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TheKingdom Demands Complete

Devotion

The kingdom of heaven is like treasure hidden in a field, which a man
found and covered up. Then in hisjoy he goes and sells all that he has
and buys that field. Again, the kingdom of heaven is like a merchant
in search of fine pearls, who, on finding one pear| of great value, went
and sold all that he had and bought it. — Matthew 13:44-46 (ESV)

Have you ever had a Bible text
reach out and smack you? If you
have, you know what | mean: you
are reading along, peaceful and
quiet, whenit hitsyou—WHACK!
A passage you never really pon-
dered, or that you thought you un-
derstood perfectly, suddenly pre-
sentsitself inan entirely new light.

That happened to me afew months
ago. (OK, it happens quite often,
but thistimewasreally memorable.)

| was preaching a series on the
parables recorded in Matthew’'s
Gospel. Matthew devoted whole
sectionsto recording these unique
stories, and with good cause. It
was by means of these parables
that Jesus taught the precious se-
crets of the Kingdom of Heavenin
away that those chosen to know
might understand, while the rest
would hear the words yet |ose the
message (see Matthew 13:10-17).

Preaching through these parables
was a great delight. The treasures
of theKingdom of Heaven arerich
indeed! The series of sermons
gave methe opportunity to explore
those treasures one at a time —
bringing them out to marvel at them,
one by one. Some of the parables
were quite atask to interpret; oth-
ers offered relatively minor chal-
lenges. But the text that gave me
the greatest surprise comprised the
pair of parables recorded in Mat-
thew 13:44-46.

| had done due diligence with the
text. | started with the Greek, scru-
tinized the grammar, examined the
time and environment. | wrote my
theme and points, pondered the
applications, outlined my sermon,
revised it — the works. For al in-
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tents and purposes, the sermon was
ready to go.

| turned to the text after supper on
Saturday evening. Our family gen-
erally reads and discusses the
Scripture reading for our devotional
Saturday evening as away of pre-
paring our hearts to hear God's
Word and to rightly respondtoit on
the Lord’s Day. | opened to Mat-
thew 13, started reading at verse
44, and then—-WHACK! It hit me.
Half of my sermon was wrong. |
knew it before | finished reading
the text. It sent me back to the
study —where | remained until the
wee hours of Sunday morning re-
thinking and re-writing (and drink-
ing copious quantities of coffee!).

| had gotten the first half of the
sermon mostly right. Even my
themewas appropriate. Inthistext,
Jesus uses the idea of priceless
treasure to teach Hisdisciplesthat
The Treasure of the Kingdom
Demands Complete Devotion.

The First Parable

The first of these two parables,
found in Matthew 13:44, showsthat
the treasure of the Kingdom de-
mands complete devotion By Those
Who Find It.

That is a pretty clear lesson from
the text, isn’t it? Jesus does not
even let us get bogged down with
unnecessary details.

“The kingdom of heaven is like
treasure hidden in afield, which a
man found and covered up.”

What sort of man? A farmer? A
drifter? A shepherd? A craftsman?
Dunno —not important. Well, what
was he doing out in thefield? Was
he plowing, or looking for lost live-

stock, or just poking around his
neighbor’s business? Dunno — not
important.

OK, what sort of treasure was it?
How wasit hidden? Who buried it,
and when?Wasit in the open, or did
hehavetorealy dig around to find
it? Again — not important enough
for Jesusto tell us.

Jesus did not want His disciples
getting bogged downinthoseunim-
portant details, because the mes-
sage was not in those details. The
message was right up on the sur-
face, for all to see.

This man finds treasure — unex-
pected riches. Whatever it was, it
was precious— precious enough to
lead the man to sell, literally, “as
much ashehad” in order to buy the
field. Youdonot dothat lightly! Itis
not something one does with the
expectation of receiving back only
what was sold, or just a10 or 15
percent return. One does not divest
himself of al he possesses unless
the return isimmense and certain.

Andit must be, for theman’sjoy is
irrepressible. Thesight of that trea-
sure has enraptured the man —and
heiswilling to do whatever it takes
to obtain that treasure for himself.

Itis pretty easy to see the message
that parable hasfor us, isn'tit? The
Kingdom of Heaven is like that
treasure — an amazing find that is
hidden from most of theworld. Itis
not something for which we natu-

rally go looking. But when we do
findit—1 mean, truly find it, recog-
nizing it for what it is—we can not
help but be enraptured. It ought to
fill us with such joy that we are
willing to do anything to obtain that
Kingdom as our own inheritance.

In Luke 14:26, Jesus tells the
crowds, “If anyone comes to me
and does not hate his own father
and mother and wife and children
and brothers and sisters, yes, and
even hisown life, he cannot be my
disciple.” Our devotionto Him must
be so great that our love for even
those nearest and dearest to us
must be as hatred compared to our
lovefor Him.

Andagain, Hesaysin Luke 14:33,
“Any one of you who does not re-
nounceall that he has cannot be my
disciple.”

For those who have not seen the
treasure, these demands arefar too
great. Thepriceistoo high! But for
those who have stumbled upon the
treasure, the Holy Spirit allowing
them to recognize it for what it is
... Why, their joy is so great that
they will renounce everything —as
much asthey have! —to obtain that
great treasurefor themselves. They
must. They cannot do otherwise!!

The Second Parable

And then we come to the second
parable; the second half of thetext.
When | first looked to this second
parable, thesimilaritieswereso ...

| opened to Matthew 13, started reading at verse
44, and then — WHACK! It hit me. Half of my
sermon was wrong.
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well, similar, that | presumed that
the message must lie in the differ-
ences. After all, both parablesfea
ture a man who finds treasure
which leadshimto sell all in order
to obtain the treasure. In these €l-
ements, they appear to be essen-
tialy identical.

So | sought out the significance of
the differences: what wasfound (a
treasure, versus a pearl) and who
was the finder (a man unexpect-
edly stumbling upon atreasure, ver-
sus a man seeking out a pearl).
This, it seemed to me, might repre-
sent the difference between those
from outsidethe Covenant commu-
nity and those from within the Cov-
enant community. Those outside do
not seek, while those inside have
more knowledge of what is need-
ful. But that is not what Jesusis
trying to teach us here!

Look again at verses45-46: “Again,
the kingdom of heaven is like a
merchant in search of fine pearls,
who, on finding one pearl of great
value, went and sold all that hehad
and bought it.”

Inthefirst parable, the Kingdom of
Heaven is like a treasure. In the
second parable, the Kingdom of
Heavenislike... apearl? No! The
Kingdom of Heavenislikethemer-
chant! In this second parable, the
point of contact isentirely different.

Herewe have amerchant —literdly,
“onewhotravelsabout” seeking sell-
ablegoods. Inthiscase, heisseeking
out pearls, which in those days, be-
forepearl farming and SCUBA gesr,
were among the most preciousof dl
the gems. Hewaslooking not just for
pearls, but for fine pearls—truly high-
quality merchandise. And he who
seeks, finds.

But he does not find pearls; he
findsapearl. Itisdescribed ashav-
ing “great value” —agem of truly
rareexcellence. And likethefinder
of thetreasurein thefield, he sells
“all —as much as he had” to pur-
chase the pearl.

Now, thisis not common business
practice. A seasoned merchant
would go to such lengths to pur-
chaseasinglepearl only if itwasa
specimen of indescribable value.

But that pear| is not the Kingdom,
nor are we the merchant! Are we
to think ourselves seekers after the
Kingdom — eager to seek what is

On our own, we
wouldn’t know a
pearl froma
peanut.

good, or even able, on our own, to
discern the good from the bad? Of
course not! On our own, we
wouldn’t know apearl from apea-
nut.

Jesus tells us that the Kingdom of
Heaven islike the merchant. Itis
the Kingdom that seeks and finds.
It is the Kingdom that, having
found, sacrificesand buys. It isthe
Kingdomthat discernsand desires.

And we are the pearl!

But surely not. Surely we could
never be described as a pearl of
great price. We are not pearls, but
worms, pulled graciously and
undeservingly fromthedime of our

sins. How could we be likened to
pearls? Unthinkable.

Except that God has said otherwise.
In fact, “God so loved the world
that He gave His only Son, that
whoever believesin Him should not
perish, but have eternal life” (John
3:16). And so, Peter tells us, we
“were ransomed from the futile
ways inherited from [our] forefa-
thers, not with perishable things
such assilver or gold, but with the
preciousblood of Chrigt, likethat of
alamb without blemish or spot” (1
Peter 1:18-19).

Do we grasp the weight of what
God has told us? Jesus, who isin
very nature God, humbled Himsel f
to be born of awoman —yes, and
evento beborninastable! Hewho
isby nature holy, lowered Himself
to eating and drinking with sinners
—tax collectorsand prostitutes! He
who lived perfectly suffered un-
gpeskableindignity and then submit-
ted Himself to the death that consti-
tuted a curse.

And He did it to redeem us!

Hedid it to purchase Histreasure—
selling all, asmuch asHe had, that
Hewho bringsthe Kingdom might
purchase the rich treasure of the
Kingdom'’sinhabitants: you and me,
and all who call on God through
faithin Christ.

Complete Devotion

The Treasure of the Kingdom de-
mands the complete devotion of
those who find it. Though it was
unseen & unsought, their eyes mi-
raculously and suddenly are
opened, and their joy at finding
such arich treasureis so great that
they arewilling—they must bewill-
ing—tosell al in order to obtainit!

4
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Russell St. John

But the treasure of the Kingdom
also demands the compl ete devo-
tion of Himwho brought it. For He
regarded the inhabitants of the
Kingdom as being of such worth
that they were worthy of complete
sacrifice—even death on the cross.

Amazing grace — amazing grace
indeed!

The treasure of the Kingdom de-
mands complete devotion. Let us
pray that Hewould createin usthat
joy-filled devotiontowhich Hecals
us — for such is the only right re-
sponse of those who havereceived
the gift of Christ’sdevotion on our
behalf.

Rev. Doug Barnes is the
Pastor of the Hills United
Reformed Church in Hills,
Minnesota.

TheHouse of Herod

The New Testament isrepletewith
references to various men called
Herod. A king named Herod was
ruling in Jerusalem when Jesuswas
born. ThisHerod ordered the mur-
der of the baby boys of Bethlehem
in an attempt to snuff out thelife of
the Christ child. Matthew makesa
cryptic reference aso to this
Herod's son, Archelaus. Who was
he? Lukerecordsthe machinations
of aman called Herod Antipas, who
imprisoned and beheaded John the
Baptist. Moreover, another Herod,
who asowascalled aking, arrested
and murdered the apostle James,
and also tried to murder Peter.

Who were these men, and how
many Herods are spoken of in
Scripture? Why were some of
them kings and others tetrarchs?
How could anyone serveaskingin
Judea when Roman governors
ruled Judea during Jesus’ earthly
ministry and during Paul’simprison-
ment at Caesarea? The answer to
these questions begins at the close
of the Old Testament, and traces
thelivesof themen who comprised
the house of Herod.

Between the Books

When the Jews returned from ex-
ile, they settled in Judea under the
authority of the Persian Empire.
After the close of the Old Testa-
ment, but before the coming of
John the Baptist, four hundred
years passed. During that time
Alexander the Great and his army
of Greeks and Macedonians swept
over much of the known world.
When Alexander died, hiskingdom
was divided under the rule of four

of his generals. After years of
fighting with each other, two em-
pires emerged, the Ptolemaic in
Egypt and the Seleucid in Syria.
Judeacame under Seleucid domin-
ion.

In the second century before
Christ, a particularly ruthless
Seleucid king,  Antiochus
Epiphanes, desecrated the Temple
at Jerusalem and enacted a series
of lawsthat forbade the practice of
Judaism. Led by afamily caledthe
Hasmoneans, the Jewsrevolted. A
Hasmonean named Judas proved
to beabrilliant general and, being
skilled at guerillawarfare, earned
the nickname, Maccabee, which
means, the Hammer. Several
Hasmonean brothers led the Jews
through decades of conflict, and
Judea ultimately won indepen-
dence.

Antipater & the Rise of Rome

Nearly eighty years after Judea
succeeded in casting off Seleucid
rule, the remains of the Seleucid
Empirefinally crumbled. TheRo-
man Empire, which wasexpanding
eastward, occupied Syria, reorga-
nizing it into aRoman province.

