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A Victorious Message

The message of the resurrection
of Jesus Christ is a message of
victory. It isamessage that has
swept the world for centuries be-
ginning already on that first Eas-
ter Sunday when the women ran
from the tomb to inform the dis-
ciples of the good news they had
heard.

This incredible message did not
start in New York or St.
Catherines, Escondido or Grand
Rapids. The wonderful message
of victory was first heralded in
Jerusalem—the very place where
Jesus was crucified.

Jerusalem was the city that one
Sunday morning suddenly found
itself with an empty tomb. The
travelers to Emmaus tell the
Stranger who joined them that
whole city was abuzz with the
news! Any doubters could have
gone to the place where He lay
and seen for themselves the
empty sepulchre.

Werethetomb not empty, it would
have been the first place the
Sanhedrin and the Pharisees
would have checked to renounce
the message the disciples started
to preach in the synagogue every
day. They would have produced
to bones of the Nazarene to dis-
prove His resurrection, but they
could not. Hewas not there. He
was risen, even as He had said.

It was the Sanhedrin and the
Pharisees who insisted that the
tomb be made as secure as pos-
sible. Guards were to be posted.
The governor’'s seal was to be

placed upon the stone marking the
opening of the grave. None
would dare come, none would
daredisturb thefortress prepared
for the Onewho claimed to bethe
Christ.

And yet, three days later, the
stone had been rolled away. The
governor’s seal had been broken.
That, interestingly enough, was a
crime punishable by death. Who
would dare break the governor’s
seal unless it was Someone who
was not afraid of death? Could it
be Someone who had conquered
death?

The guards who fled from the
scene of the alleged crime re-
ported that the followers of Jesus
had stolen the body. No investi-
gators were sent to the alleged
crime scene, no warrants were
issued, and no arrests were
made. Authorities should have
been looking for the twenty or
more men that it would have
taken to push the huge and heavy
stone uphill against the gravity
that had rolled it into place.

Had the guardstruly been asleep,
as they reported, they would
have faced severe punishment
from their authorities. Falling
asleep while on duty wasacrime
punishable by death. You may
recall that it wasthat kind of pun-
ishment the Philippian guard
feared when he thought his pris-
oners had escaped. No punish-
ment was levied, however. In-
stead the guards were made all
thericher for their alleged drowsi-
ness.

The authorities should have been
looking for a body, aswell. Un-
fortunately (for them), they could
not find one. Perhapsthey did not
look hard enough. After all, for
the next forty days, the body of
the Onewho had lain in thetomb
appeared several times through-
out Jerusalem.

Thefollowers of Jesusdid not ex-
pect aresurrection. Even though
Jesus had instructed them to an-
ticipate it, the disciples were not
prepared for such news. In fact,
they did not believe the women
who had been to the empty tomb
and heard the voice of the angels.
It simply could not be. Not until
they saw Him with their own
eyesand dined with Him did they
know the truth: Jesusisalive!

Their response was like that of
anyone who would witness the
resurrection—tell everyone! And
where else to start but in Jerusa-
lem? If this had been ahoax con-
trived by the disciplesthey would
have started in the surrounding
areas. There the ministry of
Jesus had been favorably re-
ceived. There Jesus had per-
formed many miracles. Certainly
the tickling ears of those who be-
lieved in Him in the outlying re-
gions would have welcomed the
news of aresurrection. Some had
even witnessed the Nazarene
raise others form the dead.

But the disciples did not begin to
tell thevictorious messagein the
regions around Jerusalem. In-
stead, they begin in the very city
that had witnessed His death—
even caused His death. They
began in the very place where the
religious leaders had plotted
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Why Crucify, Why not Stone?

against Jesus.

Years earlier, the prophet Isaiah
had spoken of the victory of res-
urrection: “Your dead will live;
their corpseswill rise. Youwholie
in the dust, awake, and shout for
joy” (Isaiah 26:19). Throughout
the Book of Acts that victory
message was carried on by the
disciples. Now it must be ames-
sage that is carried on by each
one of uswho have met therisen
Savior and call Him Lord.

Rev. Wybren Oord is the
pastor of the Covenant United
Reformed  Church  in
Kaamazoo, Michigan. Heis
also the editor of The Out-
look.

They stoned Stephen. We read in
John that they twice attempted to
stone Jesus. After Judas|ed themto
the secluded place where they ar-
rested Jesus, they had a company
of soldiers; they could have stoned
Him then. They had laid the charge
of blasphemy repeatedly; they had
an explicit commandment for the
mode of execution, and they had
opportunity. Why would Jesus’ en-
emies seek crucifixion? The at-
tempted stonings were rash, not
deliberated. Thedecisionto crucify
was amore careful decision by the
|eadership. The demand was hot to
kill Him or stone Him; they were
quite specific in what they wanted.
It was*“ crucify Him, crucify Him.”

Yet crucifixion was not theway in
ancient Israel to remove a false
prophet. (That was the view His
enemies had of Him!) The
Sanhedrin said He was guilty of
blasphemy, and they said to Pil ate,
“We havealaw and by that law He
ought to die!” If Jesus were guilty
of blasphemy for calling Himself
the Son of God, then the com-
manded penalty for thiscrimewas
stoning. If the Jews were serious
about removing blasphemy and so
meticul ous about keeping the law,
why not execute Him that way?
Why acrucifixion when the law of
God ordered a different kind of
execution?

The Bible does not report all the
reasoning of Jesus enemies. Wedo
know of Caiaphas’ view that they
must kill Himor risk aRoman inter-
vention. They saw so many being
convinced by His miracles, they

fearedlosing their following. A cer-
tain desperation was building. Ju-
das' offer of help meant Jesus fell
into their hands sooner than ex-
pected. Since they had Him, they
had tofollow through without del ay,
though they did not want His mur-
der during the Passover. (Such a
wonderful opportunity askillingthe
Prince of Life does not happen ev-
ery day.) Murder was agreed to —
now how to do it.

The Command to Stone

Deuteronomy 13 commands the
stoning of deceivers who lead
people astray from the Lord. But
there is a later word in
Deuteronomy 21 that must have
sent atingle of diabolical delight up
their spines. Rebellious sons must
be stoned, which would leave a
corpse under a pile of rock. Yet
despicableasit was, thelaw of God
anticipated that some might make a
dead body danglefrom atreefor all
to gawk at. God reminded them
that the executed criminal was un-
der His curse, and for that reason
the dead offender wasto be put out
of sight. He could not be left over-
night; that body must come down,
signifying that evil had been purged
from theland. Having a corpse out
inthe open does not fit purging the
evil from their midst. The key
phrase to remember is “ Anyone
who is hung on a tree is under
God's curse” Deuteronomy
21:23.

Would Jesus' enemies prefer that
Hebe under apileof stonesor hung
on atree? They certainly had suf-
ficient hatred to prefer greater hu-
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miliation. They had seen Roman
crucifixions. They knew what
Deuteronomy said about bodies
remaining up on display overnight,
and possibly for daystill the birds
had picked off all the flesh. They
had undoubtedly pleaded with the
Romans numerous times to take
bodies down because leaving them
up would desecrate their land!
Rome, for its purpose, wanted
rebed sintimidated and would prefer
to leavethem up. The Jewish lead-
ership wanted to preservetheir law
and the sacredness of their land.
Thesignificanceof crucifixionwas
not new to them.

The Decision Not to Stone

Oneday someone cameup withthe
idea that if they could just have
Jesus up there hanging on a cross
then that text in Deuteronomy
would obvioudy apply toHim. They
would have the law of God saying
about Jesus, “ anyone hung on a
tree was cursed by God.” | can
hear him now, telling his peersthat
they hadinacrucifixiontheultimate
argument to repudiate Jesus. After
all, how could anyone ever believe
in aMessiah who had been cursed
by God?What adelicious proof for
them that He was an imposter, a
deceiver, onewho did Hisimpres-
sive miracles in the power of the
devil! Surely no onewould believe
in Him anymore, and they would be
finished with this Jesus nuisance
forever.

Some said it sounded as good as
showing on thefourth day the dead
body of the man who said He
would rise on the third! Things
were looking up for the opponents
of Jesus; plus one of His disciples
had come to their aid.

Only the Romans Could Do It

Thereremained onesticky problem.
Jews were not allowed to execute
their criminals, even if their law
called for it. They were allowed
much freedom to practicetheir re-
ligion, but Rome retained the ex-
ecution of criminalsasits sole pre-
rogative.

Crucifixion was a patented Roman
mode of execution. If Jewsdid that
on their own, they would usurp
Roman right —the sort of thing that
might lead to their crucifixion! They
had better get the Romansto do the
job for them.

It took some convincing. The wit-
nesses against Jesus were not well
coached or terribly convincing.
Pilate saw through their intriguein
a moment. They were seeking to
use the authority of Rome as their
tool. When they applied sufficient
pressure, he gavein, and Jesuswas
crucified, not stoned.

The Gospel in the Curse

Fromthe angle of the apostate | ead-
ership of Isragl, acrucifixion paid a
tremendous theological benefit.
Jesus would be acknowledged as
onecursed by God. They evidently
missed that this was indeed what
Isaiah had said, ... we considered
him stricken by God, smitten by
him, and afflicted.” Sowhilethey
pursued their agenda, they were
unwittingly serving God's. God had
theol ogical reasons, too. Thewill of
God wasthat Christ should die for

Hispeople, but it wasmore. InHis
death Jesus would be cursed for
them so that they could have the
blessing Jesus deserved. On Friday
Hetook what we deserved, and on
Sunday He received what He de-
served.

When Adam sinned he, his work,
and even theground hetilled, came
under God's curse. God so loved
the world, He sent a replacement
Adam, Jesus Christ, the new head
of anew human family. Hewould
come under that curse and dieas a
substitute. If one kind of death
shows the curse of God morethan
another, then that would bethe one
most fitting.

The Significance of Bloodshed

That Jesus died as a substitute was
taught and illustrated in millions of
offerings of animals. These sacri-
fices anticipated the Innocent One
dying for sinners. Jesus’ death was
thefulfillment.

Theritual that God instituted cannot
befulfilled by every kind of death.
A certainkind of death fits, and oth-
ersdo not. Thelaw required blood-
shed inthemode of death for thein-
nocent animals. Jesus, too, would
have adeath of bloodshed. In ston-
ing, onemight bleed, but death from
theblunt blowsof stonesdoesnot fit
the bloodshed of centuries of Jew-
ish offerings. Inthose offeringsthe
victim came under the knife.
Israel’spriestsdid not beat the ani-
mals to death; they bled them to

Theritual that God instituted cannot be fulfilled
by every kind of death.
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death, collected the blood, and
poured it onthe ground. A death by
stoning would not fit theritual that
preceded it and wasfulfilled by the
cross. Ontheother hand, acrucifix-
ion has no lack of bloodshed to
make aclear link to the sacrifices
God had commanded centuries be-
fore. Such sacrifices anticipated
Jesus' bloodshed on the cross. To
the ceremonial law, one must add
the prediction in Psalm 22:16 of
pierced hands and feet. Stoning
would not fulfill such a specific

prophecy.
The Humiliation Factor

Sinbringshumiliation. If Adam had
obeyed, all mankind would have
enjoyed the dignity of glory and
honor. Entering our humanity, Jesus
took not only guilt and degth, but the
full measure of what our sin
brought us. He would have sin’s
indignity too, the opposite of glory.
So Hedid not die from apainless
lethal injection. Hewould be humili-
ated in the shameful death of the
Roman cross.

They cast lotsfor Hisclothes. The
Son of God diedinaway nofilmor
portrait has ever dared to show —
naked, with His hands nailed else-
where so He could not cover His
private parts. Thusdid Jesusdie by
crucifixion, with akind of humilia-
tion we would not have given to
Hitler, had we the opportunity to
bring himto justice.

The Father was pleased for our
salvation to crush the Son (Isaiah
53:10). It wasadramaticinfliction
of sin’spenalty, including personal
humiliation. We must not missthat
Christ’s obedience in going to the
crosswasaprovision of theloving
grace of the Father that resultsin

Jesus’ glorification and worship by
theentireuniverse. Hisoffering for
sin was not a death of half mea-
sures. There was no cheating, no
holding back, no pretending thiswill
do, or that’senough, or let’snot go
overboard! Jesusdrank our entire
cup. The shame was part of His
suffering for our sin. He knew the
shame, but that did not stop Him
from going to the cross. His death
was not like one dying in bed with
the family gathered around.

From the angle of
the apostate
leadership of |srael,
a crucifixion paid a
tremendous
theological benefit.

Roman Complicity

The crucifixion of our Lord had
another featureto it. If it had been
by stoning, theworld could consider
it anentirely Jewish event. Crucifix-
ion was a Roman message on Ro-
man letterhead. Jesus was tried in
a Roman court and crucified by
Roman soldiers. “Indeed Herod
and Pontius Pilate met together
with the Gentiles and the people
of Israel in this city to conspire
against your holy servant Jesus
0 (Acts 4:27).

Crucifixion gave Jesus death genu-
ine Roman involvement, while by
means of it the Jews rejected their
king. Thisadds up to amutual deci-
sion. Rome had the innocent Man
killed—so much for itsvaunted jus-
tice! Itsworldly glory wascorrupt.

