiveand pro-
pitiatory work, the gospel isarev-

elation of God’'s righteousnessin
justifying His people.

A further feature of this passageis
the clear way it speaks of the be-
stowal of the gift of justification to
believers. God's righteousness is
not simply revealedin the gospel of
Jesus Christ. The righteousness of
God isnot exclusively the objective
work of Christ for believers. God's
righteousness, according to thelan-
guage of this passage, isalso agift
that is subjectively received
through faith.

Itisnot enough, when speaking of
God's righteousness, to speak of
the work of Christ in redemption
and propitiation. We must also
speak of theway the benefit of this
work, namely, anew statusof righ-
teousness before God, becomesthe
possession of believers.

Moreclearly thanin Romans 1:17,
this passage speaks of arighteous-
ness that justifies because it is
granted to believersby God'sgrace
asagift. The somewhat redundant
expression, “by Hisgraceasagift,”
underscores two features of God's
work of judtification: one, itisan act
of sheer grace and, therefore, anti-
thetical to worksof any kind what-
ever; andtwo, it involvesatransac-
tionwhereby God givesarighteous
statusto believerswho arethrough
faith partakers of Christ.

Paul’s insistence in this passage
that justificationisreceived by faith
clearly demonstrates that the righ-
teousness of God is something that
isimparted or granted to believers.
Though thiswasalready evidentin
Romans1:17 inthelanguage*“from
faith to faith,” it becomes particu-
larly clear in this passage.
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Romans 10:3

The final passage in Romans that
usestheexpression, “therighteous-
nessof God,” isRomans10:3, “For,
being ignorant of the righteousness
that comes from God [lit. of God],
and seeking to establish their own,
they did not submit to God’'srigh-
teousness.”

Thistext, though it does not elabo-
rate upon the way the righteous-
ness of God isexhibited inthe gos-
pel, isquite similar in emphasisto
Romans 3:21-26. The “righteous-
nessof God” isnot only Hissaving
activity injustifying His peopl e, but
also His granting of the benefit
(“being justified”) of that activity to
thosewho believe. A sharp contrast
or antithesis governs this passage,
asin earlier passagesin the book of
Romans, between righteousness
that is from God and received
through faith, and righteousness
that is inherent and obtained by
works. Between these alternatives,
there is no middle ground. Asthe
apostle Paul putsitinthefollowing
verse, “For Christ isthe end of the
law for righteousness to everyone
who believes’ (v. 4).

In the immediate context of this
verse, Paul speaks of his fellow
Jawswho *“haveazeal for God, but
not according to knowledge” (v. 2).
Thislanguage paralelshisobserva
tions at the end of Romans 9, that
they “pursued alaw that would lead
to righteousness,” apursuit that was
not “by faith” but “by works” (vv.
31-32; cf. Philippians 3:9). When
the language of these verses is
coupled with that of Romans 10:3
and 10:5 (“ For Moseswrites about
the righteousness that is based on
the law, that the person who does
the commandments shall live by

them”), the conclusion seems un-
avoidable: Paul isopposing amis-
guided endeavour to obtain righ-
teousness by means of obedienceto
thelaw of God, rather than by faith.
Either righteousnessisreceived by
faith or it is obtained by works. In
this context, the language of the
“righteousness of God,” whichis
revealed in God'sgraciouswork in
Jesus Christ, refersmost especialy
to the new status of acceptance
with God that comes to those who
believe.

Paul is opposing a
misguided
endeavour to obtain
righteousness by
means of obedience
to the law of God,
rather than by faith.

In amanner that fully conformsto
Paul’susage el sewherein Romans,
the “righteousness of God” refers
both to God’sgraciousprovisionin
Jesus Christ and to the gift of a
new status (justification) to those
who receive that gift in the way of
faith, not works. Aswe have previ-
ously noted, moreover, the way of
“works’ intheseversesisnot lim-
ited to the so-called “boundary
marker” requirements of the law,
circumcision, dietary laws, and the
like. Paul’s objection to those
whose zedl for thelaw ismisguided
is not limited to their Jewish
exclusivism; it includes also, and
most emphaticaly, their attemptsto
establish a righteousness of their
own that isbased upon their obedi-

ence to the law as such.?