At the same time, struggles for
power were consuming the Judean
kingdom. A crafty |dumean named
Antipater manipulated one of the
young princes contending for the
Jewish throne. Antipater realized
that the future lay with Rome and
invited the Roman general
Pompey, who had just completed
the conquest of Syria, to cometo
Judeato mediate adispute between

July/August 2005
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Herod the Great was a crafty political figure
who, through good sense and loyalty, had won
the confidence of the Romans.

two factionswithinthe Judeanroya
house. After failing to win
Pompey’ ssupport, thelosing faction
revolted, initiating the beginnings of
a civil war. Pompey intervened
and, much to Antipater’s delight,
forcibly occupied Judeain 63BC,
adding it to the Roman province of
Syria. Thebrief Hasmonean King-
dom was ended and Rome con-
trolled Judea.

Antipater worked diligently to
prove himself a useful ally of
Rome. Rome rewarded him with
citizenship, gave him the title,
procurator, which was an office
roughly equivalent to that of are-
gional governor. Rome granted
Antipater permission to begin re-
building the walls of Jerusalem,
which Pompey had torn down.

Years of political intrigue finally
caught up to him, however, andin
43 BC Antipater was assassi nated.
He had, nevertheless, trained his
sons well, and thus Phasael and
Herod continued their father’s poli-
cies and cooperated with Rome.

In 40 BC armies of the Parthian
Empire overran Judea and Syria.
Phasael was captured and ex-
ecuted. Herod fled to Rome. In
Rome, Herod appeal ed to the Sen-
atewhich, upon recognizing hisloy-
alty and usefulness, declared him
King of Judea and Samaria. Sup-
ported by the armies of Rome,
Herod set out to reconquer Jerusa-
lem. After three years the task
wasdoneand Herod begantoreign

askingin37BC. ThisistheHerod
who is known as Herod the Great.

Herod the Great

Herod the Great was acrafty politi-
cal figurewho, through good sense
and loyalty, had won the confidence
of the Romans. Of half-Jewish
Idumean lineage, Herod was famil-
iar with Judea' s political landscape
and ruled effectively for Romeasa
satellite king for over thirty years.

Herod the Great hel ped rebuild the
Temple at Jerusalem; created the
artificial harbor at Caesarea, which
was an architectural wonder of the
ancient world; and helped to secure
reduced taxes and freedom of reli-
gionfor hisJewish subjects. Itwas,
however, this same Herod who at-
tempted to murder the Christ child
by ordering the execution of the
sonsof Bethlehem (Matthew 2:16).
Herod's career of building and
murdering and scheming came to
an end when hedied in 4 BC.

Not unlike many other kings, Herod
the Great had wed many women
over the course of hisreign and had
fathered several sons from which
to choose an heir. He was, how-
ever, a brutal and paranoid man,
and murdered more than one of his
own children. Three sonsultimately
escaped Herod's paranoia and in-
herited a piece of hiskingdom.

Herod Archelaus

Herod Archelaus, whom Matthew
mentionsin Matthew 2:22, became
ethnarch of Judea and Samaria,

which granted him adignity higher
than that of aprovincial governor,
but lessthan aking. Archelauswas
politicaly crass, and alienated his
subjects rapidly. By AD 6 Judea
was near revolt. Envoysto Em-
peror Augustus assured him that if
Archelaus were not removed from
power, rebellion would soon begin.
Augustus agreed, banishing
Archelausto Germany, while Judea
and Samariawerereorganized into
a Roman province, which was ad-
ministered by a Roman governor.
Among these governors was
Pontius Pilate, who ruled Judeafor
ten years, from AD 26-36, before
being recalled to Rome.

Philip the Tetrarch

Philip ruled over the regions north
and east of the Promised Land,
called Trachonitisand lturea, carry-
ing the title, tetrarch, which con-
ferred a dignity lower than that of
ethnarch. Philip was far more af-
fable than his half-brother
Archelaus, and ruled for thirty-
seven uneventful years.

For hiswife, Philiptook Salome, the
daughter of hishalf-brother, Herod
Philip. Asachildinthecourt of her
stepfather, Herod Antipas, Salome
so delighted Antipasthat at her re-
quest he beheaded John the Bap-
tist.

Philip the Tetrarch died without an
heir in AD 34. Upon hisdeath his
tetrarchy was subsumed into the
Roman province of Syria.

Herod Antipas

Herod Antipas ruled over Galilee
and Perea as tetrarch. Antipas,
whom Jesus, in Luke 13:32, re-
ferred to as “that fox,” ruled for
forty-two years.

6
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It was this Herod who married his
niece, Herodias. Herodias had pre-
viously married her uncle, Herod
Philip, who was half-brother to the
Philipthe Tetrarch. Shelefthimin
order to marry her uncle, Herod
Antipas, who was half-brother to
Herod Philip. Herodias' daughter
with Herod Philip, Salome, who de-
lighted Herod Antipas with her
dancing, ultimately married her
great uncle, Philip the Tetrarch.
These brazenly incestuous mar-
riages, divorces, and remarriages
brought a stern rebuke from John
the Baptist, whom Herod Antipas
subsequently arrested and be-
headed (Mark 6:17-29). Herod
Antipas a so sought miraclesfrom
Jesus, who, much to Antipas’ cha-
grin, remained slent during hisinter-
rogation. Antipasthereforeordered
his soldiers to mock Jesus before
sending Him back to Pontius Pilate
(Luke 23:6-12).

Whereas Herod Archelaus was
quickly banished to Germany, and
Philip the Tetrarch lived out hislong
reignin peace, Herod Antipas expe-
rienced both a long reign and a
swift banishment. The later event
was bred in the mind of Antipas’
nephew, Herod Agrippa.

Herod Agrippa

Shortly after he had become King
of Judea, Herod the Great married
a Jewish princess of the
Hasmonean line named Miriamme.
She bore him two sons, Aristobulus
and Alexander, whom Herod |ater
murdered. Prior to his death,
Aristobulus married his cousin
Bernice and fathered a son, Herod

Agrippa.

Agrippa was sent to Rome and
educated in the royal court. Al-

though agifted politician, Agrippa
was not blessed with his
grandfather’s financial sense. He
ran up enormous debts and, after
the death of his patron in Rome,
retired to ldumea. Unhappy in
Idumea, Agrippacontempl ated sui-
cide, but Herodias, the wife of
Herod Antipas, who was also
Herod Agrippa’s sister, dissuaded
him from taking hislife.

Herodias appeal ed to her husband,
Antipas, asking him to help her
brother, Herod Agrippa. This he
did. Agrippawasgiven ahouse, a
stipend, and a minor position in
Antipas’ court. But the two men
did not get along. Their troubles
came to a head at a feast one
evening when Antipas, in adrunken
speech, made known publicly the
nature of Agrippa’s debts. Dis-
graced and enraged, Agrippa left
for Syria, eventually making his
way back to Rome.

After securing new loansin order to
pay off old debts, Herod Agrippa
was appointed the guardian of
Emperor Tiberius' grandson,
Tiberius Gemellus. It was at this
time also that Agrippa befriended
Caligula, the emperor’s grand-
nephew. Either Gemellus or
Caligulawould succeed Tiberiusas
emperor and therefore Agrippa
regularly flattered them both. Af-
ter declaring abit too loudly, how-
ever, that Caligulawould make an
even better emperor than Tiberius
currently was, Tiberiusimprisoned
Agrippa. Fortunately for Agrippa,

Tiberius died six months later, in
AD 36.

After Tiberius' death the Roman
Senate chose Caligula as his suc-
cessor. Caligulareleased Agrippa
from prison, and gave him the
tetrarchy hisuncle Philip had ruled
prior to hisdeath two yearsearlier.
Rather than bestowing on him the
inferior title of tetrarch, however,
Caligula made Herod Agrippa a
king.

After hearing that Agrippa would
beaking, hissister, Herodias, was
terribly jealous. Although her hus-
band, Herod Antipas, had ruled his
tetrarchy for over forty years, ably
serving the interests of Rome, he
was only atetrarch. Shetherefore
pleaded with Antipasto go to Rome
in order to seek thetitle shefelt he
had earned. Antipas believed it
best to leavewell enough alone, but
after continued prodding from
Herodias, he agreed to try. They
departed for Rome.

Herod Agrippa still harbored an
angry grudge against Antipas for
the drunken insult issued years be-
fore. He therefore wrote to
Caligula, accusing Antipas of fo-
menting rebellion against Rome.
When Herod Antipas arrived in
Rome, Caligulawasreading Herod
Agrippa’sletter, thevast mgority of
which was false. Caligula’s eyes,
however, werefixed upon the num-
ber, seventy thousand. That, he
read, was the number of men
Antipas could equip for war from

After hearing that Agrippa would be a king, his
sister, Herodias, was terribly jealous.
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hisarmory. Althoughtrueinand of
itself, Antipas had never thought of
using those weapons against Rome.
Caligulaasked Antipasif the num-
ber were true. Given no reason to
fear thetruth, Antipasreplied that,
indeed, it wastrue. Caligulaimme-
diately banished himto France. To
Herodias, Herod Agrippa’s sister,
Caligula offered asylum. She de-
clined and went into exile with her
husband Antipas. For his“loyalty”
in providing information about
Antipas' supposed rebellion,
Caligulaadded Antipas ' tetrarchy to
Herod Agrippa skingdom.

Cdligulawas, however, rapidly go-
ing insane. When hewas assassi-
nated by hisown guardsin AD 41,
the leadership of the Roman Em-
pire passed into the hands of
Claudius. Claudius and Agrippa
were born the same year and had
grown up childhood friends.
Agrippa happened to be in Rome
when Caligulawas killed, and ar-
gued on Claudius' behalf beforethe
Roman Senate in order to secure
Claudius’ path to the throne.

The new emperor wasgrateful and
also wise. Claudius had seen the
troubles Roman governors had
caused while ruling over Jewish
subjectsand believed that a Jewish
king would rule the Jews better
than aRoman governor. Hethere-
fore added Judea and Samaria to
Herod Agrippa’s kingdom in AD
41. Agrippathen ruled amost the
identical areathat his grandfather
Herod the Great had governed at
his death nearly fifty years earlier.

King Herod Agrippa

The Jews rejoiced. Herod
Agrippa’s father was Aristobulus,
the son of Miriamme, of true

Hasmonean blood. Agrippa’ s Jew-
ish subjects therefore considered
AgrippaaJewish king. Unfortu-
nately, hewas aJew in name only.
Although Agrippa routinely per-
formed the ceremonial functionsof
aJewish head of state, even partici-
pating in Temple sacrifice, he was
no son of Abraham. In hisGentile
territoriesHerod Agrippaacted like
a pagan, issuing coinage with his

Although Agrippa
routinely performed
the ceremonial
functionsof a
Jewish head of state,
even participating
in Temple sacrifice,
he was no son of
Abraham.

own image, and erecting statuesto
himself and hisfamily in Greek cit-
ies. Luke records that, after mur-
dering the apostle James, Agrippa
arrested, and was attempting to
murder Peter simply becausethese
actions pleased his Jewish subjects
(Acts 12:1-3).

InAugust of AD 44 Herod Agrippa
was presiding over the athletic
games at Caesarea. The people of
Tyre and Sidon attended as his
guests, having recently been recon-
ciled to the king after a brief spat.
Herod Agrippasat upon histhrone,
the setting sun shining brilliantly off
his robe, which was woven with
threads of puresilver. Standing to
address those gathered, hisimage
and wordswere so magnificent that

the Gentiles present declared hima
god. LukerecordsinActs12:22,
“And the people were shouting,
‘The voice of a god and not of a
man!’”

As he basked in the glow of their
words, Agrippawas struck with a
sudden painin hisabdomen. Luke
writes, “Immediately an angel of
the Lord struck him down because
hedid not give God theglory, and he
was eaten by worms and breathed
hislast” (Acts12:23). The Jewish
historian, Josephus, records that
Agrippa was taken away in an-
guish, suffered for five days, and
died. Lukeexpressly saysthat this
event took place as punishment
from God because Agrippahad not
rebuked his subjects when they
called himagod.

Herod Agrippa’s kingdom was re-
organized into a Roman province,
which Roman governorsruled un-
til the eve of the Jewish War inAD
66.