A Roman death demonstrates that
contempt for the Messiah was a
rejection by the world. It was not
just “the Jews’ but others, therul-
ers of this age... [who] did not
understand, for if they had, they
would not have crucified the Lord
of glory (1 Corinthians 2:8). Scrip-
tureteachesauniversal rejection of
Christ and universal ignorance of
Him unlessoneisborn of the Spirit.

It helps us not to love the world
when we see itstrue colors. A Ro-
man death, at theinstigation of the
Jews, united theworld and apostate
covenant breakers, whether they
liked it or not. They united against
Christ, as Psalm 2 shows. Could
any other mode of murder have
doneit sowell?Merecomplicity by
the Romans in a Jewish stoning
would not carry the same signifi-
cance. To show a world against
God, the Roman hand was also
needed in His death.

Enhancing the Gospel

Bloodshed conveyed substitution,
and crucifixion, the divine curse.
From the Sanhedrin’s perspective
the crucifixion was meant to ensure
that all would reject Jesus as the
promised One to come. Their ef-
forts fulfilled the plan of God per-
fectly. They enhanced the gospel
by the mode of death they yearned
for. A cursed death fit in with the
truth that our sinswere imputed to
Him. Later they had the tomb
guarded and sealed, thinking that
would prevent Hisbody from being
stolen. What they prevented was
thecredibility of their later argument
that it had been stolen. Briefly, it
appeared that all was going their
way —actualy, it wasgoing God's
way.
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Christ redeemed usfromthe
curse of the law by becom-
ing acurse for us, for it is
written: “Cursed iseveryone
who ishung on atree.” He
redeemed usin order that the
blessing given to Abraham
might come to the Gentiles
through Christ Jesus, so that
by faith we might receive
the promise of the Spirit.
(Galatians 3:13-14)

After the resurrection, the apostles
went onto proclaim Jesus desth and
resurrection. They contrasted what
men did to Him and what God did.
They did not shy away from saying
Hehad been crucified. They showed
the humiliation and glorification in
sharp contrast. Rather than being
suppressed, the very word crucified
wasofteninther preaching. For Paul,
thegospe washot just that Jesusdied;
it was Jesus Christ and Him cruci-
fied.” Peter referred to the cross as
atree, achoice designed to connect
with the text in Deuteronomy 21.

How the Apostle Read
Deuteronomy

Paul took Deuteronomy 21 and
guoted thevery part that must have
been inthe minds of the Sanhedrin,
“ Cursed is everyone who is hung
on atree.” Watch the order Paul
gives

1. Everyonewho does not obey the
law is cursed.

2. Noonehas obeyed thelaw, so all
arecursed. (Thisisstated in Ro-
mans 3).

3. Christ redeemed us from that
curse.

4. Hedid it by being cursed for us.

5. Thiscurseisevident inthe mode
of Jesus' death.

6. Heredeemed by being cursed so
blessing would replaceit.

What the Death of Christ
M eans

The death of Jesus was a unique
sacrificethat cannot be repeated. It
was effectiveto accomplish all that
God intended, and it happened in
detail intheway God had decided —
death by crucifixion. By Hissacri-
fice, Christ satisfied God and ab-
sorbed Hiswrath against usfor our
sin. He took the curse from us and

A Roman death
demonstrates that
contempt for the
Messiah was a
rejection by the
world.

replaced it with the blessing prom-
ised to the covenant people. He
defeated the devil and set His
people free. He removed the guilt
of our sin from our record and
brought us forgiveness and recon-
ciled God to us.

Bearing our Cross

We are called upon to take up our
crossand follow Him. Such carry-
ing isnot penance and never atones.
Serving Christ will always entail
suffering, a privilege we ought
never to avoid. It isaway to side
with Christ in aworld that opposes
Him. We cannot be friendswith the
world. It crucified Christ, and it will
reject ustoo asweareloya toHim.
He was cursed for us so we cannot

be cursed by the Lord Who has
forgiven us, but we will be cursed
by the world. We must never seek
itsblessing on us.

Theworld united against Christ, yet
all nations are promised to Christ.
Their redemption can only come by
the crucifixiontheworldimposed on
the One they rejected. God has
turned human treachery to our sal-
vation. Jesus said of the cross,
“When | am lifted up from the
earth, | will draw all men to my-
self.” He said this to show the
kind of death he was going to
die” (John 12:32,33).

Thecrosstill repel stheworld, and
itsmessageistill foolishnesstoit,
but for uswho arebeing saved, itis
the power of God to salvation.
Jesus took our shame; let us never
be ashamed of Him, but boast only
in Him and al He has accom-
plished for us. We must be grate-
ful for the gracethat planned it all.

Dr. David H. Linden is a
member of the Bethel United
Reformed Churchin Cagary,
Alberta
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We Confess

An Exposition & Application of the Belgic Confession

Article 32: Of the Power of the Church in Establishing
Ecclesiastical Laws and Administering Discipline

Intaking up Article 32 of the Belgic
Confession, we ought to recognize
that it concludes alarge section on
the doctrine of the church in par-
ticular (art. 27-32), while leading
into adiscussion of the sacraments
of the church (art. 33-35) and the
relationship between the Christ’s
kingdom and the kingdoms of this
world (art. 36). It needs to be
stressed that in terms of sheer vol-
ume (ten out of 37 articles), thedoc-
trine of the churchisadefining fea-
ture of who we are as Reformed

people.

Thisis so often lost in our debates
with the Arminians over the “Five
Points, with non-denominational
brothers and sisters over why we
have creeds and confessions, and
with Dispensationalistsover our po-
sition on eschatology. In such a
world as ours, with its detachment
from true community and lack of
trueleadership, we need to empha-
size our biblical and confessional
identity asChrigt’sspiritua kingdom
while we sojourn here as pilgrims.

Thereason for so much material on
the Church is that the Church of
Rome and its authority was on the
one sidewhilethe Anabaptists and
their denigration of theinstitutional
church was on the other side of the
Reformed. Thisisinstructivefor us
as we continue to delve into this
section of the Belgic Confession. In
Article 32 the vital question of the

authority of the Churchisand taken
up in contrast to both Rome and
Anabaptism, as well as tyrannical
and libertine churchesin our day.

Canon Law vs. the Canon

Article 32 begins by balancing the
Church’sauthority in setting up or-
der whilestressingitslimitsin doing
S0, saying.

In the meantimewe believe,
though it is useful and ben-
eficial that those who are
rulersof the Churchinstitute
and establish certain ordi-
nances among themselves
for maintaining the body of
the Church, yet that they
ought studioudly to take care
that they do not depart from
those things which Christ,
our only Master, has insti-
tuted.

The Authority of the Church

The right and authority of the
Church in establishing a church
orderisfoundinthefactthatitis
useful and beneficial for certain
rules and regulations to be set up
in order to maintain the body the
church. In using the metaphor of
a body, the Confession draws
upon Scripture’s picture that the
Church of Jesus Christ ismade up
of real people who cometogether
asone (e.g., Romans 12:3-21; 1
Corinthinans 12:12-31).

All thosewho cdl upon the name of
the Lord must cometogether under
some structure and form in order
for al to be edified. The biblical
principle hereisthe necessity for dll
things to be done decently and in
order (1 Corinthians 14:40). We say
this in contrast to the Anabaptist
teaching so prevalent in our day of
non-denominational, mega-church,
and emergent churches, in which
the peopleare“led by the Spirit” or
thewhims and wishes of the pastor/
CEO.

The Limitations of the Church

The Church is also limited in this
right by the Word. Therulersof the
church (the consistories made up of
pastors and el ders) must not depart
from what Christ has instituted.
The church at Colossae was beset
with those who went beyond the
bounds of the Word in setting up
“human precepts and teachings’
(Colossians 2:22), which bound the
consciencesof thefaithful. Indoing
so, they created a “ self-made reli-
gion,” or, asour Reformed forefa-
thers called it, “will worship”
(Colossians 2:23). We confessthis
limitationwith Paul, in opposition to
Rome and its Canon Law (corpus
canonis juris).

Aswe have said before, Scripture
doesnot say everything, yet what it
says is sufficient. When we de-
velop an article of church order, we
look to direct teachings of Scrip-
ture, or we look to principles that
may be deduced by “ good and nec-
essary conseguence” (Westminster
Confession, ch. 1.6) from general
principles. What isimportant isthat
thesededuced rulesand regul ations
must not contradict Scripture. To
use Paulinelanguage, we must see
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toit that we do not “go beyond what
iswritten” (1 Corinthians 4.6).

In the history of the Reformation
we seethis principle of establishing
a church order in John Calvin's
Ecclesiastical Ordinances, writ-
ten in 1541 upon his return to
Geneva. Theseregulationsbecame
a primary source for various re-
giona and national church ordersin
France and the Netherlands, which
were eventually summarized by
Dutch delegates to the Synod of
Dort (1618-19), which has passed
down to us today in the Church
Ordersof al Reformed churches of
Dutchorigin.

Wor ship

This principle that the Church is
authorized to set up basicrulesand
regulationsfor thewell being of the
peopleisthen appliedintwo areas:
worship and discipline. Inthe area
of worship the Confession contin-
ues, asit says,

And therefore we reject all
human inventions, and all
lawswhich manwouldintro-
duceinto theworship of God,
thereby to bind and compel
the conscience in any man-
ner whatever.

Here we come across one of the
explicit rejection passages of the
Belgic Confession (cf. arts. 12, 13,
14, 15, 34, 35, 36). Inrgecting “ hu-
maninventions...[in] theworship of
God,” we confesswhat hascometo
be known asthe “Regulative Prin-
ciple” of worship.

Our Confession teaches this prin-
ciple by way of negation: whenwe
confess that we reject man’s laws
inworship we areimplying, there-
fore, that we accept only what

Christ hasinstituted. Thisisone of
the basic principles of who we are
as Reformed churches. We also
see this taught positively in our
Heidelberg Catechism, which says
that we areto worship God only as
“he has commanded in his Word”
(Q&A 96; cf. Church Order, art.
38). Thiswaspractically applied by
our Reformed forefathersin their
rejections of praying to Mary and
the saints (cf. Belgic Confession,
art. 26) and of bowing in adoration
to the bread of the Eucharist, and
therefore worshipping it (cf.
Heidelberg Catechism, Q& A 80),
for example.

We also noticethat our Confession
givesusreasonsfor rejecting these
practices. First, they are “human
inventions.” As was referenced
earlier, thismeansthat they are* will
worship,” that is, that they originate
from thewill of man and not thewill
of God. Inthelanguage of our Cat-
echism, these practices show that
we aretrying to be wiser than God
(Q&A 98).

The second reason is that these
laws “bind the conscience.” They
place burdens beyond the Word,
which the people cannot in good
conscience perform and obey. The
Regulative Principle actually frees
the conscience of the faithful to
worship God in Spirit and in truth
(John 4:24). We were bought by
Christ to be freed from being
slaves of men and their command-
ments (1 Corinthians 7:23;

Galatians 5:1; Isaiah 29:13).

When the elders of the church ab-
dicate their authority to insure that
everything doneinworshipiscom-
manded by God, the worship of-
fered turnsitsfocus upon the indi-
vidual causing the conscientious
worshiper to stumble. Examples
aboundin suchthingsasaltar cals,
or, even closer to home, in having
“Youth Sunday,” inwhichtheyoung
people help lead parts of the service
as away “to get them involved.”
When we allow soloists into wor-
ship, itisaperformance, no matter
how well intentioned or biblical the
wordsare. Worship isan offering of
the people’spraiseto the Lord, not
theindividua’s.

We see a beautiful example of the
freedom of the churchesto estab-
lish order in our Church Order, Ar-
ticle37. Thereweread: “The Con-
sistory shall call the congregation
together for corporate worship...on
each Lord’'s Day.” Thisisthe bib-
lical commandment. Thenweread,
“Special servicesmay becalled...”

Worship services for the purpose
of commemorating the saving acts
of God in history such as Christmas
(Incarnation), Good Friday (our
Lord's sacrifice), and Ascension
(Christ’sreturn to heaven), are not
essential to the life of the Church,
although they may be beneficial.
They are certainly within the
bounds of the Word, although not
mandatory services for the

The Regulative Principle actually frees the
conscience of the faithful to worship God in Spirit
and in truth.
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Church disciplineis essentially the application of
the Word and Sacraments.

churches. What thisillustrates for
usisthat those churchesthat desire
to gather on these days may do so,
while those that decide against are
both able to live under one roof.

Discipline
The second areain which the prin-
ciple of the church’s authority to
institute ordinances for the well
being of the peopleisin the areaof

churchdiscipline. Thisarticleof the
Confession concludes, saying,

Therefore we admit only of
that which tends to nourish
and preserve concord and
unity, andto keep al menin
obedience to God. For this
purpose, excommunication
or church disciplineisrequi-
site, with all that pertainsto
it, according to the Word of
God.

For the Reformers such as Martin
Bucer, Peter Martyr Vermigli, and
John Calvin, church disciplinewas
essential to the ordering, life, and
health of Christ’s Church. Thiswas
ever so clear, as seen in thelamen-
table state of the Church all around
them. Infact, thisareaof reformin
the Church was so essential for
Calvinthat hewillingly wasexiled
from Genevafor itin 1538.