Summary

Based upon our review of the lan-
guage of the “righteousness of
God” inthe book of Romans, it ap-
pears that this language probably
includes several themes. It may
refer in ageneral way to the cov-
enant faithfulness of God in action,
which securesthe promise of salva-
tionfor Hispeople. But it certainly
refersmore specifically to aspecial
kind of saving action, namely,
God's work as Judge in securing
the acquittal of His people from
condemnation before Him. The
righteousness of God, in this re-
spect, includes both His saving
work through Jesus Christ and the
imparting of the benefit of that
work to those who receive it
through faith. God’ srighteousness
isobjectively revealed in Christ's
death and resurrection for guilty
sinners(cf. Rom. 4:15). Butisalso
subjectively granted to those who
acknowledgethe benefit of Christ’s
saving work with abelieving heart.
Thelanguage of the " righteousness
of God,” therefore, clearly speaks
of the justifying work of God in
Christ and the reception of the ben-
efit of that work through faith. In
these respects, the Reformation’s
understanding of this language
seems quite closely conformed to
the apostle’s usage.

Endnotes

! For afineexpositionand defense
of thisunderstanding of Christ’s
crossasapropitiationfor sin, see
Leon Morris. The Apostolic
Preaching of the Cross, 3rd ed.
(1965; Grand Rapids: Eerdmans,
2001 [reprint]), pp. 144-78.
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2 Cf. Moo, The Epistle to the
Romans, p. 636: “ The Jewsfailed
to‘ submit’ to God' srighteousness
not only because they did not
recognize God's righteousness
whenit arrived but also because
they weretoo narrowly focused on
seeking a righteousness in
connectionwiththeir obedienceto
thelaw.”

Dr. Cornel Venema is the
President of Mid-America Re-
formed Seminary where he also
teaches Doctrinal Studies. Dr.
Venemais a contributing editor
to The Outlook.

ClassisCentral
US Report

Classis Central US of the United
Reformed Churches in North
Americaheld their 13th meeting at
the Doon URC of Doon, lowaon
January 13, 2004. Classis was
called to order around 8:30 a.m. by
Rev. Larry Johnson of the Doon
church. All the congregationswere
represented. Rev. Jacques Roets
of the Cornerstone URC in
Sanborn, lowa assumed the chair
for the day.

Classis was pleased to welcome
fraternal observers from the
Presbytery of the Dakotas of the
OPC, Rev. Randy Klynsma, from
Classis Covenant East of the

Rev. Herman Van Stedum. Each
minister brought greetingsto Classis
and encouraged us to continue to
befaithful in the Lord’s work.

Rev. Paul Murphy, a URC home
missionary in New York City, was
present as a guest. He spoke to
classisand showed slides of efforts
to plant anew congregation just 10
blocks from ground zero in New
York.

Three overtures were presented to
classis. Thefirst asked synod to ap-
point a Biblical and Theological
committee to deal with theological
concerns regarding entering into
Phase 3 of Ecumenical Relations
(church union) with the Canadian
Reformed Churches. The overture
was defeated. A second overture
asked classis to form a committee
to draft a new form(s) for the cel-
ebration of the Lord’'s Supper
which would be shorter and more
conducive to more frequent cel-
ebrations of the Lord's Supper. This
overturewas aso defeated. A third
overture asked classisto urgeeach
of itschurchesto set asidefundsfor
the support of seminary students
and to have these funds adminis-
tered by guidelines established by
classis. This overture was also de-
feated.

Classical €elections were held in
which Rev. Peter Kloosterman was
elected the new stated clerk of
classis beginning June 1, 2004 and
Rev. Tom Wetselaar was re-ap-
pointed alternate Church Visitor
for the eastern side of classis.