Herod Agrippa Il

Herod Agrippa’s brother, who, not
surprisingly, was named Herod,
ruled asmall kingdom in present
day Lebanon, called Chalcis. This
other Herod died in AD 48, and
Herod Agrippas son, Herod
Agrippa I, inherited his uncle's
kingdom two years|ater.

Theyounger Agrippafollowed his
father in serving the interests of
Rome, andin AD 53 Claudiusmade
him king over theformer tetrarchy
of hisgreat uncle Philip, whichwas
alarger and moreinfluential posi-
tion than Agrippa held at Chalcis.
Upon coming into power inAD 54,
Nero added to Agrippa s kingdom
parts of the tetrarchy his great
uncleAntipas previously had ruled.
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Herod Agrippa Il never came to
rule over Judea or Samaria, but
nevertheless reigned longer than
any other member of his family,
dyinginAD 100.

It wasthisyounger Herod Agrippa
before whom the Apostle Paul tes-
tified while he was imprisoned in
Caesarea. Arrogantly, Agrippa
saidto Paul, inActs26:28, “Doyou
think that in such a short time you
can persuade meto beaChristian?”’

The End of an Age

Herod Agrippa |l was the last of
the house of Herod to exercisereal
political authority in and around
Judea during the New Testament
era. From the back room maneu-
vering of Antipater, to the kingdom
of Herod the Great, to the brief
reign of Archelaus, to the peaceful
rule of Philip the Tetrarch, to the
wicked marriage and power
struggles of Herod Antipas, to the
arrogant death of Herod Agrippa
and the arrogant unbelief of Herod
Agrippall, thehouse of Herod was
afamily born and bred of wicked-
ness and unbelief.

Biblical References

Each Herod that ismentioned inthe
New Testament, along with his
reignorrole, islisted below. Every
verse or passage in the Bible that
mentionsamember of the house of
Herod is listed with the particul ar
man to whom that text isreferring.

* Herod the Great, King of
Judea and Samaria
(37 BC-4BC)
Matthew 2:1-23; Luke 1:5

¢ Herod Archelaus, Ethnarch of
Judea and Samaria
(3BC-ADBb)
Matthew 2:22

* Herod Antipas, Tetrarch of
Galilee and Perea
(3BC-AD 39)
Matthew 14:1-12; Mark 6:14-29,
8:15; Luke 3:1,19-20, 9:7-9,
13:31-32, 23:6-12; Acts4:27,
131

* Philip the Tetrarch, Tetrarch
of Trachonitis and Iturea
(3BC-AD 34)

Luke3:1

* Herod Philip, (private citizen)
Matthew 14:3; Mark 6:17-18

* Herod Agrippa, King of
Trachonitis and Iturea
(AD36-41)
and of Judea and Samaria
(AD41-44)

Acts12:1-23

* Herod Agrippa I, King of
Chalcis
(AD50-53)
and of Trachonitis and Iturea,
with parts of Galilee
(AD53-100)
Acts25:13-26:32

Note: Revelation 2:13 dsorefersto
aman named Antipas. Hewasnot,
however, of the house of Herod.

Rev. Russell &. John isthe
pastor of the Grace united
Reformed  Church  in
Kennewick, Washington.

Looking Out and About

. Mid-America  Reformed
Seminary held its twentieth
commencement exercise on Friday,
May 20. Rev. Fred Folkerts, 21992
graduate of the seminary presently
serving the Immanuel United
Reformed Church of Listowel,
Ontario, Canada and father of one
of the 2005 graduates, was the
speaker.

* Mr. Paul Berghaus, a recent
graduate  of Mid-America
Reformed Seminary will be serving
as achaplain in the United States
Army. Hewill be ordained in the
Orthodox Presbyterian Church.

* Mr. Brian Busker was granted the
Master of Theological Studies
Degree from Mid-America

Reformed Seminary, the first to
receive such a degree from the
institution. He has accepted an
appointment to teach at Southwest
Minnesota Chrigtian High School in
Edgerton, Minnesota.

* On May 21, 2005, Rev. Mark
Beach, Professor of Ministerial
Studiesand the Dean of Studentsat
Mid-AmericaReformed Seminary,
was granted the PhD degree by
Calvin Theological Seminary of
Grand Rapids, Michigan.

* Mr. Jason Stewart, a 2005
graduate  of Mid-America
Reformed Seminary, has accepted
acall extended to him by the Christ
Community Church in Bethlehem,

(continued on page 11)
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We Confess

An Exposition & Application of the Belgic Confession

Article 25: Of Sanctification and the Law

Aswe saw last month, the Chris-
tian is perpetually brought back to
justification and thework of Christ
alone, even when discussing sanc-
tification. Here is our confidence
and help in time of need.

The Use of the Law in
Sanctification

The question remains, how do we
know what to do that is pleasing to
God asthose given anew life? Our
faith in Christ “excites man to the
practice of those workswhich God
has commanded in HisWord,” ac-
cording to Article 24, but where
exactly in the Word do we find
those works commanded? Article
25 briefly mentions that as Re-
formed Protestantswe believe that
the Law, especially the Ten Com-
mandment, isaguidefor the Chris-
tianlife.

What is interesting is how this ar-
ticleexplainsthisbelief. TheLatin
title of the article states that the
Law is both abrogated and contin-
uedinthe New Covenant. The Law
of God isabrogated, asthe Confes-
sionsays:

We believethat the ceremo-
nies and symbols of thelaw
ceased at the coming of
Christ, and that all the shad-
ows are accomplished; so
that the use of them must be
abolished among Chris-
tians...

Thisisclearly taught in Hebrews

8:13, which says that the entire
system of the Old Covenant was
abolished by Christ, when it says,
“In speaking of anew covenant, he
makes the first one obsolete. And
what is becoming obsolete and
growing old is ready to vanish
away.” Then in Hebrews 10:1 we
read, “ For since the law has but a
shadow of the good things to
come...”

On the other hand, thereis an as-
pect in which the law continues
among us. Article 25 continues
when it says, “...yet the truth and
substance of them remain with us
in Jesus Christ, inwhom they have
their completion.” Herewe hear an
echo of Colossians 2:16-17, which
speaks of Jewish festivals, new
moon celebrations, and Sabbaths:
“These are a shadow of the things
to come, but the substance belongs
to Christ.” Sothelaw isthoroughly
Christ-centered, bothinitsabroga
tion and continuation.

But how exactly is this principle
applied? What doesit mean that the
law continues among us in some
fashion? The answer istwofold:

Inthe meantimewestill use
the testimoni es taken out of
the law and the prophets to
confirm usin the doctrine of
the gospel, and to regulate
our lifein all honorableness
totheglory of God, accord-
ing to Hiswill.

Westill usetheLaw initsfirst and
third use. What doesthismean?In
classic Reformed terminology we
speak of the Law of God having
three uses: to show us our sin and
drive us to Christ (Latin, usus
pedagogicus), to restrain sin in
society as a whole (Latin, usus
civilis), and to be a guide for the
Christian life of gratitude (Latin,
usus didacticus). And since the
Confession is speaking of the first
and third uses, we will focus on
those here.

The First Use

The Christianistill formed by both
Law and Gospel. Even asthosejus-
tified, we still need to be killed by
the Law continually, in order to be
givenlifeby the Gospel . Because of
our ongoing struggle with sin (Ro-
mans 7), we heed to be shaken out
of self-righteousness and selfish-
ness, shown the holiness and per-
fections of God, and brought to our
kneesin humility and confession.
Thusanything in the Old Covenant
law which doesthisislegitimately
used among us.

Liturgically speaking, this has al-
ways been a feature of Reformed
worship towards the beginning of
the service. Confession of sin and
absolution isaliturgical nonnego-
tiable as it marked the classic Re-
formed liturgies of Strasbourg,
Heidelberg, Geneva, and England
(through the Book of Common
Prayer).

Unfortunately, even in many of our
Reformed churches this has fallen
out of use becauseitistoo “ Catho-
lic.” If thisisyour attitude, keepin
mind that corporate prayers of con-
fession and public absolution was
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part of the reformation of worship.
Prior to the Reformers, the priest
alone would pray a confession of
his own sins (called the confiteor)
before the Mass, and the faithful
would only receive absol ution after
private confession of all known
sins. The Reformers moved this
practice to the public worship of
God such asfound in Nehemiah 9.

Notice also that the Confession
speaks of “testimoniestaken out of
the law and the prophets.” This
meansthat morethan the Ten Com-
mandments express God's Law to
His people. In fact, like the words
of our Lord in His Sermon on the
Mount, the threats of the prophets
are usually more hard-hitting and
specific than the Ten Command-
ments. We need to use the Law
wherever it is found.

The Third Use

Asthe Christian needsto bekilled
continually by the Law and given
life by the Gospel, so too, we need
to becontinualy challengedtolive
out thisnew life in gratitude. The
Ten Commandments, of course, are
the basic text of the parameters of
the Christian life, asthey teach us
tolove God and our neighbor.

Thisemphasisonthelifeof gratitude
and thankful obedience is a hall-
mark of the Reformed Christian
life. We seek to live as prophets,
priests, and kingsinthisworld. This
iswhy our forefathers used the Ten
Commandments in al their
catechetical preaching and instruc-
tioninthe Faith.

Thesummary of Articles24 and 25
isthat the Christian’slife of sancti-
ficationisto beoneof lovefor God,
humble service, and devotion to
pleasing God by continually falling
on our knees but also getting up and
living for Christ.

Rev. Daniel R. Hyde isthe
pastor of the Oceanside
United Reformed Church in
Oceanside, California.

Sudy/Application Questions for Article 25

1. How do the Canons of Dort describe the inward work of the Holy
Spirit through preaching? (Canons of Dort I11/1V, 10)

2. What does it mean to be “regenerated?’

(Canons of Dort I11/1V, 12, 16)

Looking out and About

(continued from page 8)

Pennsylvania.  He will seek
ordination in the Orthodox
Presbyterian Church thisfall.

* Rev. Daryl Katsof the Cloverdale
United Reformed Churchin Boise,
Idaho, declined the cal to
Cornerstone United Reformed
Churchin Hudsonville.

* Effective immediately, the new
phone number for the Phoenix
United Reformed Church and the
study of Rev. Bradd L. Nymeyeris
(602) 324-7190. The FAX number
is (602) 324-3508. Please update
your address books accordingly.

* An organizing committee of
pastors and elders announced
formation of The Evangelical
Reformed Presbyterian Church
(ERPC). The new denominationis
being established in response to
conservative Presbyterians’
increasing concern over the
acceptance of the teaching of
judtification by faith plusworks, and
water baptism as an instrument of
salvation.

e (Classis Michigan Missions
Committee invites you to the Fall
Public Meeting at Cornerstone
URC at 7:30 PM, on September 22,
2005. Speaker: Rev. Blauw on
Reformed Theological Educationin
the Ukraine.

The Outlook invites contributions
to Looking Out and About.

Please email news to
3. What does the analogy of the tree and its roots have to do with wybkath@juno.com
sanctification?
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Supra, Infra, and Biblical

Theology

The debate between supralap-
sarianism and infralapsarianism
has caused many a sound theol o-
gian to throw up hishandsin be-
wilderment and utter words akin
to R.L. Dabney’s reaction: “In
my opinion this is a question
which never ought to have been
raised.” But whether or not
Dabney was right is beside the
point at the present time, since
more that 400 years of theol ogi z-
ing has stamped the ordering of
the decrees upon the Reformed
tradition. Positions have been
taken, schemes have been devel-
oped, consequences have oc-
curred. Thus, if we are going to
do theology in the twenty-first
century, we must be able to give
an answer to such things and
work out the most biblically con-
sistent system.

Thisarticlewill argue that of the
two systems traditionally es-
poused (i.e. supralapsarianism
and infra-lapsarianism),
supralapsarianism is less consis-
tent with thevital biblical-theol ogi-
cal eschatology principle sinceit
essentially makes creation a
means to redemption. In order to
unpack and defend this thesis,
several brief observationswill be
made. First, comment must be
made of the legitimacy of our in-
quiry. Second, the biblical-theo-
logical eschatology principlewill
be concisely explained from
Scripture. Third, supra-
lapsarianism’sfailureto adhereto
this principle will be examined.

Fourth, infra-lapsarianism as a
more viable option will be pre-
sented. Finally, areformulation of
infralapsarianism will be offered
in order to maintain its adherence
to the eschatology principle while
addressing valid supralapsarian
concerns.