These men argued that the Church
asaspiritual kingdom must beable
to censure its citizens, just as the
civil government must punish those
who transgressed its laws. Of
course the civil magistrates saw
thisasaloss of their authority, but

in fact, church discipline does not
take away from civil punishment.
As our Church Order says,

Since Christian disciplineis
spiritual in nature and ex-
empts no one from trial or
punishment by the civil au-
thorities, so also besidescivil
punishment thereis need of
ecclesiastical censure, that
God may be glorified, that
thesinner may bereconciled
with God, the church and his
neighbor, and that offense
may be removed from the
church of Christ (art. 51).

Church discipline, asthethird mark
of thetrue Church, isessentially the
application of theWord and Sacra-
mentsby the ministersand eldersin
thelivesof thepeopleof God. Inour
day and age, “discipline” has a

negative connotation, but theword
discipline means not only punish-
ment for disobedience, but training
unto maturity in the Christian life
(cf. 2 Timothy 3:16-17; Hebrews
12:3-11).

Thepurposeof church disciplineis
manifold. First, itisfor theglory of
God. Asin al things, “Whatever
you do...[give] thanks to God the
Father” (Colossians 3:17), so with
churchdiscipline. Theelders“pro-
mote” the holy reputation of God
through discipline(cf. Leviticus10).
Second, it is for the purity of
church. As Paul says so poignantly
in 1 Corinthiansb, theleavenwithin
thechurchisto bepurged. Third, it
isfor the peace of the church, asit
“preservels| concord and unity” as
offended and offending are brought
together. Aswell, disrupting mem-
bers are dealt with for the good of
thewholebody. Fourth, itisfor the
sanctification of the church. Disci-
pline helpsus stay obedient to God
(Hebrews12:3-11), butit alsoisthe
means by which theHoly Spirit re-

Sudy/Application Questionsfor Article 32

1. Why is it necessary to have a structure for the church to live
within? How would you explain to someone new to the Reformed
Faith that thisisnot legalistic but edifying?

2. Give ageneral outline of the Church Order of your church. Why
would it be beneficial for all the members of alocal church to be

ableto do this?

3. DefinetheRegulative Principle.” How does our understanding of
worship differ from other traditions (e.g., Roman Catholic,
L utheran, Episcopal, modern Evangelical)?

4. What arethe benefits of godly church disciplineintheloca church?
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CdebratingthelLord' sDay

Part One

storesoffendersagainst Hislaws (1
Corinthians5).

Theareasinwhichtheeldersareto
discipline the people are doctrine
and life. Our “Formfor the Ordina
tion of Elders and Deacons’ de-
scribesthis, aptly, as*the supervi-
sion of thechurch,” asthey oversee
all that isdone, under the headings
of doctrineand life. Theelders dis-
ciplineisused positively by ensur-
ing that the minister of the Word
preachesthe Word only, and by ap-
plying theWord through Bible study,
catechism, and visitation. Thenega
tiveaspectis, of course, if someone
strays from the Word as expressed
in our creeds and confessions (Ro-
mans 16:17; 1 Timothy 1:3; Titus
1:13, 3:10). The lives of God's
peopleareoverseenindisciplineas
the elders know their flocks, visit
them, carefor them, getinvolvedin
their lives, and are diligent to pro-
mote godliness through the Word
and their own example (Matthew
18:15-7; 2 Thessalonians 3:11-2; 1
Timothy 5:20; 2 Timothy 4:2).

In conclusion, we are reminded
that the Scriptures (Galatians 4:26;
Ephesians 5:25-32) and our Con-
fession (art. 28) describe the
Church as our spiritual mother, by
that we are nourished and cared for
during our earthly sojourn. Church
discipline, then, isablessingwhich
God our Father has given to his
Church as a means of sanctifying
us and preparing us for entrance
into hiscelestial kingdom.

Rev. Daniel R. Hyde isthe
pastor of the Oceanside
United Reformed Church in
Oceanside, Cdlifornia.

Why isthe Sunday, the traditional
day of rest and Christianworshipin
the US and Canada, on theretreat?
It has become aday of work, not
oneof rest. Yet people seldom work
on Sunday if they can help it: they
useit for their own pleasureinstead.
Sportseventsdraw greater crowds
than churches. Is our culture re-
verting to atime when it is harder
to be a Christian? We can point to
the rapid changes in technology,
which callsfor staggered working
days as manufacturers seem un-
willingto shut downtheir plantsfor
oneday. Inour highly industrialized
economy, Christian workers face
the demands for more and more
shift work, and thus for more Sun-
day labor. How can they say “no”
without losing their jobs? With to-
tal disregard for the welfare of
employeesand the basic rightsand
needs of families, the unscrupulous
desirefor profit further contributes
to the secularization of the Lord’s
Day.

A consumerism shop-until-you-drop
mentality also usesthe Lord’ s Day
toitsadvantage. Unfortunately, the
proliferation of secularismand ma-
terialism have aso infiltrated the
church. Some Christiansaretrying
to have it both ways, to serve the
Kingdom of God and to surrender to
the values of our hedonistic-con-
sumerism age. Even some Christian
bookstores are open for businesson
the Lord's Day.

A Disappearing Day

The disappearance of the Lord’s
day tegtifiesto the horrendousinflu-

ence of secularism. In today’s
world God can hardly besaid to play
avital roleinthe public square; in
fact, He does not even play arole.
When you take an honest look at
today’s world, you must come to
the conclusion that our society has
become frightfully unholy. The
United States and Canada were
never Christian nations, but they
had traditions formed by a knowl-
edge of the Bible and its basic
teachings. When secularism came
to prevail in the mid-twentieth cen-
tury, Bible reading disappeared
among the majority, and with it the
background of ideas accompanied
by thememory lossof our Christian
heritage. Every recent survey dem-
onstrates that there is widespread
biblical illiteracy, not only inanin-
creasingly secularized American
culture, but even within an appar-
ently successful evangelicalism.

According to Gallup, eight in ten
Americans say they are Christians,
but only four inten know that Jesus,
accordingtotheBible, ddivered the
Sermon onthe Mount. Fewer than
half of al adults can name Mat-
thew, Mark, Luke and John as the
four Gospels of the New Testa-
ment. In Canadathelack of Bible
knowledge is even worse. Canada
isnot only atotally secularized na-
tion, anti-Christian prejudiceisits
last respectable bigotry.

The church should be deeply con-
cerned about the desecration of the
Lord's day not only for their own
preservation, but just as much out
of concernfor theworld. Christians
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Whether this development is according to the
Scriptures, does not seem to be up for discussion.
Aslong asit works, it should be accepted.

should actinit assalt that preserves
and purifies, and asalight that dis-
pels the spiritual darkness - that
holdsmany initsirongrip. But what
can the church do to reverse the
trend? How much hasthe mediain-
fluenced Christians?

Thecurrent “churchless’” Christian-
ity fad is not the answer. Some be-
lievethat to listento asermon onthe
radio or watch achurch serviceon
television, or Internet, inone scom-
fortable living room is “just the
same” as attending a church ser-
vice. But they forget that one of
thefirst necessitiesof lifeisacon-
gregation, a physical coming to-
gether of God'speople. They do not
seem to understand that solitary
worship, except for thosephysically
unableto attend, ishardly Christian
worship at al. And through thein-
fluence of the church growth
movement, a much-debated mar-
keting approach to evangelism has
been devel oped to stem the tide of
declining church attendance. The
gospel isadvertised asacommod-
ity everyone needs.

To attract unbelievers from the
community to the church, seeker-
focused services have become per-
hapsthe most visibleand one of the
most controversial issues. Eventhe
centuries-old norm for worship
services only on Sunday has come
under pressure. Some churchesare
now offering Wednesday or Satur-
day evening services. The Willow
Creek Community Church in sub-

urban Chicago features two ser-
viceson Saturday night and two on
Sunday morning. Whether thisde-
velopment is according to the
Scriptures, does not seem to be up
for discussion. Aslongasit works,
it should be accepted for the good
of the church. In the past, we
called thisapproach “ pragmatism.”
Today this development is called
“the trend of the future.” For a
Christian whoisdeeply committed
to his Savior, theincreasing deterio-
ration of the Lord's Day, the Sun-
day, should be a matter of grave
concern.

Why Keep the Lord’s Day?

Why should the church stress Sun-
day observance? Was the Sabbath
of whichweread in Exodus 20 and
Deuteronomy 5 atemporary Jew-
ishingtitution?Wasthe observance
of this day not done away with by
Christ’sdeath and resurrection? Or
isitan abiding institution, aday for
the Lord? Should it be observed to
theend of timewhen all God'schil-
dren shall be gathered into His
rest? If it isan abiding institution,
why is there a change from the
Sabbath to the Sunday rest? When
did the change occur?1f the change
iscorrect, why do we read the Ten
Commandments, including the
fourth, each Sunday?

The Creation Order

The Sabbath was not invented by
thelsradlites. Itisunique; itisinno
way determined by lunar or solar
systems. Itisaregularly occurring

day, irrespective of moon or sun
cycles, irrespective of appointed or
special feasts, irrespective of na-
tional or natural catastrophes. This
cycle of six days of work, one day
for joyous worship, isagift from
God. The account of creation re-
vealstheimportance of the cycle of
time.

Exodus 20:11 is sufficient to estab-
lish the fact that the Sabbath origi-
nated at creation. It isthe only com-
mandment in which thereis a spe-
cific reference to the example of
the Creator, and the order instituted
by the creation week. It isreferred
tointermsof six dayswork and the
seventh day worship, following the
pattern of regulation of time set by
Godin creation. Asacreation ordi-
nance, God instituted the Sabbath
asaperpetud obligationfor al man-
kind. In keeping the Sabbath as a
day of rest, Isradl followed theorigi-
nal creation pattern of the cycle of
time set by God. Sincethe order of
creation days cannot be changed,
Christians are not exempted from
Sabbath keeping. God'sunchange-
ablemoral law requiresthe dedica-
tion of onerestful day of worshipin
every seven.

The Fall
Through Adam’s fall into sin, the
Sabbath day became distorted. As
the consequence of his sin, man
became arestless creature, arebel
and aslave of materialism. The
worship of God was replaced by
man’sworship of self. Man sought
to make himself great, to become
like God Himself. But instead of
becoming godlike, he began to
serve the prince of darkness. He
does as he wishes on God's holy
day, ignoring all divineinjunctions
and rationalizing to excuse hisown
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dishonorablebehavior. Even God's
chosen people, the lsraglites, often
departed from God’s norm for Sab-
bath keeping. The prophet Isaiah
(Isaiah 58) accused them of tram-
pling God's Sabbath under their
feet. They had been dishonoring
God'sholy day and thereby dishon-
oring God Himsdlf. They had sought
their own enjoyments and made
their own decisions asto how the
Sabbath should be kept. Their for-
mal and lifeless Sabbath obser-
vance had become burdensome to
them - and to the Lord, and they
had lost sight of its deep signifi-
cance. And so Isaiah called upon
the Sabbath-breakers to repent.

The Fourth Commandment

How are we to understand that the
Ten Commandments, whichinclude
the call to remember the Sabbath,
areof abiding validity and authority
throughout the Old and New Testa-
ment ages? In 1925, the atheist
philosopher Bertrand Russell ridi-
culed the church when he wrote
that in the fourth commandment
“we are told not to work on Satur-
days, and Protestants take this to
mean we are not to play on Sun-
days.” Thistaunt exposesthe quan-
dary that many interpreters sense
when they deal with thefourth com-
mandment. This snideremark also
forces the church to face up to the
fact that her teaching concerning
the Sabbath commandment should
betotally biblical.

Were the Ten Commandments to-
tally new before God gavethem to
Moses? They did not BECOME
the law of God when they were
formulated on Mount Sinai. God's
will wasknown beforeMaoses’ time.
Disobedienceto authority, murder,
stealing, and adultery are referred

to as the basic reasons for the
Flood. Thetruthsin Scripturewere
revealed progressively to mankind.

Somewerereved ed before Moses
time. When the Old Testament be-
lieving community was organized
as a nation, then God, through
M oses, gavetherecord of Hispre-
vious revelations to |srael as well
as additional aspects. The com-
mandments were addressed spe-
cifically tolsrael. But thisdoes not
limit the moral law to |srael. After
the fall, God did not remove the
Sabbath. He did not close the door
to theworshipintended for Hisholy
day of celebration. As God worked
out His plan for recreation, He re-
minded man of the time cycle; He
called man to enter regularly into
fellowship with Him. Thefirst bib-
lical reference to the Sabbath oc-
cursin Exodus 16:23-30.

Mosestold thelsraglitesthat on the
sixth day the Israelites were to
gather twice the usual amount of
manha because the following day
would be a holy Sabbath to the
Lord. From this passage we may
infer that the custom of some sort
of Sabbath predated the Ten Com-
mandments given by God to Moses
onMount Sinai.

Thename Sabbath comesoriginally
from the Hebrew verb shabbath,
which means primarily “to ceaseor
desist” (Exodus 31:16-17). Gen-
esis 2: 2 literally says that God
“ceased” on the seventh day. The

seventh-day Sabbath asday of rest
has avital place in the history of
redemption. It pointed Israel to
the Sabbath that was to come.
Through the weekly celebration of
the Sabbath day, which kept the
memory of the rescue from Egypt
alive, thelsraeliteswere reminded
of the greatest rescue yet to come,
the redemption through the Re-
deemer who would give them sal-
vation.