The Covenant URC of Kansascity
was granted permission to report
on their church planting effort in

and now has about 10 families at-
tending regularly. They aso re-
ported, in accord with Church Or-
der Art. 34, that they are involved
in an alliance of Reformed
churches in the Kansas City area
which has sponsored two ecumeni-
cal worship servicesso far and has
athird planned. The group isalso
planning an evangelistic program
for thefirst weekend in Junefeatur-
ing Dr. Sinclair B. Ferguson asthe
main speaker.

Three churches were given advice
in executive session on discipline
matters.

The date and place for the next
meeting of Classiswas set for June
2 at the Lynwood URC.

On the evening preceding classis,
most of the delegates and URC
membersfrom area churches gath-
ered to hear Rev. Paul Murphy
speak of the need for church
growth by making new disciples
from the nations. He noted that al -
though God has richly blessed us
through internal growth by births
and transfers, that is not the only
God ordained method of church
growth and we should not be con-
tent only with internal growth. He
challenged the audienceto usetheir
personal contactsin the community
and at work for building the church
by inviting the unchurched to come
to a worship service where they
can hear the gospel proclaimed. He
encouraged his hearers to pray to
the Lord to gain aheart of compas-
sion for the lost and to pray regu-
larly by name for the salvation of
unbelievers.

Respectfully submitted,

RCUS, Rev. Jeff DeBoer, andfrom  Springfield, Missouri which began Ralph A. Pontier
ClassisSouth Central of theRCUS,  worship services last November Stated Clerk
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ThislsMy Outlook

| flipped through the channelsand
settled on alate night talk show.
The host was interviewing a fa-
mous actress who was talking
about her view of life after death.
It amazed me that a show known
to be mostly “fluff” would take on
such a serious subject. What
amazed me more were the views
that she had taken; and even
more, | was amazed at how the
audience was applauding as they
took her viewsin.

People today are so hungry for
spiritual direction that they will
follow anyone who tickles their
ears. The audience seemed to
think that simply because this per-
son could stand in front of acam-
era, say a few memorized lines,
and move the way a director has
told her to, suddenly sheisaquali-
fied theologian.

But then, thisactresshad it all fig-
ured out. Shetold everyonewho
waslistening that God isa God of
love and therefore He would not
just give us one chance, but many
chancesto get our livesright. If
inthislife you don't get it right,
you would reincarnate into an-
other life and you would keep on
reincarnating until you lived alife
that God would accept.

Her logic was great. As an ac-
tress, she hasto memorize certain
lines and act the way the director
tells her to. If she stumbles,
misspeaks, or makes any mis-
takes, the director stopsthe scene
and they start all over again. She
carried thison to the sports arena

where in baseball you get three
swingsat hitting the ball, in bowl-
ing you get two tries at knocking
all the pinsdown, etc. Soalsoin
real life. You get to go around
until you get it right.

As | clicked the “off” button on
the remote, | thought about how
this thinking was really nothing
new. It has been around for cen-
turies. Satan, who often disguises
himself as an angel of light,
doesn't really have to come up
with alot of new ideas. He just
keeps recycling the old ones.

Later, | thought about how nice
that would be, if we could “go
around until we got it right”. |
could live a life of debauchery
and sin now, and then next time
live a life that would be more
pleasing to God. But then, what
would keep me from wanting to
livealifeof debauchery andsinin
the next life? Or in the next?

Would there ever be atime when
| would not want to live awicked
life? Even worse, would there
ever be atime that | would want
to live a life where | “got it
right”? Unfortunately, no. Inour
totally depraved state, we would
always choosethelife of sin. We
would never get it right evenif we
lived athousand lives.

Paul writes: “It is appointed once
for man to die, and then the judg-
ment.” Thanks beto God that our
sal vation does not depend on our
“getting it right” but on work of
the Holy Spirit and the blood of

Jesus Christ. Only throughtheir-
resistible grace of God can we
ever respond in the right way.
When our hope rests in Jesus
Christ, it is not that we “got it
right” but Jesus madeit right!