The Legitimacy of the Inquiry

Isit legitimate to speak of the de-
creesin the plural? Thewhole no-
tion of ordering the decreesis of -
ten dismissed asanillegitimate ar-
gument since it seeksto separate
and categorize hypothetical
eventsthat take placein the mind
of God. Because God has arche-
typal knowledge of all thingsand
Hiseternal decreesare ultimately
one, arranging a plurality of de-
creesis seen by many as unjusti-
fiable. But while it is clear that
God'sarchetypal knowledge con-
ceives of only one decree, His
ectypal revelation, with which our
finite minds must do theology,
compels us to speak of the de-
crees as if they are many. The
same is true of God's attributes:
archetypally, God has one simple
attribute (i.e. His perfection), but
ectypally, we speak of many. As
Louis Berkhof points out, we must
understand this distinction while
still embracing our necessary
ectypal language:

Thereis, therefore, no series
of decreesin God, but smply
one comprehensive plan,
embracing al that comesto
pass. Our finite comprehen-

sion, however, constrainsus
tomakedistinctions, and this
accountsfor thefact that we
often speak of the decrees of
God inthe plural. The man-
ner of speaking is perfectly
legitimate, provided we do
not lose sight of the unity of
thedivine decree, and of the
inseparable connection of
the various decrees as we
conceive of them.

The Creator/creaturedistinctionis
what drivesour ordering of the de-
creesand our systematizing of the-
ology in general. The following
analysis, therefore, islegitimateand
innoway “off l[imits.”

The Eschatology Principle
Thebiblical-theological principleof
eschatology, initsmost basic form,
simply means that Adam was not
created in order to fall and be re-
deemed, but was created in order
to enjoy eschatological life. When
Adam breached the Covenant of
Works, he destroyed the possibility
of enteringintotheglory of God's
consummate kingdomwith al of his
progeny. Redemption by the second
Adam, who fulfilled the Covenant
of Works (and the Pactum Sal utis),
wasintroduced in order to bring all
of God's elect to ther
eschatol ogical goal of resurrection
lifein the eschaton.

While no explicit promise of the
consummationisgiveninthe open-
ing chaptersof Genesis, itisnever-
theless entailed by the presence of
the Tree of Life in the Garden of
Eden (Genesis2:9; 3:22; cf. Revela
tion22:14) and clearly impliedinthe
rest of Scripture. We read in Ro-
mans 3:23, for example, that, “all
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have sinned and fall short of the
glory of God.” Thesinandfall that
Paul hasin mind hereis Adam'ssin
and consequent fall, of which all
humanity is guilty because Adam
was our federal head and represen-
tative. Thisisclear from Paul’suse
of theclause“glory to God”, which
arethe samewordsheusesin 5:12
to explaintheeffectsof origina sin
in Adam’s covenantal headship.
Thus, had man (i.e. Adam and all
those he represented) not sinned,
man would have attained the glory
of God. This*“glory of God” Paul
explainsin 8:18ff, aseschatol ogical
glory, viz., theglory of resurrection
lifeintheageto come. Falling short
of the consummation, the elect are
brought to their blessed end only
through faith in the perfect obedi-
ence of Christ.

Another crucial text to observeisl
Corinthians 15:45-49. In hisbreath-
taking explanation and defense of
bodily resurrectionin | Corinthians
15, Paul brings his readers face to
facewith the eschatol ogical goal of
creation. Inverses45-49, whichis
the center of hiscosmological argu-
ment, Paul explainsthat God'sre-
vealed order of lifeisfirst the natu-
ral (yucikon), then the spiritual
(pneumatikon). Paul deliberately
cites Genesis 2:7 to highlight
Adam’s sinless, prelapsarian state
in comparison to Christ’s resur-
rected, glorified state. By asserting
such, Paul is showing that the Fall
isnot condoned by God asthe nec-
essary “first” episode. As Peter
Jonespointsout, “[11n Paul’ sthink-
ing, sinisnot the ‘first’ event. The
good creationis. Soitisnot Adam
as the ‘first’ sinner, but Adam as
the‘first’ created human being that
Paul hasinmindinv.45.”

Furthermore, Paul’s analogy of
Adamand Christin 15:21-22 gives
added weight to 15:45b; the basis of
thelast Adam becoming alife-giv-
ing spirit is His fulfillment of that
which the first Adam failed to ac-
complish, viz., the Covenant of
Works. Thus, Paul is developing
the eschatological implicationsthat
he finds in Genesis 2:7, thereby
showing that the spiritual, resur-
rected body isnot thefulfillment of
the body of sin, but the
eschatological fulfillment of the
natural, created body in the garden.

The decree to permit
the Fall isthereby
executed in order to
obtain the goal of
election and
reprobation.

Supralapsarianism’s
Inconsistency
While God'srevelation in redemp-
tive history revealsthat Adam was
not created for the purpose of sin
and redemption, supralapsarianism
ultimately affirms such by ordering
thedecreesin thefollowing manner:

1. Theglory of Godin Christ and
His church.

2. The election of Christ as the
Head of the church.

3. The elect church in Christ.
(and reprobation)

4, Thefall of all men.

5. The creation of the world and
man.

By placing the decree to save and
damn rational creatures before (or
“above,” hencethe Latin “supra’)
the decreeto permit the Fall, repro-
bation and el ection become equally
absolute. The decree to permit the
Fall isthereby executed in order to
obtain the goal of election and rep-
robation. Likewise, the decree to
createisnecessary in order to save
and damn for the glory of God. In
other words, election and reproba-
tioniswhat it’sall about. The Fall
and creation are mere means to
accomplish that end.

By rigidly applying thisteleological
principleto the divine decrees, how-
ever, supralapsarianism cannot do
justice to the biblical-theol ogical
eschatology principle. Considering
| Corinthians 15:45-49, supra-
lapsarianismfindsitsalf at oddswith
the Pauline eschatol ogy. While Paul
establishes the spiritual to be the
eschatological fulfillment of the
natural, supralapsarianism on the
other hand, seems to affirm the
spiritual to be the eschatological
fulfillment of the Fall. Thiscannot
be escaped by the supralapsarians
sincetheir system assertsthe objec-
tive of the divine decrees as God's
glory in election and reprobation.

Infralapsarianism: A More
Biblical Solution?

The classic adlternative to
supralapsarianism is infralap-
sarianism (also known as “sub-
[apsarianism”), which typically runs
asfollows:

God, withthedesigntoreved
Hisownglory, that is, the per-
fections of His own nature,
determinedto:

1. Create the world.
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2. Permit the fall of man.

3. Elect from the mass of
falen men a multitude
whom no man could num-
ber as*“vessdls of mercy.”

4. Send His Sonfor their re-
demption.

5. Leavetheresidue of man-
kind, as He left the fallen
angels, to suffer the just
punishment of their sins.

Infralapsarianism, which is fa-
vored by the language of most
Reformed confessions, is gener-
ally accepted because it does a
better job of avoiding the problem
of making God the active author
of sin. Whereas the
supral apsarian scheme posits sin
as a necessary means to effect
election and reprobation,
infral apsarianism sees the oppo-
site; election and reprobation are
decrees of God in responseto His
permitting the Fall of man. Con-
sequently, in the supralapsarian
view, God reprobates by electing
rational creatures to damnation
without the consideration of sinor
justice. On the other hand,
infralapsarians believe God repro-
bates by electing His chosen ones
for salvation from a common
mass of sinners and leaving the
restintheir sinsto facetheir right-
ful judgment. The former views
sin and reprobation positively; the
latter views sin and reprobation
negatively.

Thereisconsiderablebiblical evi-
dence for infralapsarianism. Jesus
told His disciples: “You did not
choose Mg, but | choseyou ... |
chose you out of the world”

(John 15:16, 19; italics mine).
Here we see that it is a larger
mass of individuals from which
Christ chose His own. Likewise,
Paul wrote to the Ephesians: “He
chose usin Him [that is, Christ]
before the foundation of the
world” (Ephesians 1:4; italics
mine). Our election isin Christ.
This clearly shows that we are
conceived asfallen and in need of
aredeemer.

In Romans 9, a passage often
cited by supralapsarians in sup-
port of their view, Paul uses

Sin is not on account
of damnation;
rather, damnation is
on account of sin.

infralapsarian language: “Does
not the potter have power over
the clay, from the same lump to
make one vessel for honor and
onefor dishonor?’ (Romans 9:21;
italics mine). We should not un-
derstand this“samelump” asone
universal group of human beings
in a common state of neutrality;
rather, we should understand this
“same lump” as one universal
group of human beingsin acom-
mon state of sin and misery. This
should be clear from the fact that
Paul callsthese vessels, “vessels
of wrath prepared for destruc-
tion” (9:22) and “vessels of mercy

prepared beforehand for
glory” (9:23). While both vessels
are described as “prepared,”
“mercy” and “wrath” imply that
the elected objects are first con-

ceived as sinful and deserving
judgment. As Dabney rightly
points out, “[T]hose virtues
(mercy and justice) are relative,
they pre-suppose their object, do
not makeit.” Sinisnot on account
of damnation; rather, damnationis
on account of sin.

Infral apsarianism does not claim
to have a comprehensive answer
for why God permitted sin to en-
ter the cosmos. Ultimately,
infral apsarians must concede that
God decreed the Fall (an objection
readily made by supralapsarians).
Nevertheless, because it views
reprobation and election as God's
response to the Fall (instead of
vice-versa), infralapsarianism of -
fers a system which more care-
fully protects the justice of God.
But more to the point of our the-
sis, infralapsarianism also upholds
the integrity of creation to a de-
gree that supralapsarianism can-
not. Infralapsarians do not posit
creation asameansto redemption
in the way that supralapsarians
do.

For this reason, it must be ac-
cepted that infralapsarianism is
more consistent with the
eschatology principle. If the
eschatological fulfillment of good
creation is consummated re-cre-
ation, then redemption is not a
necessary means to achieve that
end. Redemption, rather, isGod’s
response to the Fall in order that
creation  will reach its
eschatological goal. This is the
point that supralapsarianism
seems to miss altogether.

A Reformulation of
Infralapsarianism

Of course, supralapsarians often

14

‘_
The Outlook —J=o




protest that infralapsarianism
failsto dojusticeto the teleol ogi-
cal principle of the divine decrees
and, consequently, the glory and
sovereignty of God. Thefact that
Romans 5:14 testifies of Adam as
a “type of the one who was to
come” may add weight to their
objection.

For thisreason, areformulation of
infralapsarianismisoffered below
in order to answer this objection
and still uphold the integrity of
creation and its eschatological
goal. In other words, it must be
affirmed that while creation is not
merely a means to the end of re-
demption, and while there would
have  been a glorious
eschatological consummation if
Adam had kept the covenant of
works, nevertheless, God in His
infinite wisdom foreordained
Adam’s covenant breach in order
to magnify the glory of Hisgrace
by achieving the eschatological
goal of creation viathe redemp-
tion in Christ the second Adam.

A possible modification might look
something likethis:

1. God, for the sake of His
glory, decreed that human
beingswould attain eter-
nal glory with Him by
means of a federal cov-
enant of works.

2. Decree to create all
things.

3. Decree to subsume the
human race under thefed-
eral headshipof Adamina
covenant of works.

4. Decree to permit the Fall
andthusallow thecovenant

with Adam not to be con-
summated.

5. Decree to elect from the
mass of fallen humanity a
countless multitude to
possession of eternal
glory through the cov-
enant of works with
Christ (His execution of
the pactum salutis); and
to reprobate the rest of
fallen humanity to eternal
perdition by leaving them,
as He left the fallen an-
gds, to suffer thejust pun-
ishment of their sins.

There are several viable advan-
tages to this scheme. First, it in-
corporates the best argument of
the supralapsarians (i.e. the tel eo-
logical principle) and of the
infralapsarians (God elects and
reprobates sinners rather than
neutral human beings). In this
way, both God’s sovereignty and
justice are most protected. Sec-
ond, it givesintegrity to theorigi-
nal creation and the covenant of
works. Third, the first Adam,
whilein acovenant with God, was
from the very beginning atype of
the One to come (Romans 5:14).
Fourth, it remedies the typical
covenant-less character of most
traditional treatments of the order
of the decrees.