Through this obligatory Sabbath
rest, imposed upon Isragl at Sinai,
God promised them that some day
they would enjoy perfect rest, simi-
lar to the rest their God enjoyed
after He had completed His cre-
ative activity. For that reason the
Sabbath may be characterized asa
sign of God's grace to Israel.
Israel’skeeping of the Sabbath was
made a sign guaranteeing to them
the coming of true rest. The Lord
their God would deliver them from
sin, and thereby set them freefrom
the curse and its consequences (cf.
Ezekidl 20:12). Thewholelaw was
placed in the context of redemption.
Israel’s exodus from Egypt is the
great type of mankind’'s exodus
fromthe davery of sin. The Sabbath
rest is ours through Christ. On the
basi s of the atoning work of Christ
on Calvary’s cross, believers in
Christ havetheir sinsforgiven and
have peacewith God (Romans5:1).
Bdieversin Chrigt thusenjoy therest
of God. Gratitudefor thisddiverance
should motivate areverence for and
obedienceto God'swill.

After the fall, God did not remove the Sabbath.
He did not close the door to the worship intended
for His holy day of celebration.
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The call to Sabbath rest was not intended for
people to sit down with their arms folded,
forgetting about the world.

The call to Sabbath rest was not
intended for people to sit down
with their arms folded, forgetting
about theworld. It did not mean the
neglect of animalsand fellow-men,
or even one's own body. Rather
the call to rest was to enhance
everyone's physical and spiritual
well-being. Creative, productive
labor, including commercial trans-
actions, should beavoided. Activity
that is enjoyable and not under-
taken for the purpose of accom-
plishment qualifies as acceptable
for Sabbath time. The fourth com-
mandment covers a wide range of
people, and even domestic animals.
In Deuteronomy 5, the ox and don-
key (beasts of burden) are men-
tioned separately with the cattle.

In this passage God's concern for
servantsis also clearly expressed.
Everyone, even the animals, isto
abstain from doing any work “in
order that your servants, male and
female, may rest as well asyou.”
God provided rest for al, even for
travelers. Theingtitution of the Sab-
bath was, therefore, intensely prac-
tical. The creature might rest onthe
Sabbath day and berefreshed, even
as God had rested on the seventh
day and was refreshed (Exodus
1:17). The Sabbath was intended
as aday for gaining new spiritual
strength and for physical relaxation.
That purpose was to be accom-
plished by resting from one’sordi-
nary work--but not refraining from
doing good (L uke 6:9)--and by dedi-
cating the day to God.

A Sign of the Covenant

The Sabbath is not only a day of
rest, but also asign of the Covenant.
In Exodus 31:16-17, the Sabbathis
described as a perpetual cov-
enant (agreement), asign forever
between God and Israel. The
Sabbath has survived the Fall,
survived the Flood, survived sla-
very in Egypt and exile in
Babylon. The prophet Ezekiel
charged Israel not to defile herself
with ungodly behavior. He urged
them to observe God's ordi-
nances and hallow His Sabbath
as asign between Him and Israel
so “that you may know that | am
the Lord your God.” (20: 20) The
deeply abiding spiritual relation-
ship, which is the heart of the
eternal covenant, isthe dominant
element in Sabbath observance.
Thisisthe only possible meaning
of the emphatic phrase: “I am the
Lord your God.”

The Sabbath is meant for enjoy-
ment of thisfellowship, thisliving
communion between God and
man.

God took the initiative when He
established His people in a cov-
enant relationship. But theline of
the covenant did not stop with Old
Testament Israel. It stretches all
the way from Genesisto theclose
of age (Revelation 21:3,7). The
apostle Paul showsthat Abraham
isthe “father of all who believe,
whether Jew or Gentile. Thelat-
ter isincluded in the “nation of

Abraham” (Romans 4:18). To the
Galatians Paul wrote that “those
who believe are children of
Abraham. (Galatians 3:8; cf. 3:29)

The Change from Sabbath to
Sunday

Why the change from Saturday to
Sunday observance? Thereisno
mention of God's people keeping
the Saturday Sabbath as a weekly
ordinance after the resurrection, but
there is considerable evidence of
the first day of the week, i.e. Sun-
day, being kept, thus preserving the
sevenfold weekly cycle. Christian-
ity reinterprets and gives a true
exposition of the Sabbath. Obser-
vance of this day was an entirely
new custom, not in any way asub-
stitute for the Jewish Sabbath. Our
covenant God chose the Sabbath as
amemorial of theoriginal creation,
but &l so asasign of redemption. Our
Lord inaugurated the New Cov-
enant, early Sunday morning before
sunrise.

The Saturday Sabbath was past
forever, and the New Sunday Sab-
bath had arrived. The Sunday isthe
sign of the New Covenant. When
the Lord was raised from the dead
onthefirst day of theweek, Sunday
replaced Saturday and was hence-
forth to be kept as the new day of
rest. When Christ had finished His
redemptivework in Hisdeath, it sig-
naled theend of the Old Testament
Sabbath asan obligation.

With His resurrection from the
dead, by which He finished His
work of redemption and entered
into His rest, we see Christ as the
Lord of the Sabbath, introducing a
change asto when the Churchisto
keep the Sabbath. On the evening
of the first Easter, the risen Christ
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appeared to Hisassembled disciples
(John 20:19). When the disciples
gathered again on the first day of
the week, and a full week had
passed, “doubting” Thomas was
with them when the risen Jesus
made Himself known (John 20:26).
In | Corinthians 16:2 the apostle
Paul says, “On thefirst day of ev-
ery week, each one of you should
set asideasum in keeping with his
income, saving it up, sothat when |
come no collectionswill haveto be
made.” Revelation 1:10 speaks of
the apostle John being in the Spirit
ontheLord sday. Theimplication
is clearly that the first day of the
week has become the Christian
Sabbath, aday to be kept holy unto
Him who is the Lord. Therefore,
the use of the“Lord’ s Day” in the
New Testament pointsto the apos-
tolic practice of observing Sunday
as the day to commemorate the
resurrection of Christ and to cel-
ebrate communion.

Various writings from the second
century reveal that Christians fol-
lowed the practice of observing the
Lord's Day as taught by the
apostles. Ignatius exhorts: “Let
every friend of Christ keep the
Lord'sDay asafestival, theresur-
rection day.” Justin Martyr, who
lived at the close of thefirst and the
beginning of the second century,
says, “But Sunday is the day on
which weall hold our common as-
sembly, becauseitisthefirst day on
which God made the world; and
Jesus Christ on the same day rose
fromthedead.” In a letter written
by Dionysius of Corinth addressed
to the church of Rome and dated
A.D. 170, we have clear evidence
of Christians meeting together for
worship on Sunday. Hewrote: “To-
day we have passed the Lord’sholy

day, in which we have read your
epistle.”

How should Christians understand
the law, including the fourth com-
mandment? We read it as God
gaveit, but it must be understood
through and in Christ. The law is
for usadivine guideto show ushow
toliveingratitudein our daily walk
and talk before the Lord. To put it
in the words of Lord’s Day 38:
“What is the will of God in the
fourth commandment?A. First, that
the gospel ministry and education
for it be maintained, and that, espe-
cially on the festive day of rest, |
regularly attend the assembly of
God’s people to learn what God's
Word teaches, to participatein the
sacraments, to pray to God publicly,
and to bring Christian offeringsfor
the poor. Second, that every day of
my lifel rest from my evil ways, let
the Lord work in me through his
Spirit, and to begin in thislife the

eternal Sabbath.” (...to be contin-
ued.).

Rev. Johan Tangelder isan
emeritus pastor in the Chris-
tian Reformed Church. Heis
a member of the East
Strathroy CRC in Strathroy,
Ontario. Other articles by
Rev. Tangelder can beviewed
at  http://www.Reformed-
Reflections.ca

The Board of the Reformed Heritage Christian School
Association of Kalamazoo, Michigan, is inviting
applications for a full-time 7"-8" grade teacher/
administrator beginning in the fall of 2006. Successful
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LookingAbove

A Series on The Revelation of Jesus Christ
Revelation6:1-8
The Four Horsemen of the Apocalypse

We have spent considerabletimein
Revelation 4 and 5. We have stood,
asit were, in the very throne room
of God, and there we have wit-
nessed glory such as eye has not
seen, nor ear has heard, nor has
entered into the imagination of
man. We have stood in the very
throne room of God, and there we
have set our eyesupontheLambin
the midst of the throne. We have
joined our voiceswith the heavenly
chorusin singing anew song: “Wor-
thy is the Lamb that was slain!”
Indeed, we have basked in the
effulgence of God'sglory!

We come to Revelation 6, and we
are confronted with horrific and
very disturbing images. Here we
read of the four horsemen of the
apocalypse. We read of the souls
under thealtar, who havebeen dain
for the word of God and for the
testimony which they held. We
hear them crying out with aloud
voice: “How long, O Lord, holy and
true, until You avenge our blood on
thosewho dwell on the earth?’” We
read of agreat earthquake, of the
sun becoming black as sackcloth, of
the moon becoming like blood, of
the stars of heaven falling to the
earth, of the sky receding as a
scroll, and every mountain and is-
land being moved out of its place.
We read of the inhabitants of the
earth running to and froand crying
out to the mountains and rocks,
“Fall on us and hide us from the
face of Himwho sitson the throne

and from the wrath of the Lamb!
For the great day of Hiswrath has
come, and who is able to stand?’

The Setting

Beforewe delveinto theseimages,
we do well to remember the time
frameinview. Revelation 4-7, like
the other sections of Revelation,
spans the entire time period be-
tween Christ’sfirst coming and His
return on the clouds of glory. This
section, liketheothers, isdescribing
for us the history of the churchin
the world as she lives between the
first coming of Christ and His re-
turn. That history isunder the con-
trol of the Lamb, for the Lamb that
was slain holds the scroll in His
hand.

By virtue of Hisdeath, resurrection,
and ascension, He is worthy to
openthescroll andtolooseitsseven
seals. The Lamb opens the first
four sealsin verses 1-8; the Lamb
opens the fifth seal in verse 9; the
Lamb opensthe sixth seal in verse
12; the Lamb opens the seventh
seal in 8:1. That means that what-
ever proceeds from the opening of
the seven seal's proceeds from the
throne of the Lamb! It is Christ
Himself who opens the seals. It is
Christ Himself who sendsforth the
judgments that proceed from the
opening of those seals. Judgment
originates from the throne of the
Lamb that was dlain! The opening
of the scroll isunder the control of
the Lamb, and that scroll isin the

process of being opened even now.

Thismeansthat what isgoingonin
Revelation 6 isour history. We are
not spectatorsin the stands watch-
ing the events unfold before our
eyes; we are participants in the
arena. This history is our history.
The seals are being loosed and the
scroll isbeing opened even now.

Furthermore, the four living crea-
turesareintimately involved inthe
opening of thefirst four seals. The
Lamb opens the first seal, one of
the four living creatures says
“Come!” and thefirst horseman of
the apocalypse rides forth. The
Lamb opens the second seal, the
second living creature says
“Come!” and the second horseman
of the apocalypse rides forth. The
Lamb opensthethird sedl, thethird
living creature says “Come!” and
the third horseman of the apoca-
lypseridesforth. The Lamb opens
thefourth sedl, and thefourth living
creature says “Comel!”, and the
fourth horseman of the apocalypse
ridesforth. Thefour living creature
areintimately involved in the open-
ing of thefirst four seals. The horse-
men ride only at their command.

Finally, noticethat it is horsesthat
arebeing ridden. The background
of thesehorsesisfound in Psalm 68
and in Zechariah 6.

In Psalm 68, we read of the God of
Sinai who went forth from Hisholy
habitation: “ O God, when You went
out before Your people, when You
marched through the wilderness,
the earth shook; the heavens also
dropped rain at the presence of
God; Sinai itself was moved at the
presence of God, the God of I sragl”
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(Psalm 68:7,8). Godisfurther pic-
tured as One who goes forth from
His holy mountain riding upon the
cloudsinverse4: “Singto God, sing
praisesto Hisname; extol Himwho
rides on the clouds, by His name
Yah, andrejoicebeforeHim.” Heis
pictured as Onewho ridesupon the
cloudsamid thousandsof chariotsin
verse 17: “ The chariots of God are
twenty thousand, even thousands of
thousands. TheLord isamong them
asin Sinai, inthe Holy Palace.”

ThisGod, who goesforth from His
holy habitation, riding upon the
cloudsamidst thousands of chariots,
hasrevea ed Himself asaGod who
destroys His enemies: “Let God
arise, let His enemies be scattered;
let those also who hate Him flee
before him. As smoke is driven
away, so drive them away; as wax
melts before the fire, so let the
wicked perish at the presence of
God” (Psalm 68:1,2). This same
God has also revealed Himself as
the Savior of His peoplein verses
19-20: “Blessed be the Lord, who
daily loads uswith benefits, the God
of our salvation! Our God is the
God of salvation; and to God the
Lord belong escapes from death!”

We find similar imagery in
Zechariah 6:1-8. Againwefind the
Lord coming from Hisholy habita-
tion, riding upon thechariots, bring-
ing judgment upon thewicked, and
at the same time salvation for His
people. Thisis the background of
the four horsemen of the apoca-
lypseasthey appear in Revelation 6.