Rev. Wybren Oord isthe
pastor of the Covenant
United Reformed Churchin
Kalamazoo, Michigan and
editor of The Outlook.
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January 1982

“Elders must never be afraid to
dowhat isright, certainly you need
to beresponsiveto the needs of the
congregation - no doubt about it.
But remember that ultimately you
as elders are responsible to God
andtoHimdone. Whenyou doHis
will you need not be afraid to offend
a few members or even many
members of the congregation.”

Attitudes of Elders Toward
Their Work
John Kalsheek

“It is unscriptural to represent
the church as only one of many
‘organizations’ which equally rep-
resent the body of Christ. In scrip-
ture, the church hasaspecial, foca
position. The churchisthe body of
Christ.”

“It is the job of the church to
provide motivation and directionfor
believersin all areasof life, and to
bring believers to a knowledge of
the Christian lifeinitsfullness.”

Are the Reformed Creeds Worth
Keeping in Schools?
John M. Frame

“To think that many who appear
to livein total indifference to the
gospel and never darken the door
of achurch, might still somehow be
counted among the elect, isto en-
gageinwishful thinking.”

The Bible and the Creeds do
not Teach Unconditional Good
News

JelleTuininga

March 1982

“We are not nearly so certain
about the Scriptures as we used to
be. Witness, for example, all the
study committees we have ap-
pointed inthelast decade. In many
cases, these committees were ap-
pointed becausewedidn’t likewhat
we were quite sure the Bible was
saying, and so we wanted to
‘study’ the matter some moreto see
if we couldn’t find room for some
ideas that seem more palatable to
us.”

The Clarity of Scripture
Jelle Tuininga

April 1982

“Many laymen of the church
have been captive participantsin
worship services where a variety
of unsettling, sometimes nightmar-
ish music experiences have re-
placed the smooth Bible-based
texts and sturdy tunes which com-
prised their vehicles of praisein
days past.”

Church Music: Accommodation
or Discrimination?
Laurie Vanden Heuvel

May 1982

“It is amazing how, time and
again, thereisrecorded in the Gos-
pels (often in the very words of
Christ) thetestimony to the factual
nature of thevery parts of Scripture
Satan most likes to attack in order
to chip away at our faith.”

WiII You Believe Christ’'s Words?
Sandra Heynen

June 1982

“If 1 think back to my own par-
entsand to many othersof the older
generation (many of whom had a
very limited formal education) and
take note of their knowledge of
Scriptures and of the Reformed
confessions, then I am both
amazed and ashamed. Amazed at
their knowledge and understanding
of the Reformed faith, and
ashamed at how comparatively little
the present generation (most of
whom havefar moreformal educa-
tion) understands of that faith.”

Catechism Without Learning
JelleTuininga

August 1982

“The abiding message of the
Bibleisreligious, not scientific.
Science, by definition, restrictsitself
to the horizontal relationships of
life, which are constantly changing.
TheBible, by itsown proclamation,
istheWord of God and emphasizes
the vertical relationships of life.
Therefore, the Bible can, and does,
have an abiding message.”
Expository Preaching for Today

Allan Dykstra

“Our views must not depend on
whether they are old or new. Inour
turbulent times, just asin al other
times, let usin our thinking, actions,
and speech be governed by the
Word and Spirit of God. If that is
the case, we will be ruled by other
considerationsthat the question of
whether or not somethingis*‘ up-to-
date.’”

Twenty Years Behind
Peter De Jong

October 1982

“Giving up our constitutional
definitionsof Chrigtianity threatens
our schoolswith thelossof thevery

March 2004
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thingsthat distinguish them asChris-
tian schools.”

Christian Schools

Should Remain Reformed

Peter De Jong

December 1982

“We are at apoint in the history of
our church where not just one particu-
lar doctrine is being changed, or our
lifestyles are being changed, but the
foundation of our faith is being
changed.”

Out of Concern for the CRC
Harry J. Bout