Conclusion

In many ways, finding the perfect
method of ordering the decreesis
like finding the perfect analogy to
describe the Trinity. It isimpos-
sible. The ectypal theology of the
pilgrim can only go so far. The
Creator/creature distinction must
not be pressed. Yet, as we must

responsibly systematize our un-
derstanding of therevelation given
to us, infralapsarianism (and/or its
posited reformulation) seems to
offer themost biblically consistent
scheme of such a profound sub-
ject. Among the number of its at-
tractive advantages over
supralapsarianism,
infral apsarianism has the benefit
of more readily adhering to the
biblical-theological eschatology
principle and, consequently, up-
holding the integrity of God's
good creation.

Rev. Michael Brown isthe
Pastor of the Christ United
Reformed Church in Santee,
Cdlifornia
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Press Release of the Combined Meeting of
the United Reformed Psalter Hymnal
Committee and the Canadian Reformed
Book of Praise Committee

This meeting was the fourth com-
bined meeting of the two commit-
tees. Previous meetingswere held
in London Ontario, Ancaster
Ontario and Jenison Michigan, the
role of host alternating between the
committees.

Rev. G. Ph. Van Popta, convener of
the Book of Praise committee, led
usin opening devotions. The par-
ticipantsreintroduced themselves,
and Rev. Allen Vander Pol wasin-
troduced as a newly appointed
member of the URCNA committee,
attending for the first time. The
meeting schedule was established
and the proposed agenda was
adopted. The previous combined
meeting’s minutes were accepted
as an accurate reflection of that
meeting. It was noted that Dr. Pe-
ter Wallace, pastor of the OPC at
South Bend, Indiana, was present
as an observer. Dr. Wallaceisin-
volved in preparing a Scriptural
Psalter asmandated by his Session.

Each committee had an opportunity
to report on their respective
progress.

The URCNA committee’'s mandate
was changed by Synod Calgary (at
the committee’ srequest) in that the
‘non musical’ section of the Song
Book was assigned to a separate
committee. In the past year, work
wasdonein evaluating anumber of
Psalters and Hymnals in use by
Reformed and Presbyterian

churchesin England, Scotland, Ire-
|and and North America. A number
of Hymns, from various sources,
weretentatively selected for poten-
tial inclusioninthe new SongBook.
The Principles and Guidelines, as
adopted by Synod Calgary, were
used in the selection process. Al-
though good progress has been
made, thiswork will continue.

The Canadian Reformed (CanRC)
committee reports that Synod
Neerlandiagavethiscommitteethe
mandate to expand the current
hymnary of the Book of Praise as
well asto work together with the
URCNA Psalter-Hymnal commit-
tee to work towards a common
Song Book. It hasbeen achallenge
to work through these two man-
dates. The committee has been
busy considering and provisionally
sdlecting hymnsusing the Principles
and Guidelines, asadopted by Synod
Chatham. The hymns selected are
availablefor potential inclusionin
the new Song Book. Much thought
has been given on an index for the
Song Book. Oftenwe need to deal
with copyright issuesaswereceive
many requests for permission to
reprint songs or prose sections. In
the past year a central archive was
established at the Theological Col-
legein Hamilton. Itisachallengeto
make such an archive complete
after some 50 years of existence of
the committee.

Todate, dl joint efforts between our

committees have been on the
hymnary part of the new Song
Book. At this meeting, time was
devotedto adiscussion oninclusion
of the 150 Genevan Psalms. A
frank discussion was held about a
number of issuesranging from com-
plete unfamiliarity of many
URCNA brothers and sisters with
the Genevan tunes, coupled with the
apparent difficulty of a number of
the tunes, having only the melody
line (not harmony) as well as the
physical size of the new SongBook
when potentially two versions of
each Psalm, Hymns, Confessions
and liturgical forms are to be in-
cluded.

After the discussion, the commit-
teesdid agreethat it will be helpful
if the URCNA committee clearly
outlines their views, thoughts and
concerns about including the 150
Genevan Psalms, and the CanRC
committee outlines the motivation
of the Canadian Reformed
Churches for maintaining all 150
Genevan Psalms. These docu-
mentswill be of immensebenefitin
gaining greater appreciation of
each other’s views and will be of
great benefit in preparing reportsto
our respective Synods.

Reports of studies by the two com-
mittees were presented:

1. A list of Reformed Psalters and
Hymnals and information about
the Songbooksthat arein use by
different churches. (URCNA

report)

2. Possihility of adding harmony and
[or meter (adding bar lines) to the
Genevan Melodies. Conclusion
wasthat adding harmony ispos-
sible, and weresolved to recom-
mend that harmonies for these
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melodiesbeincluded inthe new
Song Book; however, adding bar
linesisnot recommended asthis
would require frequent alterna-
tion between 4/4 and 6/4 time
and would makefor auntidy pre-
sentation. (CanRC report)

3. Evaluation of the 65 Hymns of
the Book of Praise. Great appre-
ciation was expressed for the
faithfulness of the text. A num-
ber of hymns are very long;
many of the hymns originate
from the 17" century; other
hymns appear to have a mis-
match between the words and
themusic, for example: asong of
praise set to musicina ‘minor’
key. (URCNA report)

4. The structure in which to orga-
nize the hymnary of the Song
Book. Asastarting point, it was
suggested to have a Trinitarian
structure, much along thelines of
theApostles Creed with additions
for special occasions such as
Holy Baptism, The Lord’s Sup-
per, Marriage and Ordination.
(CanRC report)

We agreed that this would form a
good starting point and would be a
good guide asto whereto placethe
potential hymns, and would be an
aid to compile a ‘baanced’

hymnary. A number of indices, such
as a confessional index (keyed on
the Three Formsof Unity), atextua

index and atopical index would be
helpful for the end users.

The URCNA committee reported
on the progress of evaluating the
hymns of the “Blue Psalter Hym-
nal”. Approximately 100 potential
hymns passed theinitia scrutiny of
the URCNA committee using the
accepted Principlesand Guidelines.

Morework isrequiredinthat some
of these were done before these
Guidelineswerein place.

There was amutual understanding
that the functioning asajoint com-
mittee would be greatly enhanced
by meeting more than once ayear.
Therefore, we agreed to meet again
in the fall of 2005, the URCNA
committee acting as host. In this
context, the decision was made that
all the potential hymns, as selected
by each committeeto date, will be
collected and duplicated for each
committee member. It isexpected
that thiswill enhancethe possibility
to present a concept hymnary for
the common Song Book to our next
respective Synods. The Book of
Praise committee realizes that the
good progress being made on the
mandate for acommon SongBook
may well render the mandate to
produce a new Book of Praise re-
dundant.

Thismeetingwasavery productive
oneand showed aunity of purpose.
Much ground was covered and alot
was accomplished including abet-
ter appreciation of each other. It
was acknowledged and understood
by all that we are working on a
common goal, acommon book of
worship, that will benefit the unity
that the L ord demandsof Hisbeliev-
ers. With that in mind, we ad-
journed.

On behalf of thejoint committee,
C.J. Nobels.

URCNA Theologica
Education
Committee

The United Reformed Church of
North America’s Theological Edu-
cation Committee met by confer-
encecall onApril 21, 2004. At this
meeting the following motion was
adopted:

The committee’'s position is that a
federation of churchesmay have a
federational seminary, but it is not
necessary to have one. The com-
mittee believesthat it isnot prudent
to have afederational seminary at
thistimefor thefollowing reasons:

a) Inthe North American context a
number of reliable Reformed semi-
naries exist.

b) While these Reformed seminar-
ies are independent of synodical
control, they are accountablein a
variety of ways to the churches
(e.g., board members and faculty
members subscribe to the Re-
formed confessions; such members
are under the supervision of local
elders).

¢) We do not want to underminethe
responsibility of the consistories
and classes to supervise the theo-
logical education of their members
by handing that education over toa
theological college.

d) Thereisbenefit tothefederation
in having its ministers educated in
diverse, Reformed theological set-
tings.

e) Having afederational seminary
givesit an undue advantage over
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other Reformed seminaries to
which the churches of the URCNA
have been close.

We met together with the Canadian
Reformed committee on the morn-
ing of June 15, 2004, in the Bethel
United Reformed Church in
Cagary, Alberta, prior to the open-
ing of the URC Synod meeting. In
attendance were the Reverends
John Barach, Bradd Nymeyer,
Calvin Tuininga, and Mark Vander
Hart, from the URCNA. The Ca-
nadian Reformed committee mem-
bers present were Dr. James
Visscher, Dr. Cornelis van Dam,
and elder Karl Veldkamp.

Thediscussion at the June 15 meet-
ing was both amiable and frank.
The suggestion that our two com-
mittees merge and function as one
committee has not been acceptable
to the URC committee because the
two committees operate with dif-
ferent mandates from their respec-
tive synods. The Canadian Re-
formed committee’smandate says,
in part, that the “new federation
should retain at |least one federa-
tional theological school at which
the board of governors, the profes-
sors and teaching staff are ap-
pointed by synod...” (Synod
Chatham, 2004, article 75). The
URCNA committee has no such
mandate.

The Canadian Reformed delegates
indicated that they were prepared
to go where the biblical evidence
should take them with regard to a
federationally-controlled seminary.
To that end, they have challenged
the URC committee to respond to
and critiquein some detail the Ca-
nadian Reformed position paper,
“Why do the Canadian Reformed

Churches have their own Semi-
nary?’

Our committee met again by tele-
phone conference on January 12,
2005. It was agreed that our two
committees cannot merge at this
time, but this would be reviewed
after the next joint meeting. The
proposed meeting date of February
14-16, 2005, was set asidein favor
of aMay 9-11 meeting. This will
give our committee more time to
prepare amorethorough report that
respondsto the Canadian Reformed
position paper. Bradd Nymeyer,
assisted by Robert Godfrey, and
withinput fromall committee mem-
bers, is preparing that report.

Our committee also believesthat it
should addressthe URC Synod with
advice concerning the principial but
especially the practical dimensions
of the question of theological edu-
cation. To that end, we need to re-
view what the current United Re-
formed Church order and itsappen-
dices prescribe by way of the
churches' expectations for the
theological competence and train-
ing that prospective ministersshould
have.

By way of reminder of where we
have articulated points of agree-
ment, at thejoint January 13, 2004,
meeting, we agreed on the follow-

ing:

a) It isthe task of the churchesto
train ministers.

b) Ministers of the churches must
receive sound reformed theol ogi cal
training.

c) As a principle, the training of
ministers should be done by minis-
ters.

d) Such training is best accom-
plished in the context of institu-
tional theological education.

e) It is acknowledged that active
involvement of the churchesisre-
quired for thetraining of ministers
and to protect the confessional in-
tegrity of such training; and

f) The churches, i.e., the URCNA
and the CanRC, should work to-
wardstheological educationthatis
properly accountable to the
churches.

Atthispointintime, it appearsthat
amain difference between thetwo
committees is the question of
whether a synodically-controlled,
federationa seminary isnecessary.

Respectfully submitted,

Mark D. Vander Hart, Secretary
Theological Education Committee
United Reformed Churches in
North America
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ThislsMy Outlook

Dismiss the Psalter Hymnal Committee

| really think we should disband the
Psalter Hymna Committee. | think
it is unnecessary and a waste of
time and money.

Oneof themainincentivesfor this
Committee was the fact that the
blue Psalter Hymnal was out of
printwithlittlelikelihood of it being
reprinted. That is no longer the
case. Because of a demand for
this Psalter from the URCs, and
also dueto acontinued interest for
this Psalter in the CRC, the CRC
Board of Publication decided to
reprint the “blue book.” Several
URCs have purchased this Psalter

The movement of the Nadere
Reformatie had certain principlesin
mind when they sought to bring
about changes within the church.
Theseprinciplesincluded the exclu-
sive headship of Jesus Christ over
His church; independence of mag-
isterial authority; the supreme and
ultimate authority of God’'sWordin
the church; and the subjection of all
nationsto God and church. Empha-
siswas placed on the marks of true
faith, encouraging the believer to
distinguish between true and false
faith. Every matter of faith, wor-
ship, discipline, and government
wasbrought to thetest of thedivine
Word, applying these measures to
the church and changing long stand-
ing practicesthat werein conflict to
that Word. Supreme regard was

andif | am not mistaken, this book
will continue to be available.
Though | would like to see some
improvementsin the hymn section,
the Psalm section remains unsur-
passed. | see no need for the Ca-
nadian Reformed Book of Praise
when we have such agreat Psalm
book available. Besides, any impo-
sition of the Book of Praiseuponthe
URCs would go over like a lead
balloon. Besides, thereareanum-
ber of other song books available
which could do good service. Why
carry coals to Newcastle? | also
believe the URC contingent of the
Committee should resist pressure

from the Can. Ref. to impose the
Book of Praise. The URC should
suggest to the Can. Ref. brothers
that they familiarize themselves
with the psalm section of the
Psalter. Oncethey get used to sing-
ing from the blue Psalter they
wouldn’t want to go back to the
Book of Praise—believeme. Let's
dismiss the committee! We don’t
need it.