The First Horseman

We read of the first horseman in
verses 1-2: “Now | saw when the
Lamb opened one of the seal's; and
I heard one of the four living crea-

tures saying with avoicelikethun-
der, ‘Comeand see.” And | looked,
and behold, awhite horse. Hewho
sat on it had a bow; and a crown
was given to him, and he went out
conquering and to conquer.”

What we haveinthefirst horseman
of the apocalypse is the sending
forth of the gospel of Jesus Christ.
That gospd isthearomacof lifeunto
life for those who believe, even as
it isthe aroma of death unto death
for those who do not believe. The
sending forth of that gospel is un-
stoppable, for theWord of God can-
not bebound (2 Timothy 2:9). God's
Word does not return to Him void;
it accomplishes the purpose for
which He sends it forth (Isaiah
55:11). TheWord of God goesforth
conquering and to conquer; itisvic-
toriousinitsaim.

Inview hereisthe proclamation of
thegospel, fromthetimeof Christ’s
ascension to thetime of Hisreturn,
from the first sermon preached on
Pentecost to the sermons being
preached even in this day. The
Word goes forth to believer and
unbeliever adike. It bringssalvation
to the believer, even as it brings
judgment to the unbeliever. Suchis
theriding forth of thefirst horseman
of theapocalypse: itisthe proclama:
tion of the gospel to the ends of the
earth.

The Second Horseman

Weread of the second horsemanin
verses 3-4: “When He opened the
second seal, | heard the second liv-
ing creature saying, ‘Come and
see.” Another horsg, fiery red, went
out. And it was granted to the one
who sat onit to take peacefrom the
earth, and that people should kill
one another; and there was given

to him a great sword.”

Clearly, the second horseman hasin
view warfare: nation rising up
against nation, and kingdom against
kingdom. It has in view wars and
rumors of wars. Peace is taken
from the earth; peoplekill one an-
other.

Inview hereiswarfare and blood-
shed—all the warfare and blood-
shed from the time of Christ's as-
cension to the time of Hisreturn.
Fromthefall of the Roman Empire
to America’'s war on terrorism.
Peaceistaken from the earth. Who
can forget the unsettling image of
planes slamming into the World
Trade Center? Who can forget the
bombs over Nagasaki and
Hiroshima?Who canforget the pic-
tures of those freed from concen-
tration camps. men so emaciated,
they scarcely looked likemen?Who
can forget the staggering statistics
of those brutally murdered in
Hitler's extermination camps, in
Stalin’s gulag, in Pol Pot’s killing
fields? How often the earth has
tasted the blood of those slain in
battle and warfare!

War claims the lives of Christians
and non-Christians alike. Thereis
some evidence, however, that this
horseman hasespecially inview the
slaughter of Christians. The verb
that istrandated “kill” isused eight
timesinthe book of Revelation, al
of which, with the exception of one,
refer to the slaughter of the Lamb
and Hisfollowers. Peace is taken
from the earth, warfare and blood-
shed consumetheworld, especialy
Christians, and yet God's people
have peace, for they belong to the
Lamb that was slain, the Prince of
peace. Suchistheriding forth of the
second horseman of the apoca-
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lypse: it hasin view warfare and
bloodshed.

The Third Horseman

We read of the third horseman in
verses 5-6: “When He opened the
third seal, | heard the third living
creature say, ‘Come and see.” SO |
|looked, and behold, ablack horse,
and he who sat on it had a pair of
scalesin his hand. And | heard a
voiceinthemidst of thefour living
creaturessaying, ‘ A quart of wheat
for a denarius, and three quarts of
barley for a denarius; and do not
harm the oil and the wine.”

The Third horseman hasinview the
devastation of famine. The rider
holds scales in his hand. Food is
distributed by ration; the prices
listed are about eight to sixteen
times the average prices in the
Roman Empire at thetime. Though
thefamineissevere, itislimited, the
oil and the wine are not affected.
But thisonly increasesthetorment,
for thevictimsof thefaminewill not
be able to afford these products,
even though they are available.

Such famines have devastated the
earth from the time of Christ’s as-
cension, and they shall continueto
devastate the earth until thetime of
His return. Famines have claimed
thousands of lives in Ethiopia,
Sudan, Rwanda, and other places.
Think of the disturbing pictures of
malnourished children: their ribs
easily numbered; their bellies
bloated from lack of food; their
mouthsand eyes covered withflies;
you'’ ve seen the images. How can
you forget?

Famineis no respecter of persons.
It claimsthe Christian aswell asthe
non-Christian. And yet God's
people have comfort, for they know

that they live not on bread alone, but
on every word that proceeds from
themouth of God. Suchistheriding
forth of the third horseman of the
apocalypse: it hasin view the dev-
astation of famine.

The Fourth Horseman

We read of the fourth horseman of
the apocalypse in verses 7-8:
“When He opened the fourth seal,
| heard thevoiceof thefourthliving
creature saying, ‘Come and see.’
So | looked, and behold, a pale
horse. And the name of him who
sat on it was Death, and Hades
followed with him. And power was
given to them over afourth of the
earth, tokill with sword, with hun-
ger, with death, and by the beasts of
the earth.”

Notice that the fourth horseman
has been given aname: Death. And
Hadesfollowswith him. Thehorse
is a gruesome color—it is a pale
yellowish-green, depicting death
and decomposition—set before us
in all its abhorrence. Death rides
forth, and Hades claims the slain.
Death and Hades claim their slain
by the sword, by hunger, by death,
and even by the wild beasts.

In view here is the death of all
thosewho havelived fromthetime
of Christ’sascension to thetime of
His return. From the death of
Stephen to the recent death of your
loved one. Death is gruesome in
spite of themortician’sbest efforts.
There is no death with dignity,
whether it comes by gunshot, knife,

noose, stoning, or by thefailure of
the body’s organs. Death is no re-
specter of persons; it comesto be-
liever and unbeliever alike. Yet for
the believer, there is comfort in
knowing that we bel ong to the One
who holds the keys to Hades and
Death. Suchistheridingforth of the
fourth horseman of the apocalypse:
ithasinview deathinall itshorror.

The Message of the
Horsemen

What areweto makeof al this?To
beginwith, itissignificant that there
arefour horsemen; the number four
represents the four ends of the
earth. The four horsemen corre-
spond to the four corners of the
earth; the number four stands for
that whichisuniversal. Thesefour
horsemen ride forth to the ends of
the earth; no part of the earth isleft
untouched.

These horsemen ride forth to the
ends of the earth. As these horse-
men ride forth, there is peace and
comfort for the believer: he hears
the Word and believes; he has
peace with God even as peace is
taken fromthe earth; helivesby the
Word of God even as famine rav-
ages the earth; heis comforted in
death even asdeath claimsitsdain.

These horsemen ride forth to the
ends of the earth. As these horse-
men ride forth, thereis horror and
terror for the unrepentant: he hears
the Word of God and he does not
believe; peaceistakenfromhim, his
blood isshed; heisravaged by fam-

The Word goes forth to believer and unbeliever
alike. It brings salvation to the believer, even as it
brings judgment to the unbeliever.
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ine; heisdain by death and gath-
ered into Hades.

The horsemen of the apocalypse
proclaim to usthe activity of God!
They proclaim to us that God has
roused Himself from Hisholy habi-
tation. They proclaim to usthefact
that God is active: Heis active in
the salvation of His people and in
thejudgments He poursforth upon
the unrepentant.

In that connection recall what we
have already observed: namely, the
connection between the Lamb
opening thesealsand thefour living
creatures commanding the horse-
mentoride.

We have aready established the
fact the four living creatures are
symbolic of the office of the
preaching of the Word. The
preaching of theWord isconnected
with the opening of the seven sedls;
itisconnected withthe progressive
history of redemption. The preach-
ing of the Word, while bringing
about--in God’s grace and by His
Spirit--the salvation of the elect, at
thesametime ushersin God'sjudg-
ments upon the wicked and unre-
pentant.

The horsemen of the apocalypse
are connected with the preaching of
theWord. To besure, itistheLamb
who opens the seals. But it isthe
preaching of the Word that sum-
mons the horsemen of the apoca-
lypsetorideforth! Itisthefour liv-
ing creatures who proclaim with a
loud voice like thunder “Come!”
and only then do the horsemen ride!

Do you seethe point? Ministers of
the gospel must proclaim thejudg-
ments of God upon the unrepentant
and unbelieving world! They must

The verb that istranslated “kill” is used eight
times in the book of Revelation, all of which, with
the exception of one, refer to the daughter of the
Lamb and His followers.

proclaim that aslong as oneisout-
side of Christ, he remains under
judgment and the wrath of God
hangs upon him! A minister who
failsto do that is not worthy of the
name! A minister who fails to do
that has no correspondence to the
four living creatures! A minister
who fails to proclaim God's judg-
ment upon the wicked has not un-
derstood the holiness of God soviv-
idly pictured in Revelation 4-5!
Such aminister hasno placeinthe

pulpit!

It isin the preaching of the Word
that God Himself is at work! The
Word sounds forth and the earth is
visited with judgment. The Word
sounds forth, and God accom-
plishes the purpose for which He
sends it. The Word sounds forth,
and we know that God is active.
The Word sounds forth and we
know that God hasroused Himsel f
from Hisholy habitation. TheWord
sounds forth and the horsemen of
the apocalypse ride. The Word
sounds forth and God's people are
saved. The Word sounds forth and
the unrepentant are judged.

Thismeansthat asyou sit under the
preaching of theWord, hearing the
proclamation of Christ and Him
crucified, one of two things hap-
pens: either you are brought to sal-
vation, or you arejudged! Thereis
no middle ground! That preached
Word workseither to your salvation
or it worksto your condemnation!

We see it illustrated at Calvary,
where Christ hung between two
thieves; the one was saved, the
other damned! The same Christ
hung between them—the same
cross stood between them—to the
one He was the aroma of life unto
life; to the other the aromaof death
unto death.

Christ and Him crucified is set be-
fore you in the preaching of the
Word. IsHeto you an aromacof life
unto life, or an aromaof death unto
death? The Word is preached; the
rider of the white horse goes forth
conguering and to conquer—do you
know that you are more than acon-
gueror in Christ? The Word is
preached; therider of thered horse
goes forth to take peace from the
earth. Do you know that you have
peacein belonging to the Prince of
peace? The Word is preached; the
rider of the black horse goes forth
ravaging the earth with famine—do
you know that you live not on bread
alone, but on every word that pro-
ceedsfrom the mouth of God? The
Word is preached; the rider of the
pale horse goes forth bringing
death. Do you know that you belong
to Himwho holdsthe keys of Hades
and Death?

These four horsemen of the apoca-
lypse are intended to point usto an-
other Horseman. These four horse-
men are only harbingers of the
Horseman to come. Weread of Him
inRevelation 19:11-16.
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God’s Salvation from
Eternity to Eternity

Part Two

Are you ready for the final Horse-
man?It’saquestion you ought to ask
yourself each Lord’s Day for asthe
Word of God ispreached, the horse-
men of the apocaypse ride forth
bringing you salvation or judgment,
blessingor curaing, lifeor desth. God's
Wordispreached, and the horsemen
ride! Let them warn you! Let the
judgment they bring awaken you to
the judgment that isyet to come!

“Wake! Awake! For NightisFlying”
thewatchmen onthe heightsarecry-

ing!

God has roused Himself from His
holy habitation. Now the horsemen of
the apocaypseride; now theWord of
God ispreached, summoning youto
repentance. Theday will comewhen
Godwill rouseHimsdlf onelast time.
Then the horsemen of the gpocaypse
will ride no more; then the Word of
God will be preached no more; then
therewill beno moretimefor repen-
tance. Then the great Rider of the
WhiteHorsewill come. HeHimself
will tread the winepressof thefierce-
ness and wrath of Almighty God.

Areyou ready for Himto ride?

Rev. Brian Vosisthe pastor
of the Trinity United Re-
formed Churchin Caledonia,
Michigan.

Justification

Jugtificationisancther part of God's
orderly plan of salvation for man. It
followsthe preceding parts, namely,
the calling, regeneration, conver-
sion, andfaith.

The apostolic church of the New
Testament was enthusiastically fol-
lowing the instructions of their
Master. As a consequence, the
gospel spread throughout AsiaMi-
nor and beyond, and, as a result,
many converts were brought into
the Church. However, by the six-
teenth century, many fal se concep-
tions of the Truth had entered the
church. Thetruth of the gospel had
been watered down to the point
that the true Church was about to
lose its way if that were possible.
The church was in serious need of
arevival of thetruth. Historicaly,
God has used men to fill that pur-
pose. We have examplesof thatin
men of the Old Testament such as
Enoch, Moses, and Abraham.

Inthe 16" century, God once more
used a man to restore the truth.
Martin Luther wasafaithful mem-
ber of the Roman Catholic Church,
yet he was uncomfortable with its
teachings on the subjects of indul-
gences and purgatory. He could
find no comfort for his soul with
regard to such teachings. He dili-
gently searched the scriptures for
answers to his spiritual dilemma.
God revealed thisscriptural truthto
Martin Luther: “Thejust shal live
by Faith” (Romans 1:17).

Over and over, this truth kept re-
peating itself to the troubled heart
of Luther. He was afraid to speak
or publish this truth because he
feared excommunication and aloss
of theblessing of the Church. Still,
he continued to study the Scriptures
and was spiritualy fortified by two
other great truths of scripture:
“Thereforebeingjustified by Faith,
we have peace with God through
our Lord Jesus Christ” (Romans
5:1) and “For by grace areye saved
through Faith and that not of your-
sdf, itisagift of God, not of works,
lest any man should boast”
(Ephesians 2:8,9).

Here at last was an answer to
Luther’s prayers. He was over-
joyed, for now he knew that faith
wasthe vehicle by whichweobtain
righteousnessand justification. This
replaced the teaching of the Church
that one was justified by good
works. When these truths were
applied to Luther’sheart by means
of theHoly Spirit, Luther could no
longer remain silent. At the risk of
his own life, he posted his ninety-
five theses to the cathedral door,
and the Reformation wasborn. The
truth of the Reformation spread
rapidly inthat part of theworld, as
God prepared and used Luther to
bring arevival and rebirth to His
Church.

Faith isthedoorway through which
we must travel if we areto be jus-
tified. Bavinck wrote: “Regenera-
tion, conversion, and faith are but
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conditions which pave the way by
which we are justified.”

Our faith may be expressed in dif-
ferent ways, but it must be asin-
cerefaith. Somewill expresstheir
faith with the impetus of a Peter.
Christ said to Peter, “1f | do not
wash thy feet thou hast no part in
me.” Peter responded, “Lord wash
not my feet only, but my handsand
head also.” Others will embrace
Christ in amore timid manner, but
in positive belief asdid thewoman
with an incurable disease. Unable
to approach Christ due to the mul-
titude, she reached through the
pressing crowd, saying to herself,
“If I may but touch the hem of His
garment | shall be made whole.”
When Jesus saw her, He said,
“Daughter, be of good comfort, thy
faith hath made thee whole.”

Justification by Faith Aloneisthe
doctrine of faith by which the
Church stands or falls. All of the
great reformers of the sixteenth
century subscribed to thisdoctrine
of justification with heart and soul.
We must recognizethat wearesin-
nersand have no merit within our-
selves to obtain righteousness.
Without righteousness, heaven can
not be attained. God'sjustice will
demand that our guilt be absolved,
and only therighteousnessof Christ
is able to meet this demand.

Righteousnessasaresult of justifi-
cation is more than a mere pardon
of sins. Forgiveness of sins by
themselves does not equateto righ-
teousness. When Christ healed the
sick and the maimed He often said,
“Thy sinsbeforgiven thee, gothey
way and sin no more.” This does
not necessarily mean that they
were saved. Recall, for example,
the leper who returned to give

thanksfor Christ’scleansing. Jesus
asks him about the others saying:
“Were there not ten that were
cleansed, but where are the other
nine?’ Thesedid not returnto give
thanks, the implication being that
their sins were forgiven, and yet
they went their way unsaved.

Tofurtherillustratethepoint, if you
had accumulated avery great debt
that you could not pay, you would
have nothing but debts. If some
benefactor paid al thisdebt for you
thenyour debt would be paidindeed,
but you would still have nothing,
even though your debtswere paid.
So it iswith the sinner whose debt
ispaid. Heneedsmore. He needs
to havetherighteousnessof Chrigt,
which alonewill satisfy God'sjus-
tice.

Sojudtificationisatwo-fold action
in which our penitence obtainsfor
us the forgiveness of sins and our
faith obtains for us the righteous-
nessof Christ. Jesus must not only
forgiveyour sins, but He must also
pay the penalty of your guilt before
you can be acquitted. God actsin
full accord with thedemandsof His
justice, and therefore He does not
recogni ze satisfaction of Hisjustice
without the atonement and righ-
teousness of Christ. Hisrighteous-
ness must be given in your stead,
for Healoneisableto giveit, hav-
ing earned theright with Hislife of
perfect obedience and Hisdeath on
the cross. Justification means that
Christ, asour substitute sin-bearer,

has paid our debt in full. God, in
accordance with the promise of the
gospel, imputes to those who be-
lievein Christ therighteousnessthat
Christ alone can give.

Now we begin to understand how it
ispossiblefor arighteous Godto be
just and yet to be abletojustify the
ungodly sinner. God is a God of
unimpeachabl e righteousness, He
must acquit believersof al guilt and
free them of punishment because
they stand before Him clothed with
the righteousness of Christ. God
could not do otherwise, for indoing
so, He would deny Himself and
thus God could not remain God.

Sanctification

Sanctification is a matter of the
highest importance with regard to
our salvation, asproven from Scrip-
ture: “Jesus Christ was made unto
usfrom God, sanctification aswell
as wisdom, righteousness, and re-
demption” (I Corinthians 1:30)

Whenwearejustified by God from
the guilt of sin, God just as surely
declares that He will free us from
the power of sin. Thisis exactly
what God doeswhen He sanctifies
us. God progressively makes the
sinner righteous by renewing the
sinner’s nature and removing the
unclean state of sin.

Sanctification, like all the other
stepsof our salvation, isthework of
God and not of man. Thistheme
can never receive too much em-

Jesus must not only forgive your sins, but He
must also pay the penalty of your guilt before you
can be acquitted.
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phasiswhen we consider our salva-
tion. The Bible teaches emphati-
cally that salvationisof grace, that
God may receiveal theglory. Isit
not true that the whole purpose of
creationistheglorification of God?

There are those who teach and
would have usbelievethat sanctifi-
cationisacooperativeventure, the
co-responsibility of both God and
man. Nothing could be further
from the truth. If man could give
himself somecredit for hisarrival in
heaven, it would mean that the sac-
rifice of Christ wasnot completein
itself, but was contingent on what
man would do to assist in the pro-
cess. God, and God aone, removes
theevil that isinthebeliever'sheart
and underminesits power. God, and
God alone, causes the believer to
walk the road of obedience and
engage in good works. God, and
God aone, conformsthe soul of the
believer totheimage of Christ. We
must maintain that it is God who
saves man and not man who saves
himsdlf.

God sanctifiesthe believer by em-
ployingthebeliever asHisagentin
this saving process. The Belgic
Confession Article 24 states: “We
are indebted to God for the good
works that we do, and not He to
us.”

Faith isthe most basic factor inthe
operation of the Holy Spirit. The
Holy Spirit worksdirectly upon the
believer’sheart with Hisrenewing
power. Faithisnot only thereceiv-
ing organ by whichwe arejustified,
but it is also a positive power for
good, and playsapivotal partinthe
processof our sanctification. Faith
worksthrough loveand excitesmen
to practice the works that God has
commanded in Hisword. There-

fore, Reformed teachers say that
faithisindispensablefor sanctifica-
tion, and that it isthe instrumental
cause of sanctification, since it
keeps usin touch with Christ, who
is the source of our progressive
sanctification.

If we areto be sanctified, the win-
dow of our soul must always be
open through faith toward the
Grace of God. MuchasaTV an-
tennamust be pointed in the direc-

We must maintain
that it is God who
saves man and not
man who saves
himself.

tion of the sending station if weare
to receive the picture, so too, we
must have the window of our soul
turned in the direction of God
through the use of the effective
means of the study of God’sWord
and asincere prayer life. We should
befaithful in placing ourselvesun-
der the preaching of the Word and
in partaking of the sacramentsthat
we may receive the Grace that is
communicated through them. We
should have a family altar in our
homes, where the discussion of
spiritual things can take place to-
gether with family prayer. We
should take advantage of good
reading. All these are the arms of
the antennawhich must be continu-
ally pointed toward the Christ.
Failure to do so will create a
blurred picture and a starving

faithin our spiritua life.

Sanctification demands that we
snall livemore and morefor Christ
and die moreand moreto thethings
of thisworld. The praoblem with the
human nature is that we are not
willing to do this. We want Christ
but wewant theworld also. Wetry
to keep that antenna pointed in two
directions at the same time. Need-
less to say, that this will not work
and resultsin Church memberswho
arespiritually weak. They haveno
interest in cultivating the spiritual
things to promote the welfare of
their souls. They arelikethe sick
man who has lost his appetite for
food. If heallowsthislack of appe-
titeto remain uncontrolled, hewill
not get well and may die. On the
other hand, if he forces himself
against hiswill to eat, he will gain
the necessary strength to get well.

We are sinners by nature and thus
welean to the things of thisworld.
We have no appetite for the spiri-
tual things. However, we must
forceourselvesby the grace of God
to cultivate these desires. Thus,
God promises to bless us with the
things Spiritual.

Glorification

Salvationisawork of God. God's
plan of salvation began at the Coun-
sel of God in eternity before the
worlds were framed, stretching
across time, and reaches into eter-
nity at the end of time. What then
iscontainedin God'splan of salva-
tion? The Apostle Paul wrote,
“Whom he (God) did predestinate,
healso called, and whom hecalled
them he also justified, and whom
he justified he also sanctified.”
Thus, we see how God in His
mercy has set forth Hisplan for the
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salvation of man (the elect). The
guestion remains, how canthesin-
ner become part of God's plan and
thus be saved? The scripture gives
an answer to that question: “He
that believeth on the Son hath ever-
lasting life, and consequently will be
saved.” Needlessto say, believing
on the Son of God impliesthat you
will be obedient to Hisword.

However, we must remember that
aslong aswe arein this life, we
have a dual nature with which to
contend. We have a new nature
born of the Spirit, and at the same
time, we must deal with the corrupt
nature that we inherited at birth.
That old natureis not only slow to
die, but it remainswith usuntil we
die. Thus, we are beset with many
temptations and problemswith sin
inour life.

At Regeneration, thenew lifeinthe
soul began, but it was not asinless
life. In Justification, asinner’slegal
position before God is changed.
Before, he was guilty and worthy
of death. By the righteousness of
Christ, which he accepted in faith,
heis now free from guilt and con-
demnation, but heis not free from
thepower of sininhisheart andlife.
A constant strugglewill resultinthe
life of the Christian. The old nature
must be conquered and the new
must grow in conformity unto obe-
dienceto Christ. ItistheHoly Spirit
who sanctifies, and by His power,
we are to sanctify ourselves. Now

we will find ourselves on the road
to glorification, and as we men-
tioned, the old nature remainswith
us until our life comes to an end.
Whenwedie, the Soul is separated
from the Body, and the Body with
its corrupt natureisreturned to the
dust fromwhichit originated.

The soul, having departed the cor-
rupt body, isfreed from theravages
of sin, for no sinwould betolerated
in the realm of the heavenly. It is
the sanctified soul with the new
nature and the life that never dies,
that enters the portals of heaven
and into the very presence of God,
together with al the saintswho pre-
cededit. Thisfor the soul isglorifi-
cation, as it enters the glorified
state, in the presence of his Lord.

Even so, the state of glorification
has not reached itszenith. Thebliss
of the soul cannot be complete as
long asthe body isin the power of
death, and cannot shareinthe glory
of the soul.

In the meantime, the souls in
Heaven join the Angelsin singing
praisesto God, asthey look forward
to the second coming of the Lord
Jesus.

The Scripture assures us that
Christ will come again. He will
visibly appear, as all shall see
Him, and He will be attended by
angels, and with power and great
glory (Matthew 24:30).

We should be faithful in placing ourselves under
the preaching of the Word and in partaking of the
sacraments that we may receive the Grace that is
communicated through them.

Then shall comethe resurrection of
the dead, as the sanctified bodies
shall arise at the sound of thetrum-
pet of God. These bodies shall be
reunited withtheir souls, and theglo-
rification of soul and body will be
complete to serve God for all eter-
nity, living inthe mansionsthat our
Lord had promised and prepared
for them.

“Marvel not at this for the hour is
coming in which all that arein the
graves shall comeforth,” “for the
Lord himself shall descend from
heaven with ashout, and the voice
of arch angel, and with the trumpet
of God, and all the dead in Christ
shall rise first” (John 5:28; |
Thessalonians4:16).

Mr. Dow Haan isa
member of the Covenant
United Reformed Churchin
Kaamazoo, Michigan.
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The Incarnate Word of God

Holy Scripture maintainsthe fun-
damental doctrinethat God takes
the initiative and speaks to the
human race in anumber of ways.
Two of the principal channels of
the divine communication are
mentioned in the opening sen-
tence of the epistle to the He-
brews. The apostle here callsour
attention to a progression in the
revelation from God, amovement
from the lesser (the prophets) to
the greater vehicle of revelation
(the Son of God): “God, after he
spoke long ago to the fathersin
the prophetsin many portionsand
in many ways, in these last days
has spoken to usin His Son” (He-
brews 1:1-2a).

The biblical writer draws our at-
tention in this statement to the
fundamental importance of the
Old Testament prophets, that long
succession of men of God begin-
ning with Mosesand going all the
way to the time of the prophet
Malachi. God, he assumes, did
not speak directly to the Jewish
fathers. Rather, He spoke
through His chosen intermediar-
ies, the prophets who were sover-
eignly chosen to convey the Word
of God to the people. The pro-
phetic revelation wasnot given all
at once or on one specific occa-
sion. The disclosure of the mind
of God camelittle by little, to one
generation after another. 1n addi-
tion, God did not use just one
method in unveiling truth to His
prophetic spokesmen. Heused a
variety of ways to communicate
what He had to say — including
the divine voice alone, visible

manifestations, visions, and

dreams.