Rev. Jelle Tuininga is
Pastor emeritusin the United
Reformed Churches of North
America. Heisamember of
the Lethbridge URC in
Alberta.

Jean Taffin

paid to “thelaw and testimony” in
faith, worship, and testimony.

While not recognized as one of
the participants in the Nadere
Reformatie movement, Jean
Taffin is often considered a
frontrunner to it.  Although
records are sketchy, Taffin is
thought to be born between July
1529 and July 1530 in Doornick
(Tournai) inwhat isnow Belgium.
His father, Dennis Taffin, was a
lawyer whose position made it
possiblefor hissix childrento re-
ceive solid training from aprivate
religious teacher. It iswell pos-
sible that Jean Taffin studied be-
yond the education provided by his
privateteacher at different Italian
universities; his doctor’s title,
however is doubtful.

In 1554, Taffin began working as
secretary and librarianwith Antoine
Perrenot, the Bishop of Atrecht,
who later became Cardinal
Granvelle. Taffin's task was to
review heretical books. Inthisway
he came into contact with impor-
tant political and religiouspersonali-
ties. Through his reading, he was
won for the Reformation.

Surprisingly, Taffin quit hisposition
with Granvellein 1558, and for a
short time established himself in
Antwerp. As pursuits against the
Calvinistsinthat city increased, he
moved on to Aachen and
Strasbourg and thento Geneva. In
Genevahestudied under Calvinand
Beza. Between the years of 1560
and 1574, Taffin served aspastor in
Aachen, Metz, Antwerp, and
Heidelberg. In 1574, he became
the Court Chaplainto Prince William
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of Orange, the chief founder of
Dutch independence.  Taffin
served inthisposition for ten years
until the Prince of Orange was
murdered by a French catholic fa-
natic in Delft in 1584. Taffin con-
tinued ministering to congregations
in Antwerp, Haarlem, and
Amsterdam, where he died from
the plaguein 1602.

Taffin  was opposed to the
Anabaptist movement, yet appreci-
ated critically their challenge for
sanctification. He was not an ex-
tremist, but a warm advocate for
Protestant unity. Taffin was the
assessor of the Synod of Emden
(1571) where the signing of the
Dutch and French Confession of
Faith took place. He went on to
organize the Synods of Dortrect
(1574 and 1578) and Middleburg
(1581). Head so attended the Synod
of Middleburg as arepresentative
of the Walloon churches.

Taffinisoneof severd frontrunners
to the Nadere Reformatie whose
influence among the English Puri-
tans is difficult to determine. His
influence rests more with German
pietism (Johann Gerhard). Hiscon-
ceptions of one theologica
practica can befound clearly in his
writings. Most of hiswritingsarein
French and were later translated
into the Dutch language. He saw
as the major task of his pastoral
activity the practical instruction for
guestions of the faith and expres-
sion of that faithin theindividual’s
moral lifestyle. He represented a
moderate, mediating positionindis-
cussions about the structure of the
church and church discipline.

Along with others, Taffin protested
against a worship which focused

only on preciseform and prescribed
text. He also spoke against the
continuation of medieval lawless-
ness. Taffin was determined that
the revealed will of Christ wasthe
immediate, authoritative, and ulti-
mate reason for the church’'s faith
and its ordinances.

Inchurch history, thefirst Reforma-
tion was a reformation of Papery
and the second was a reformation
from Prelacy. May thisand future
articles about the Nadere
Reformatie encourage the readers
to bemoreinterested in thisimpor-
tant movement within the church.
Many of the books written by the

“old writers’ arein the Dutch lan-
guage. The Dutch Reformed
Translation Society in Grand Rap-
ids, Michigan hasbeguntotrandate
some of the volumes into the En-
glishlanguageintheseriesClassics
of Reformed Spirituality. Two
that arecurrently availableare“The
Marks of God’s Children” by Jean
Taffin and “ The Path of True God-
liness’ by Willem Tedllinck.

Mr. Nicolaas Van Dam isa
member of the United
Reformed Church in
Escondido, California.

From the Book Shelf

What We Believe:
An Exposition of the Apostles’ Creed
By Cornelis P. Venema

There have been and always will be fresh resources to explain the
Apostles Creed. What distinguishes Dr. Venema'svolumeisatime-
lessand |l ess sectarian approach. Thishirds' eyeview of thefaith pre-
sents the reader with a brief panorama of our beliefs and how they
have been presented, preserved and promoted through history.
Venemawould have us see that the Reformed faith, by and large, fits
well with all streams of Christian history faithful to God’sword. That
makesthisbook an excellent resource for high school study (such as
acatechism class), new membersin the church, and afirst doctrinal
guidefor teachers. Don't hesitateto give thisbook to your pastor: he
will read it and enjoy handing it out to those with basi ¢ questions about
our faith. Don't hesitateto giveit to ateenager: especialy if you hope
that such aonewill find confidencethat our faithisn’t just aculture
or tradition. One suggestion | have for reading thiswork: start with
reading the study questions, then read the chapters. Christians ought
to know the answer to each of these questions! If you don’t yet, you
will when you are done.

Rev. Zachary Anderson
Seventh Reformed Church

See the back page for ordering information.
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Jesus, Magter of the Free

Inour last study, we saw the neces-
sity of acknowledging Jesus of
Nazareth as the only begotten Son
of God. We saw how we receive
freedom from sin because Christ,
the Son of God, has set us free.
This month we consider how we
can enjoy that freedom that the Son
of God has granted us because He
isalso our Lord.

There are some Christian
churches that do not want to
stress the Lordship role of Jesus
Christ. They focus on Jesus as
Savior and how you must have
Jesus as your Savior. That cer-
tainly istrue. | certainly do not
want to diminish that in any way.
But did you ever notice that in
those churches you can do pretty
much anything you want to do on
the Lord'sDay; their schools have
dances where the music is sexu-
ally charged; and their focus is
more on sports than Scripture.

A reformed worldview must not
only stress Jesus as Savior but al'so
acknowledges Christ asLord. Ul-
timately, it isthe Father who, asour
Creator, isour Owner and our Lord.
He isthe Sovereign Ruler over all
things. We, however, in our sin
rebelled against Him. One might
well say that we ran away from our
Lord and subjected ourselves to
another lord. We became slavesto
sin - slaves to whatever addiction
controlsus, slavesto whatever be-
setting sinwefind ourself yielding
toagainand again. Inour imperfect
state we cannot come before the
Most Holy God. Wewill forever be
dlaves, imprisoned by our own evil
desires and held captive by Satan.

Delivered From Satan

Christ, the Son of God, liberated us
fromour dlavery in order to giveus
back into the hands of the Father.
Because Christ has done so, the
Father entrusted Him with sover-
eign control over al things, includ-
ing us.

Although the devil is a defeated
enemy, he still has great power to
tempt us and seduce us. He con-
stantly approaches us with ways
for usto betray God and to returnto
thedevil asour master. He usesev-
ery possible means he can think of
to make us unfaithful to the God
whom us confess to serve. He
wantsusto serve him, not God, and
hewill work to sway usaway from
God. Andwewouldfall away, too,
if it were possiblefor theelect todo
so0-thatis, if Jesusasour Lord did
not have such atight grasp upon our
souls.

In Jesus Christ we have alLord in
whose strength we can resist temp-
tation and overcome the devil. In
Him we are more than conquerors.
He owns us and He will take care
of us. We are safe in His hands.
That iswhat the catechism teaches
uswhenit saysthat Jesus, asLord,
“has delivered us from all the
power of the devil.”

Possessed By Christ

But thename“Lord” includesmore
than that, and the Heidelberg Cat-
echism does not stop with those
words. It also teachesusthat Jesus
Christ, as Lord, has made us His
own possession. Jesushasaclaim
on our lives. Heisour owner and
we are His servants.

The apostles used even stronger
language than that. They often
would introduce their epistles by
claiming themselvesto be daves of
Jesus Christ. In Romans 1:1, for
example, Paul writes: “Paul ... a
bond-servant of Christ Jesus...”,
that is, aslave of Christ. Paul be-
ginsPhilippiansand Titusthat same
way. Jamesbeginshisepistlewith
those same words, as does Peter in
his second epistle and Jude in his
brief letter to the church. John
beginsthe book of Revelationwith
these words: “The Revelation of
Jesus Christ which God gave Him
to show to His bond-servants...”
That is, to show to His slaves!

SLAVES!! Now, that isnot avery
pleasant sounding word. So un-
pleasant that trand atorsavoidit like
the plague and use theword “bond-
servant” instead. Itisnot asharsh,
not as abrasive as the word
“dave.” Andwehavetowonder if
thereisno better way to expressthe
freedom that we may enjoy after
our liberation. After all, using the
word “slave,” even using theword
“bond-servant,” makesit ook asif
thereisonly an exchange of masters
for us. Instead of being slavesto
the devil, now we are slaves to
Christ.

There are many people who feel
that way. They are offended by
that ideathat we would be slavesto
Christ. Infact, they will go on to
say that Christ is much more de-
manding, and therefore, a much
heavier taskmaster than the devil.
After all, the devil lets you do all
kindsof things. Hehasall kinds of
alluring promises and entices you
withal kindsof worldly goods. He
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Why do you call Him
“our Lord” ?

Because He has redeemed us, body and soul, fromall our
sins, not with gold or silver, but with His precious blood,
and has delivered us from all the power of the devil, and
has made us His own possession.

promisesthe satisfaction of al kinds
of human desires. And, let'sfaceit,
he can deliver.

If you make yourself a slave to
Satan and not be wishy-washy
about it, really seeking to follow
him, living a hedonistic, self-cen-
tered, self-gratifying life; the devil
will giveyou what youwant. For a
timethe devil will deliver and you
will think you are on top of the
world.

Having Jesus as your Master is
not at all likethat. Hewantsusto
obey many strict rules and ordi-
nances. He wants us to keep
ourselves unspotted from the
world. Look at all the thingsthe
devil will let usdo that Christ will
not let us do. Because of this,
many peopl e think that the Chris-
tianlifeisadull lifewhereall the
real pleasures are denied us.
Moreover, Christ wants us to
walk the narrow path. He speaks
about oppression in the world,
self-denial, sacrifices, bearing the
cross, facing persecution, and so
on. No wonder so many people
prefer the devil astheir taskmas-
ter to Christ as their Lord.

In spite of all these apparent disad-
vantages, thereisahuge difference
between true freedom and miser-
abledavery. Servingthedevil may
look enjoyable; the aftermath, how-
ever, issalf-reproach, remorse, un-
happiness, and death. The devil
can make sin look very delightful
and enjoyable beforewefall intoit.
However, as soon aswe have com-
mitted the sinful act he drags us
into, the miserable consequences of
our sin will attack us without any
mercy. For example, the devil will
giveyou al thedrugsyou want until
you are hooked on them and have
to trade your body for another dose.
You will get al the smut and filth
your eyes cantakein until you have
ruined your marriage, your caree,
and your life.

Anditisnot just those obvious, big
sins, either. Thereisnot one home-
less person at the mission who,
when hewent out drinking with his
buddiesinhighschool, said: “I redlly
want to grow up an alcoholic on
skidrow.” There'snot one person
who visited the casino for the first
time and won some big buckswho
said: “I want to lose my car, my
house, and everything | own in

bankruptcy.” There'snot onebride
who walked down the aisle who
said “I do” who thought, “In ten
years |’ m going to leave you.” or
groomwho said, “Oneday, I'mgo-
ing to beat this woman to a pulp.”
But serving thedevil will bring you
there.

Serving Christ, on the other hand,
fillsaperson’slifewithlastingjoy,
and it most certainly is always re-
warding. Itisan act of liberty and
love. In Exodus 21 you can read
that according to Mosaic law,
slaves in Israel were to be freed
after six years. There were, how-
ever, times when the slaves knew
they had it pretty good. They had
clothes on their backs, food on the
table, and a place to call home
where they could raise afamily.