Revelation by the Son

There is no question that the
prophetswere crucially important
as channels of themind of God as
it wasrevealed to man. The point
of the writer to the Hebrews,
however, is that revelation has
made a significant advance with
the appearance of Jesus Christ.
The arrival of the Messianic era
means that God has now spoken
inaway that isunprecedented in
comparison to His previousways
of granting revelatory truth. In
these last days, God has spoken to
us in His Son, “whom He ap-
pointed heir of al things, through
whom also He made the world”
(Hebrews 1:2b).

The very person who created the
world isnow the one who has be-
come the spokesman of God, the
great prophet anticipated in the
Old Testament. But even more
thanthis, the Sonis*“theradiance”
of God’'sglory and “the exact rep-
resentation of His nature” (He-
brews 1:3). The Son, as the
Greek text states, is the charac-
ter of God’'s nature. Just as the
impress made by a seal exactly
representsitsoriginal, so likewise
does the Son precisely reflect the
divine nature of the Father.

Who Is God Himself

Because the New Testament in-
sists upon the supreme dignity of
the person of Christ, the true
church throughout its history has
refused to compromise on theis-

sue of the identity of her Lord.
The Creed of Nicea (AD 325)
reflects the exegetical brilliance
of the church fathersin its asser-
tion that “the catholic and apos-
tolic church” believes in “one
Lord Jesus Christ” who is both
“God of God” and “of one sub-
stance with the Father.” These
three crucial Greek terms—
homoousion to patri—accu-
rately summarizethe central New
Testament message that the Son
of God hasthe same divine nature
that is possessed by God the Fa-
ther. Itisindeed the casethat the
homoousion formulation—that
the nature of the Sonisidentical to
the nature of the Father—was a
decisive step in the church’s deep-
ening understanding of the gospel

message.

This perspective regarding the ul-
timate dignity of Christ liesat the
heart of the New Testament.
John, for example, began his Gos-
pel with the affirmation: “In the
beginning was the Word, and the
Word waswith God, and the Word
was God” (John 1:1). TheLogos
(the revelatory Word of God),
declared the apostle, was existing
at the moment of creation, at the
very beginning when God created
the heavens and the earth. In
addition, the Logos existed in a
close relationship with God the
Father. Hewas“with God.” And
the Logos was much more than an
exalted creature such as an an-
gel. “The Word was God.”

Furthermore, this pre-existent di-
vine person was instrumental in
bringing the creation into exist-
ence: “All things cameinto being
by him” (John 1:3). But even
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more remarkable in terms of the
gospel is the statement that He
came into the creation that He
had made: “The Word became
flesh and dwelt among us” (John
1:14). Therevelatory Word took
to Himself that which He was
not. He became flesh, adding to
Himself afully human naturein all
of its weakness, except for sin.

Exegeting the Father

Why did the Logos enter into hu-
man history? By presenting the
testimony of John the Baptist, the
apostle John directs our attention
to the redemptive purpose of the
incarnation: “Behold, the Lamb of
God who takes away the sin of the
world” (John 1:29). But even be-
fore he refers to the salvific in-
tention of the coming of Christ,
John callsour thinking to the reve-
latory purpose of the Word be-
coming aman. “No man has seen
God at any time,” John asserts
(John 1:18a). God isincompre-
hensible—incapable of being fully
grasped by human understanding.
But there is one person who has
fully understood the Father, and
He has even shared that under-
standing with us: “ The only begot-
ten Son, whoisin the bosom of the
Father, He has explained Him”
(John 1:18b).

Since the Son was embraced
within the loving arms of the Fa-
ther from all eternity, thereis no
guestion that He fully knowswho
the Father is. The incarnation

then makesit possiblefor the Son
to share His knowledge of the
Father with man who stands in
such desperate need of that
knowledge. The Son hasdonethis
very thing and has, quite literally,
exegeted the Father. He has led
the Father out before us so that
we may come to know who the
Father is. Thiswasthevery point
that Jesus made in response to the
request of Philip that he and the
other apostles be allowed to see
the Father: “Have | been so long
with you, and yet you have not
come to know me, Philip? He
who has seen me has seen the
Father” (John 14:9).

Disclosing Pity and Grace

Aswelook into the face of Jesus,
we look into the face of God.
Jesus is the window through
which we see God Himself. As
we see Jesusin action in the Gos-
pels, we behold the love of God.
Abraham Kuyper rightly stated
that in the revelation provided in
the incarnation, God does not re-
veal Himself to the sinner
“antipathetically in Hisanger, but
sympathetically...in His pitying
grace” (Encyclopedia of Sa-
cred Theology, 280). This in-
deed is the point made in John
3:17: “For God did not send the
Son into the world to judge the
world; but that the world should
be saved through him.”

The crucial question in response
to thisdivine revelation of mercy

The sinner essentially dares God to condemn the
achievements of human reason or the excellence
of moral conduct.

inthe Son of God relatesto every
person’s individual response.
Thereare, inreality, only two pos-
sible responses: faith (pistis) or
unbelief (apistia). In unbelief,
“the faith life of the sinner is
turned away from God.” It “at-
taches itself to something crea-
turely, in which it seeks support
against God” (Ibid, 280-281).

Such unbelief isoften reflected in
trust placed in one’sown intellec-
tual prowessor in apersonal his-
tory of benevolence and good
deeds. Inthissituation, thesinner
essentially dares God to condemn
the achievements of human rea-
son or the excellence of moral
conduct. To challenge God in
such away issurely the height of
arrogance and folly, for fallen
human beings are “darkened in
their understanding” (Ephesians
4:18) and “thereisnonerighteous,
not even one” (Romans 3:10).

Inthe response of faith, the heart
of the believer embraces the
Christ, His cross, and His righ-
teousness as they are freely of-
fered in the gospel. Thisistrue
wisdom: to recognize one’s own
desperate condition in the pres-
ence of the infinitely Holy, and
then to reach out to Christ and to
embrace Him and His mercy.

The vital importance of each
individual’s personal responseis
underscored in the Johannine dec-
laration: “Hewho believesin Him
is not judged; he who does not
believe has been judged already,
because he has not believed in the
name of the only begotten Son of
God” (John 3:18). Until thisvery
hour, mercy and forgiveness are
offered to the one who turns to
Christ in faith. How do you re-
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So far in our study of the question
of paedocommunion, we have pri-
marily focused upon the historical
evidence for and against the prac-
tice of admitting children to the
Lord's Supper. We have argued
that the evidence from church his-
tory is ambiguous, and cannot be
cited asasufficient basiseither for
embracing or rejecting the practice
of paedocommunion. Though sig-
nificant sectors of the eastern and
western church have admitted chil-
dren to the sacrament of the Lord's
Supper, itisnot possibleto establish
with certainty that thiswasthe ear-
liest practice of the church. More-
over, where the practice of paedo-
communion hasbecome normative,
asintheeastern church, thejustifi-
cation for the practice often in-
cludes an appeal to a sacramental
doctrine that includes some
unbiblical assumptionsthat arein-
compatiblewith key features of the
Reformed confessions. For ex-
ample, the historic advocacy of
paedocommunionisoften defended
on the basis of the conviction that
the sacrament of baptism effects
the regeneration or new birth of its
recipients. Since baptized children
are presumed to have been born
again by the Spirit, itisonly fitting
that they should receivetheLord's
Supper, which further nourishes
and strengthensbaptized Christians
in their new life as members of
Chrigt and recipientsof Hislife-giv-

ing Spirit.

In our summary of the teaching of
the Reformed confessions, we
noted that the practice of requiring
children of believing parentsto pro-
fesstheir faith before being admit-
ted to the Lord's Supper follows
fromtheir understanding of the na-
ture and use of the sacraments. In
the Reformed confessions, the sac-
ramentsareviewed asvisiblesigns
and seals of the promise of the gos-
pel. The Holy Spirit producesfaith
through the preaching of the gospel
and confirmsfaith through the ad-
ministration of the sacraments. Just
as the Word requires the Spirit-
authored response of faith to com-
municate the grace of Jesus Christ,
so the sacraments, which areavis-
ible confirmation of the gospel
Word, require faith on the part of
their recipientsin order for themto
serve effectively as means of
grace. In the Reformed confes-
sions, al believersand their children
receive the sacrament of baptism,
whichisasign and seal of their in-
corporation into Christ and His
church. However, baptism does not
confer the grace of Jesus Christ
regardless of the response of its
recipients. Those who are baptized
enjoy the privileges that belong to
the reception of the sacramental
sign of incorporation into Christ.
But they simultaneously are placed
under the obligationto embracethe
gospel promise that was signified
and sealed to them in their baptism.
Theingtruction of children of believ-
ing parentsin the Christian faithis
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undertaken in order to prepare
them to respond appropriately to
their baptismintheway of faithand
thereby be admitted to the Tabl e of
the Lord. What distinguishes the
Lord’'s Supper isthat it is a sacra-
mental means of nourishing faith
that requires, in the nature of the
case, the attestation (through pub-
lic profession) of the kind of faith
that can properly remember, dis-
cern and proclaim the death of
Christ. Becausethe Lord’s Supper
is designed to nourish faith, it re-
guires the presence of faith on the
part of itsrecipients.

Having considered the historical
and confessional arguments for
and against paedocommunion, we
are now obliged to turn to the bib-
lical evidencethat may bear upon
this practice. What biblical evi-
dence is there to support or to
oppose the practice of admitting
the children of believing parentsto
the Lord’'s Supper? Though the
teaching of the New Testament is
of decisiveimportance for deter-
mining who should be admitted to
the Table of the Lord, we will
begin with a consideration of the
Old Testament evidence. Advo-
cates of paedocommunion often
appeal to theinclusion of children
within the covenant inits Old Tes-
tament administration as a point
of departure for interpreting the
teaching and practice of the New
Testament. Since in the old cov-
enant children received the sign
and seal of covenant membership
in the rite of circumcision, and
sincethey were granted the privi-
lege of participation in many of
the covenant observances, includ-
ing theimportant rite of the Pass-
over, we should proceed from the
conviction that asimilar circum-

stancewill likely obtaininthe new
covenant. When we take note of
the way the new covenant fre-
guently enlargesthe privileges of
covenant inclusion in comparison
to the old, we may expect, ac-
cording to paedocommunion ad-
vocates, that thiswould likely in-
clude their participation in the
sacraments of the new covenant.
Though Reformed churches have
historically recognized this with
respect to the baptism of the chil-
dren of believers, they haveincon-
sistently refused to reckon with
itsimplicationsfor their participa-
tionin the Lord’s Supper.

In order to evaluate these claims
of paedocommunionists, we will
begin with areview of the kinds
of Old Testament evidence that
they frequently adduce. Sincethe
principal component of the argu-
ment from the Old Testament for
the admission of children to the
Lord’ s Tableisan argument from
the anal ogy between the Passover
and the Lord’s Supper, this will
occupy most of our attention. In
thefirst part of our consideration
of the Old Testament evidence,
wewill be content to set forth the
common form of the argument of
advocates of paedocommunion.
After thisargument has been sum-
marized, we will evaluate its
strength to determine whether it
can sustain the weight that
many  paedocommunionists
place uponit.

The Paedocommunion
Argument from the Old
Testament

The argument for paedocommun-
ion from the analogy with the Old
Testament Passover is a well-
known and common feature of the
case for the admission of children
totheLord s Supper. However, this
argument does not stand alone.
Thoughit playsanimportantrolein
the case for paedocommunion, it
only does so within the context of a
broader argument that appeals to
the precedent of the inclusion of
childrenwithinthelifeand privileges
of the Old Testament covenant
community. The incorporation of
children within the covenant com-
munity, which was signified and
seal ed to them by meansof circum-
cision (Gen. 17:7-14), isan essen-
tial feature of the administration of
the covenant of grace in the Old
Testament. The children of the cov-
enant community, no lessthantheir
parents, were regarded as recipi-
ents of the covenant promises and
obligations. They enjoyed, consis-
tent with their status as members of
the covenant community, many of
the privileges and benefits of cov-
enant communionwiththeLord and
those who belonged to the peopl e of
God.

The Participation of Children
in Covenant Observances

Of particular interest to the
paedocommunionist istheway chil-
dren in the old covenant partici-

The children of the covenant community, no less
than their parents, were regarded as recipients of
the covenant promises and obligations.
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pated in various covenant ordi-
nances, including covenant meals
andritesthat find their fulfillment in
Chrigt. Theparticipation of children
in these covenant observancesil-
lustratestheir place within the cov-
enant community. They also sug-
gest that it would be inconsistent
with Old Testament precedents to
prohibit children in the new cov-
enant from enjoying the privilege of
participation in itsrites, including
the sacrament of the Lord's Supper.
Thoughwewill not treat al of these
observances, several are of special
interest to the case for paedocom-
munion.

Among theimportant covenant ob-
servancesinwhich children partici-
pated werethe “wildernessmeal s’
(Ex. 16:13-20). During the period of
Israel’s wilderness wandering be-
fore the entrance into the land of
promise, all the people of Israel
enjoyedthelL ord sprovisonof daily
mannafrom heaven. The children
of Israel participatedin thesemeals
together with their parents. The
importance of the participation by
childreninthesemed sishighlighted
by the way the apostle Paul de-
scribesthem asameans of partici-
pation in Christ in 1 Corinthians
10:1-13. According to Paul, the chil -
dren of Israel “were al under the
cloud, and all passed through the
sea, and all were baptized into
Moses in the cloud and in the sea,
and all ate the same spiritual food,
and all drank the same spiritual
drink. For they drank from the spiri-
tual Rock that followed them, and
the Rock was Christ” (vv. 1-4). In
theargument for paedocommunion,
the fact that Paul describes the
people of Israel, including the chil-
dren, participating spiritually in
Christ by means of these “wilder-

nessmeals’ isan important prece-
dent for their spiritual participation
in Christ by means of the Lord’s
Supper. Remarkably, after this de-
scription of thewildernessmealsat
the outset of 1 Corinthians 10, the
apostle Paul goes on to speak of
the Corinthians participationinthe
body and blood of Christ through
the bread and cup of the Lord's
Supper (vv. 14-17). The Old Testa
ment participation in Christ through
thewildernessmealsparalelsinan
important way the New Testament

Especially
significant about
theseinstructionsis
that they expressy
speak of the
participation of
children.

participation in Christ through the
Lord’s Supper. The implication of
this is that the wilderness meals
represent an Old Testament prece-
dent for theadmission of childrento
the Table of the Lord.

Next to the precedent of the par-
ticipation of covenant childrenin
the wilderness meals, advocates
of paedocommunion also appeal
to the great feasts of the Old Tes-
tament, particularly the annual
observance of the Feast of the
Passover, the Feast of Weeks,
and the Feast of Booths or Taber-
nacles (Deut. 16). Since we will
consider the Feast of the Pass-
over in the next section, we will
restrict our discussion at this point

to the Feast of Weeks and the
Feast of Booths.

Inthebook of Deuteronomy, which
provides detailed instructions for
the worship of the people of Israel
in the land of promise, the obser-
vance of thesefeasts, together with
the presentation of variousofferings
and sacrifices, istotake placeat the
centralized place of worship where
the Lord has put Hisname and that
He has chosen as His dwelling
place (Deut. 12:4-6). The people of
Israel are commanded to worship
the Lord in accordance with the
provisions of the covenant, which
emphasizethat the sacrificesareto
be presented at the altar in the
temple in Jerusalem. Specific in-
structions are also given for keep-
ing the three annual Feasts in
Jerusalem. What is especially sig-
nificant about these instructionsis
that they expressly speak of the
participation of childreninthemeals
that accompany some of the sacri-
ficial offeringsand the annual fes-
tivals (Deut. 12:7,12,18). Though
there were some restrictions upon
the participation of the Israelites
and their childrenin the mealsthat
accompany the guilt and sin offer-
ings (e.g. Lev. 6:29; 7:6-9), these
restrictions do not apply to the
Feasts of Tabernacles and of
Booths. The Feast of Weeks,
which celebratesthe Lord’s provi-
sion for the people in the land of
promise, required the presentation
of a“tribute of afreewill offering”
to the Lord in gratitude for His
blessings. The celebration that ac-
companied this freewill offering
called all the children of Isradl,
young and old alike, to rejoice be-
forethe Lord for Hisgoodnessand
bounty (Deut. 12:11). Inthe provi-
sions for the Feast of Booths, the
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children of Israel are commanded
to celebratethe harvest by rejoicing
in the feast before the Lord. This
Feast, like the Feast of Weeks, ex-
pressly enjoined the participation of
all the people—parents and chil-
dren, the L evites, the sojourner, the
fatherless, and the widow (Deut.
12:14). Eventhough only themales
in Israel were required to keep
these feasts on an annual basis
(Deut. 16:16), the provisionsof the
covenant make it clear that all the
Israelites, men, women, and chil-
dren, were permitted to take part
and join fully in their celebration.
Therequirement that males partici-
pate in these feasts does not mean
that other members of the commu-
nity, younger children and women
for example, were not permitted to
participate.

While advocates of paedocom-
munion acknowledge that cov-
enant children did not participate
inall the Old Testament rites and
meal s associated with the various
sacrifices stipulated in the Leviti-
cal legislation, they claim that the
participation of children in these
old covenant observances and
meals constitutes an important
line of evidencefor the admission
of children to the new covenant
Table of the Lord. Since these
observances and meal s find their
fulfillment in Christ, the participa-
tion of childreninthem represents
a kind of participation in Christ
under the “types” and “ shadows”
of the Old Testament |egislation.
At theleast, they create akind of
presumption for the admission of
childrentotheLord s Table, pro-
vided thereis no clear New Tes-
tament prohibition against such
admission.

The Participation of Children
in the Passover

The principal piece of Old Testa-
ment evidence that is commonly
cited by advocates of paedocom-
munion, however, isthe Old Testa-
ment rite of the Passover (or the
“Feast of Unleavened Bread,” asit
is termed in Deuteronomy 16).
Among the old covenant practices
that have the most direct bearing
upon the new covenant sacrament
of the Lord's Supper, the Passover
deservesto be given pride of place.
Sincethe Lord's Supper was insti-

Men, women, and
children, were
permitted to take part
and join fully in
their celebration.

tuted in the context of the Passover
celebration (Matt. 26:17-29), and
since the essential elements of the
Lord's Supper were derived from
the Passover (the bread and the
cup), the Passover represents the
most obviousand relevant Old Tes-
tament antecedent or “anti-type”
for the New Testament sacrament.
According to those who favor the
admission of children to the Table
of the Lord, such a practice alone
does justice to the important con-
nections between the Passover and
the Lord’s Supper, and particularly
to thefact that children were admit-
ted to the Passover Feast. Just as
children participated in the Passover
remembrance and proclamation of
Israel’s deliverance in Egypt

through the blood of the Passover
lamb, so children in the new cov-
enant should participate in the re-
membrance and proclamation of the
church’s deliverance through the
blood of Christ, who is her “Pass-
over lamb” (1 Cor. 5:7)

In order to make a case for paedo-
communion from the Old Testa-
ment precedent of the Passover,
proponents of paedocommunion
usually arguein two ways. On the
one hand, they insist that the re-
guirementsfor participation in the
Passover were not such as would
exclude children. And on the other
hand, they argue that thereis posi-
tiveevidenceto warrant the conclu-
sionthat children were permitted to
participate fully in the Passover.

Among the practicesthat belong to
the Old Testament Passover, sev-
eral appear initially to exclude the
likelihood that infants and younger
children participated in the Feast.
Thedescription of thefirst Passover
in Exodus 12 includesthefollowing
practices that became part of the
annual Passover Feastsin Jerusa-
lem: the eating of the Passover
lamb “according to what each can
eat” (Ex. 12:4) the eating of unleav-
ened bread and bitter herbs (EX.
12:8); and a kind of “ catechetical
exercise” inwhichthechildren are
to ask, “What do you mean by these
service?' (Ex. 12:26). Each of
these lementsof the origina Pass-
over seemsto require ameasure of
maturity and spiritual discernment
that would excludefull participation
inthe Passover meal by infantsand
younger children. Furthermore, the
subsequent annual celebrations of
the Passover in Jerusalem included
several additional features that
seem inconsi stent with the partici-
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pation of all the children: the stipu-
lation that only the males were re-
quired to keep the annual Feast
(Deut. 16:16); the regquirements of
“ritual cleanness’ onthe part of the
Passover celebrants (Num. 9:6;
John 18:28); and theincorporation
of the“cup of blessing,” whichin-
volved thedrinking of wine (anin-
toxicant) on the part of the Pass-
over participants. Intheir response
tothiskind of evidence against the
participation of childreninthe Pass-
over, paedocommunionistismaintain
that young children were (and are)
capable of eating the Passover el-
ements. They also argue that the
“catechetical exercise,” whichwas
an important component of the
Passover celebration, would not
prevent little children from partici-
pating. According to paedocom-
munion advocates, this exercise
was hot a“ pre-requisite” for par-
ticipation in the Passover, hor was
it substantially different from other,
similar exercisesinwhichtheLord
made provision for children to be
taught to remember His covenant
faithfulness (compare Josh. 4:6-7;
Deut. 6:20-21). Though
paedocommunioni sts acknowledge
that females and younger children
were not required to keep the an-
nual Passover, the requirement that
mal es keep the Feast is not tanta-
mount to a prohibition against the
participation of the entire commu-
nity—men and women, young and
old. None of these common objec-
tionsto the participation of children
in the Old Testament Passover,
therefore, proves convincingly that
children were not permittedtojoin
inthe celebration.

The argument of the paedo-
communionist isnot limited to an-
swering these common objections

to the participation of thechildrenin
the Passover. Several positive con-
Siderationsareaso cited in favor of
theclaimthat thetraditional practice
involved thefull participation of the
children of the covenant. According
to advocates of paedocommunion,
thereisampleevidencefor thelike-
lihood that children participatedin
the Passover at avery early age. If
we remember the basic starting
point of the Old Testament admin-
istration of the covenant, namely,
that the children were included as
full members of the covenant com-
munity (cf. Deut. 29:9-13), thisevi-
dence seems undeniable. In the
description of Exodus 12, the first
Passover is consistently viewed as
a“household” rite, whichincluded
the active engagement of all who
were members of the household,
whatever  their age  (vv.
3,4,21,24,26). Intheprovisionsfor
the selection of the Passover lamb,
consideration isto be given to the
size of the particular household (v.
4). Within the contours of thisthor-
oughly covenantal framework of
household celebration, the only
stipulated regquirement for the par-
ticipation of any household member
in the Passover was that all male
members needed to be circumcised
(12:43-49). The only persons who
are expressly prohibited from par-
ticipation in the Passover feast are
those who were uncircumcised.
Since the Passover is one of the
three great feasts that the children
of Israel wereto celebrate annually
inJerusalem, itissignificant that the
general description of these feasts
in Deuteronomy 12 specifies the
inclusion and participation of chil-
dren in their observances (12:6-
7,11-12). If these kinds of evi-
dences are given appropriate

weight, it seemsmost likely that the
Old Testament Passover was a
covenant feastinwhich thechildren
of the households of Israel fully
participated.

Conclusion

No doubt there are other dimen-
sions of the paedocommunionist
argument from the Old Testament
for the practice of paedocommun-
ion. However, our summary of the
most common form of the argument
from Old Testament precedentsis
sufficient for our purpose. In our
next article, we will evaluate the
strength of these arguments and
concludethat, despitetheir apparent
force, they are not a sufficient ba-
sisfor overturning the historic prac-
tice of the Reformed churches,
which only admits professing be-
lieversto the Table of the Lord.

Dr. CornelisVenema isthe
President of the Mid-
America Reformed Semi-
nary. He also serves a con-
tributing editor of The Out-
look.

30

The Dutlook




L ooking Out and About

* Rev. Robert Heerspink, who is
presently serving asthe Senior Pas-
tor of the Faith Community Chris-
tian Reformed ChurchinWyoming,
Michigan, has been named director
of the Back to God Hour, the elec-
tronic mediaministry of the Chris-
tian Reformed Church. He as-
sumed hisduty on April 1, 2006.

* ThelllianaReformed Fellowship
of Dyer, Indiana, which recently
voted to join the federation of the
United Reformed Churches of
North America, has purchased
property for use asthe eventual site
of achurch building.

* The Belgrade United Reformed
Church in Belgrade, Montana is
constructing anew church building.
A generous gift from amember of
another United Reformed Church
has enabled the Belgrade congrega-
tion to purchasealot adjoining their
construction site so that they now
have approximately four acres.
Congtructionisproceeding well and
the congregationislooking forward
to the use of their own building.

* A retirement open house honoring
Rev. and Mrs. Thomas Vanden
Heuvel washeld on Sunday, Febru-
ary 26, 2006 at the Covenant Pres-
byterian ChurchinHolland, Michi-
gan. Rev, Vanden Heuvel isretir-
ing after spending forty-five years
in the Ministry of the Word and
Sacraments. Rev. and Mrs.
Vanden Heuvel were at one time
co-editors of The Outlook.

¢ Rev. John Barach, who has
served the Covenant Reformed

Church (URC) in Grand Prairie,
Albertasince 2002, has accepted a
call to the Reformation Covenant
Church (CREC) in Oregon City,
Oregonto serveinachurchplantin
the region of Medford, Oregon.

* Rev. Nicholas Vogel zang, prolific
poet and longtime minister in the
Chrigtian Reformed Church, passed
away at hishomein Denver, Colo-
rado on Sunday, February 12, 2006.
He was 87. The funeral service
was held at the Christian Reformed
Church in Seattle, Washington on
February 18.

Please send news items to wybkath@juno.com

Resurrection Song

When in this cold gray damp of death | sleep,
When o’ er my face the moldering mask doth creep,
When down the dark grave lowered deep,

O Lord, remember mel

The snows of somber cold will fall,
The heavy hand of death will crawl
All o' er usin that black dread pall,
O Lord, remember mel

Then in that grave so still and stark
Will come the voice of Him! O hark!
And we will from that tomb embark,
Thou Lord, rememberedst me!

And not alone but thousands more

Will at Hisfootsteps kneel, adore,

And from our hearts the song will soar:
Thou Lord, rememberedst me!

In never ending praisessing

To our Redeemer, Savior, King.

From all the saintstheir shoutswill ring:
Thou Lord, rememberedst me!

To all who serve the Lord below
And that blest Savior fear and know:
Through sovereign grace no debt we owe,
O Lord, remember mel
--Rev. Nicholas Vogelzang
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