When their term expired, suddenly
all thosethingswould disappear. If
you had no marketabl e skills, what
were you to do? You would sell
yourself asadaveto someoneelse.
What if you happened to like the
master you were now serving?
Your present master did not beat
you or overwork you. Instead, he
treated you rather well. Hewas a
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better master than maybe the next
master might be. Or, maybe there
was another master out there who
knew you were a hard worker and
could not wait for your time with
your current Master to be over.
But you did not want to go there.
You knew hewasmean. You knew
hewould beat you if you did not get
the work done on time.

If that were the case, the slave
could volunteer to stay with his
master. |If the master agreed,
then the master of the slave would
piercetheslave'sear-lobe. Either
the piercing would leave aperma-
nent scar or some type of ear-
ring would be placed in the ear.
Either way, it was a mark that
would indicate that this former
slave wanted to belong to this
particular master for his whole
life.

We have to understand that we are
daves. Youmay liketheword “ ser-
vant” better, but thessimpletruthis
that whatever word you want to put
there, you either servethedevil or
you serve Jesus Christ. Oneor the
other. Those are the two Masters.
There are no other plantation own-
ers. Heavenor hell. Wheredoyou
want to work?

Made Free to Serve

If you read through the Gospels at
all, youwill noticethat Jesus knew
how to draw acrowd. Multitudes
would gather to hear Him speak.
Sometimesthe streets would be so
crowded that people would climb
the trees to be able to see Him.
Sometimesthe crowdswere so big
that the disciples of Jesus thought
He was asking an absurd question
when He asked: “Who touched
Me?

Not only could Jesus draw huge
crowds, but Hewould often preach
the crowd away. They did not like
what Hewas saying. They did not
like what He was demanding of
them so they would leave. 1nJohn
6 we read of one of those occa-
sions. The peopleleave asaresult
of Christ teaching them that He is
thebread of life. AfterwardsJesus
turns to His disciples and says:
“You do not want to go away also,
doyou?

Peter responds, “Lord, to whom
shall we go? You have the words
of eternal life.” Peter saw the dif-
ference: one master - the devil -
leads to eternal death; the other
Master - Jesus - leads to eternal
life. Peter realized that because of
sin he was a slave to the devil, the
Master that |eads to eternal death.

That taskmaster bringsguilt, terror,
sickness, pain, and guilt. Heisour
master. And what does he do with
us? Basically he keeps usin his
dungeon chained to thewall where
we can never escape. Through
God's grace, the Son of God came
into this world and broke those
shackles that bound us to Satan.
We have been set free!

Paul asked the Galatians church:
“But now that you have come to
know God or rather to be known by
God, how isit that you turn back
again to theweak and worthlessel-
emental things towhichyou desire
to be enslaved all over again?’
(Galatians 4:9). In other words:
Were you set free that you might
be slaves again?

No! You have been made free.

Jesus hastaken you out of the bond-
age that you were in and released
you. Wherewill you go? Will you

return to the hard taskmaster who
promisesyou nothing but pain and
suffering or will you go to the one
who has the way to eternal life?
Will you return to the one who
wants nothing more than for you to
destroy your life or to the Onewho
cares for you and gives you every
blessing?

How we need to run as a people
freed by Christ to Christ to have
Him pierceour ears. How our long-
ing must be to have Him freely
place His mark upon us so that our
desireisto serve Him, not because
we are slaves, but because we are
now freeto serve himinlove; free
toliveinthanksgivingtoHimfor the
lovethat He hasshownus. Thisis
truefreedom. Itistherealization of
thewords Jesus spokein John 8:36:
“If the Son makes you free, you
will be free indeed.”

Rev. Wybren Oord is the
pastor of the Covenant United
Reformed Church of
Kaamazoo, Michigan. He
aso is the Editor of The
Outlook.
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LookingAbove

A Series on the Revelation of Jesus Christ
Revelation 4:6b-8
“The Four Living Creatures’

In arecent article, we turned our
attention to Revelation 4:4, where
John described the twenty four el-
ders who surround the throne of
God: “Around the throne were
twenty four thrones, and on the
thrones | saw twenty-four elders
sitting, clothed in white robes; and
they had crowns of gold on their
heads.”

It was our contention that the
twenty-four eldersare exactly that:
they areelders! They are symbolic
of theruling authority inthechurch;
the office of the elder. The pattern
for the government of the churchis
found in heaven. Asitisin heaven,
soitison earth.

Now, in Revelation 4:6b-8, we
cometo something abit more diffi-
cult, something much more enig-
matic. We come to the four living
creatures. Who, or what, are the
four living creatures?

The Gospels

Many suggestions have been made.
The early church fathers thought
that the four living creatures were
symbolic of thefour gospels: Mat-
thew was compared to a man, be-
cause he beginswith the generation
of Christ; Mark to alion, because
he begins at the preaching of John;
Luke to an ox, because he begins
his narrative by mentioning the
priesthood; and John to an eagle,
because he penetrates, as it were,
to the secrets of heaven.

The problem was that even the
church fathers could not agree asto
which creature represented which
gospel (Origen said that Matthew is
the man, Mark the eagle, Luke the
ox, and John thelion; Victorinus had
Matthew as the man, Mark as the
lion, Luke asthe ox, and John asthe
eagle; Athanasius had Matthew as
thelion, Mark asthe man, Luke as
the ox, and John as the eagle).
While the early church fathers
thought the four living creatures
were symbolic of the gospelsor the
gospel writers, the astrologers have
their view: they identify thefour liv-
ing creatureswiththe symbolsinthe
four quarters of the zodiac. The
view to which most commentators
hold is the view that sees the four
living creatures asrepresentative of
thewhole created order of animate
life. None of these views is ulti-
mately satisfying.

Cherubim and Seraphim

And so we come back to the ques-
tion: who, or what, arethefour liv-
ing creatures? There are acouple of
leadsgiveninthetext that help usin
identifying thefour living creatures.

Thefirst lead isthe song they sing,
verse 8: “Holy, haly, holy, Lord God
Almighty, Whowasandisandisto
come!” The song should sound fa-
miliar toyou, for it echoesthe song
of Isaiah 6: “Holy, holy, holy isthe
Lord of hosts; thewholeearthisfull
of Hisglory!” (Isaiah 6:3). Do you
remember who sang that song in

Isaiah 6? It was the seraphim, de-
scribedinverse2 of I1saiah 6, asfol-
lows: “Above it stood seraphim;
each one had six wings: with two
he covered his face, with two he
covered hisfeet, and with two he
flew.” The four living creatures
sing the song of the seraphim!
There is a correspondence, then,
between the seraphim of Isaiah 6
and the four living creatures of
Revelation 4. They sing the same
song.

Theother lead providedin Revela-
tion 4 concerning the four living
creaturesistheir description: “full

of eyesin front and in back. The
first living creaturewaslikealion,
the second living creature like a
calf, thethirdliving creaturehad a
facelikeaman, and thefourth liv-
ing creaturewaslikeaflying eagle’

(4:6b-7). Thedescription should be
familiar, aswell. Weread asimi-
lar descriptionin that profound and
difficult chapter of the Bible,
Ezekid 1. William Hendriksen sum-
marizes the similarities between
Ezekiel 1 and Revelation 4 asfol-
lows: “Thereisavery close con-
nection between this entire throne
vision and thefirst and tenth chap-
ters of Ezekiel ... Notice the fol-
lowing striking resemblances. In
both cases these beings are called
‘living ones' (cf. Ezekiel 1:5 with
Rev. 4:6). In both cases the sym-
bolic number isthe same, namely,
four (cf. Ezekiel 1:5with Rev. 4:6).
In both cases the appearance of
their faces is compared to that of
man, lion, ox, and eagle (cf. Ezekiel

1:10 with Rev. 4:7). In both cases
they are closely associated with
the throne (cf. Ezekiel 1:26 with
Rev. 4:6). In both casesfire moves
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to and fro among the *living ones
(cf. Ezekiel 1:13 with Rev. 4:5:
‘Out of thefirewent lightning.’). In
both cases these ‘living ones' are
said to be studded all over with
eyes (cf. Ezekiel 1:18; 10:12 with
Rev. 4:8). In both cases arainbow
encirclesthethronewith which the
‘living ones' are associated (cf.
Ezekiel 1:28 with Rev. 4:3).”

Ezekiel actually goesontoidentify
theliving creaturesascherubimin
10:20. Thecherubim, of course, are
those who creatureswho guard the
presence of God. Remember Gen-
esis 3? God banishes Adam and
Eve from the garden and places
cherubim on the East with flaming
swords flashing back and forth to
guard the presence of God. Re-
member the tabernacle and
temple?Woven on the curtainsfac-
ing east, were cherubim, guarding
the presence of God. Remember
the Ark of the Covenant? On the
top of the mercy seat sat cherubim
facing one another, thetips of their
wingstouching one another, guard-
ing the presence of God. Remem-
ber Psalm 99?7 God sits enthroned
between the cherubim. Thereisa
correspondence, then, between the
cherubim of Ezekiel 1 and thefour
living creatures of Revelation 4.
Their description is nearly the
same.

Thefour living creaturesof Revela-
tion 4 have astheir background the
seraphim of Isaiah 6, aswell asthe
cherubim of Ezekiel 1. It would
seem then that thefour living crea-
turesare either seraphim or cheru-
bim, or ablending of the two.

Though such aview may appear to
be tenable and even attractive, it
falls short. To begin with, though

the four living creatures sing the
song of the seraphim of Isaiah 6,
they are not called seraphim; and
though the description of the four
living creatures may be similar to
that of Ezekiel 1, they arenot called
cherubim. Moreover, these Old
Testament passages seem to draw
adistinction between the seraphim
and the cherubim, so that to blend
them here in Revelation 4 would
seem to do an injustice to the an-
gelicorder.

Furthermore, there are also differ-
ences between these Old Testa-
ment passages and Revelation 4.
The song of thefour living creatures
inRevelation 4 isnot identical with
the song of the seraphimin |saiah 6;
itisclose, butitisnotidentical. You
can compare the songs and see the
differencesfor yourself. Neitheris
the description of the four living
creaturesin Revelation 4 identical
with the description of the cherubim
inEzekiel 1; againitisclose, butit
isnotidentical. Each of thefour liv-
ing creaturesin Ezekidl’svision had
four faces, in Revelation; each
creature hasoneface. Thefour liv-
ing creaturesin Ezekid’svision had
four wings, in Revelation, each
creature has six wings.

All of thisleads usto concludethat
whilethefour living creatures have
their background in the seraphim of
Isaiah 6 aswell asthe cherubim of
Ezekiel 1, they arenot to beidenti-

fied as seraphim, nor arethey to be
identified ascherubim, nor arethey
to beidentified asablending of the
two. John has in view something
else.

Proclaiming of the Word

What, then, does John have in
view? Who, or what, are the four
living creatures? The four living
creatures are symbolic of the proc-
lamation of theWord. Thefour liv-
ing creatures are symbolic of the
office of the Minister of the Word
and Sacraments. The four living
creatures are symbolic of the
preaching office.

Though the early church fathers
were incorrect in seeing the four
living creatures asthe gospels, they
were on to something in connecting
the four living creatures to the
Word. Though the commentators
who seeinthefour living creatures
the seraphim of Isaiah 6 or the
cherubim of Ezekiel 1 or ablending
of the two may fall short of the
proper interpretation, they areonto
something. After all, the Scriptures
themselves draw the closest paral -
lel between theangelic ministry and
theministry of theWord. Consider
Psalm 103:20-21, “Blessthe Lord,
you His angels, who excel in
strength, who do Hisword, heeding
the voice of Hisword. Blessthe
Lord, all you Hishosts, you minis-
ters of His, who do His pleasure.”
The Psalmist brings the angelic

It would seem then that the four living creatures
are either seraphim or cherubim, or a blending of
the two. Though such a view may appear to be
tenable and even attractive, it falls short.
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ministry into the closest connection
with the ministry of the Word.

But what isit that seals the argu-
ment? What is it that leads us to
conclude that the four living crea-
tures are symbolic of the office of
the preaching of the Word? It is
the number “four”. Even as the
number twenty-four confirmed
that the twenty-four elders are
symbolic of theruling officeinthe
church, so the number four con-
firmsthat the four living creatures
are symbolic of the preaching of -
fice in the church.

What is the significance of the
number four? Think of the four
corners of the earth, the four
points of the compass, the four
winds. Where must the gospel be
proclaimed? To the ends of the
earth! The four living creatures
are representative of the preach-
ing office, and the proclamation of
that Word that must go forth to
the ends of the earth.

Leading in Wor ship

The role of the four living crea-
tures—symbolic as they are of
the office of the ministry of the
Word and Sacraments—then, is
certainly that of leading in wor-
ship. Consider the following
verses. Revelation 4:8: “ Thefour
living creatures, each having six
wings, were full of eyes around
and within. And they do not rest
day or night, saying: ‘Haly, holy,
holy, Lord God Almighty, who was
and isand isto come!’” Revela-
tion 5:8: “Now when He had
taken the scroll, the four living
creatures and the twenty-four el-
ders fell down before the Lamb,
each having a harp, and golden
bowls full of incense, which are

the prayers of the saints.” Rev-
elation 5:14: “Thenthefour living
creatures said, ‘Amen!’ And the
twenty-four eldersfell down and
worshiped Him who livesforever
and ever.” Revelation 7:11: “All
the angels stood around the throne
and the elders and the four living
creatures, and fell on their faces
before the throne and worshiped
God.” Revelation 14:3: “They
sang as it were a new song be-

To the elders and the
ministers, then,
belongsthe
responsibility of
guarding the true
worship of the living
God.

fore the throne, before the four
living creatures, and the elders.”
Revelation 19:4: “And the
twenty-four elders and the four
living creatures fell down and
worshiped God who sat on the
throne, saying, ‘Amen! Alle-
luial’” Together with the twenty-
four elders, the four living crea-
turesare responsible for guarding
the worship of the One who sits
on the throne. To the elders and
the ministers, then, belongsthere-
sponsibility of guarding the true
worship of theliving God.

Heralding the Judgment

But the role of the four living
creatures extends beyond that of
worship, and in extending beyond
that of worship, it extends beyond
that of the elders. Thefour living

creatures, symbolic of the
preaching office, are also respon-
siblefor heralding the judgment to
come.

Consider Revelation 6:1-8, where
you read of the four horsemen of
the apocalypse. In each caseit is
the four living creatures who are
connected with the riding forth of
the horsemen—those horsemen
that ride forth in judgment. The
four living creatures, then, are
connected to the opening of the
seven seals, those seals that rep-
resent the unfolding plan of re-
demption: judgment upon the sin-
ful world, salvation for the church.

Consider also Revelation 15:7,
where one of thefour living crea-
tures gave to the seven angelsthe
seven golden bowls full of the
wrath of God. Again, thefour liv-
ing creatures are connected to the
pouring out of the bowls; they are
connected with judgment. There
isalso animplied connection with
the trumpets of chapters 8-11.
What do trumpets do? They
sound forth! What does the proc-
lamation of the Word do? It
soundsforth. Thefour living crea-
tures then are connected directly
with the opening of the seals; they
are connected directly with the
pouring out of the bowls; they are
connected indirectly with the
sounding forth of thetrumpets. As
they herald God'sWord, judgment
isproclaimed.

Isthe picture becoming clear? Do
you begin to understand why the
four living creatures, symbolic of
the office of preaching, are de-
scribed in terms that draw upon
the seraphim, who sing of the
Holiness of God, and the cheru-
bim, who guard the presence of

26

‘_
The Outlook —J=o




God? In the preaching of the
Word, the holiness of God is pro-
claimed, but also the judgment
that comes upon those who pre-
sume to approach Him.

Remember the cherubim standing
on the East of Eden, flaming
swords in their hands flashing
back and forth? Adam and Eve
learned that the only way back to
lifeisthrough death; the only way
back to the presence of God isto
go through the sword of the
cherubim! What isthe proclama-
tion of the Word, but the procla-
mation of God’s holiness, and the
proclamation that the only way
back into the holy presence of
God is through the sword of the
cherubim? What isthe proclama-
tion of the Word but the procla-
mation that Christ has gone
through death to bring us life?
What is the proclamation of the
Word but the proclamation that
Christ has gone through the sword
of the cherubim to bring us into
the Holy presence of God?

It is the preaching of the Word
that guards the presence of God!
Here is the significance of the
eyes: those eyes search, they
judge the thoughts and intents of
the heart. Isnot the proclamation
of the Word precisely that? Does
not the Word penetrate your
heart? Does not the Word judge
the thoughts of your heart; the
intents of your heart; and lay
open your heart before the pen-
etrating, burning, and healing light
of God's holiness?

It is the preaching of the Word
that guards the presence of God.
Here is the significance of He-
brews 4:12-13, “For the word of

God isliving and powerful, and
sharper than any two-edged
sword, piercing even to the divi-
sion of soul and spirit, and of joints
and marrow, and is adiscerner of
the thoughts and intents of the
heart. And there is no creature
hidden from His sight, but all
things are naked and open to the
eyes of Him to whom we must
give account.” The Word of God
guards the place of Hisrest; He-
brews 4 speaks of the rest of
God, and it concludes with the
Word that guardsit. Note also as
the Word is living, so the four
creaturesareliving, the proclama-
tion of theWord isliving!

It is the preaching of the Word
that guards the holy presence of
God. Hereisthe understanding of
the Word of God as one of the
Keysof the Kingdom: it opensthe
kingdom to some, even as it
closes it to others (Heidelberg
Catechism, Lord's Day 31, Ques-
tions and Answers 83-84).

In that connection, do you begin
to understand why the office of
preaching is set before usin such
enigmatic terms? Because the
preaching of the Word is itself
enigmatic; we do not understand
how it works! | know not how
this saving faith to me He did
impart, nor how believing in
His Word wrought peace within
my heart...| know not how the
Spirit moves, convincing men of
sin, revealing Jesus through the
Word, creating faith in Him. We
may not understand how it works,
but praise God that it does!

Do you see, then, the brilliance of
Revelation 4? The office of the
elders is represented in the

twenty-four elders, the office of
preaching is represented in the
four living creatures! The govern-
ment of the churchisright therein
Revelation 4, oriented to the
throne of God. Asitisinheaven,
so it is on earth.

More on therole of the four living
creatures, the office of the preach-
ing of the Word, next time...

Rev. Brian Vos s the pastor
of the Trinity United
Reformed  Church  in
Caledonia, Michigan. Heaso
isthe President of the Board
of Reformed Fellowship.
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TheLady isNot for Burning

(with apologies to Christopher Frye)

|sCremation Permissible for the Christian?

Moreand more Christians are say-
ing, “It doesn’t make any differ-
ence what we do with that old,
worn out body. Bury it, burn it,
make soap out of it. It is all
worthless. However, onthebasis
of aten year study, | am prepared
to say that cremation is

1. Psychologically unsound

2. It doesnot follow the Biblical
example

3. Itispaganinitsorigin

Psychologically Unsound

Dr. David Van Gelder of Bethesda
Christian Counseling Servicesin
Denver, Colorado writes, “Death
and disposal have many psycho-
social implications. Most psy-
chologistsagree. John McCoy, in
ahalf page articlein the Novem-
ber 9, 1985 edition of Seattle,
Washington’s newspaper, wrote,
“Thefuneral isto help theliving.”
He went on to relate how it is
very much a part of the grieving
process. McCoy went on to tell
the story of Rev. Fred Towne,
who found himself sobbing un-
controllably during a counseling
workshop. Towne, a pastor in
Seattle, realized that he had never
grieved for his younger brother,
lost in the war as a pilot fighter
over China. The clergyman, now
68 and a specialist in grief coun-
seling, was surprised by the depth
of hisemotions, buried for years.
Because the body of his brother
had never been recovered, no fu-

neral was ever held. His brother
had never been memorialized. He
was never properly mourned.

Another father wrote of how he
had lost a son in the Battle of
Coral Sea. Becausethe body had
never been found, the father was
convinced his son had survived
the conflict. Often when he saw
anewsreel, he was convinced that
he saw his son. He would fly to
Tokyo or London and wander aim-
lessly down the streets for afew
weeks in these cities looking for
hislost son. Thefamily did not put
a death date on the son’s grave-
stone until after the father had
passed away.

Clergy, counselors, and funeral
directors agree that there is a
growing trend toward disposing of
the dead with no ceremony what-
soever. Most view such apractice
as unfortunate and psychologi-
cally unsound.

Clifton Anderson of the Washing-
ton Funeral Director’s Associa-
tion writes, “One out of every
four bodies handled by Seattle
areafuneral homesis either cre-
mated or buried without a ser-
vice.” He goes on to write that
“Nno service, no ceremony, NO No-
ticein the paper occurs about half
thetime.” One funeral home of-
fersto remove the body, cremate
it, and scatter the ashes without
involving thesurvivorsat all. You
can even sign the forms by mail.

Most funeral directors contend

that forgoing even a simple me-
morial service cheats the living,
not the dead. Anderson continues,
“The function of the funeral isto
bring the family back to life, not
only to pay respects to the de-
ceased. A funeral service occurs
when the family and community
get together and say a life has
been lived and now are different
because this life has ended. We
need to relate to each other and
accept that difference.”

Robert Fulton, a University of
Minnesota sociol ogist who spe-
cializesin the study of death, at-
tributes many hallucinations and
attempts to communicate with the
dead to the strong psychological
temptation to insist that the de-
ceased is still alive.

Such knowledgeable men believe
that the tendency to deny death
partially accounts for tens of
thousands of unclaimed ashes
that sit in Seattle funeral homes.
It is reported that more than a
guarter go unclaimed. Freud
wrote, “Everyone tends to deny
hisown mortality,”

The practice of cremation seems
to beontheincrease. Agreement
among Denver funeral homes
states that there are forty five to
fifty cremations for every hun-
dred funerals. Rev. Jim Kok, for-
merly of Pine Rest Christian Hos-
pital of Grand Rapids, Michigan,
now working at the Crystal Ca-
thedral, says in response to a
guestion about cremation:

If you are part of atradition
that buries the dead, it is
advisable to continue that
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practice. Traditions we
tamper with at our own
peril. The rituals and ac-
tivitiesthat have evolved in
our funeral practices have
meaning and serve pur-
poses beyond our usual re-
alization. Cremation may
disrupt those grief-assisting
ritualsunlessitisyour tra-
ditional way of disposing of
the dead.

Funeral practices serve us best
when they meet the emotional
needs. Emotionally it isnot pos-
sible to detach oneself quickly
from the body of adeceased loved
one. It takes time. No human
being can switch abruptly to think-
ing of their dear oneexclusively in
the spiritual state. The body has
been the person and isthe person
for along time until gradually a
transition is made and the buried
body assumes a place of
unimportance, the person being
treasured now recognized as be-
ing in aheavenly place.

For thisreason, | believe, those
who have long traditions of bury-
ing the dead, after afew days of
acute mourning along with all the
meeting of friends and colleagues,
etc., arefar better off to stick with
this way of doing things. It pro-
videsthetime and ritualsthat are
extremely valuable in doing the
necessary grief work.

Kok continues,

In those groups where cre-
mation and instant disposal
has been common for gen-
erations you will find
elaborate traditions follow-
ing the disposal that aid the
grieving in their mourning

process. Without these
thereisbound to betrouble
from unfinished grieving.”

The practice of cremation tends
to minimize death. Hence, cre-
mation without aproper memorial
serviceisnot to beadvised. Visi-
tors from the Netherlands report
that hardly anyone attends crema-
tion services anymore, short-cir-
cuiting the grief process for the
Survivors.

The Biblical Example

Even thought the Bible does not
explicitly condemn or permit cre-
mation, we do know that Achan
was burned with his family for
taking gold from Jericho (Joshua
7). The Philistines found King
Saul’s body and men of Jabesh
later burned it (I Samuel 31). In
Leviticus 20:14, God commands
cremation for aman who marries
both a woman and her mother.
Andin Amos 1:2, destruction by
fire is meted out to Tyre and
Teman.

The thought seems warranted
that cremation is carried out in
the Scriptures only on those
cursed by God. Certainly thosein
hell are cursed and bearing the
punishment of the eternal fires.
Why would someone want to dis-
pose of their body by using the
method of implementing God’'s
curse, for those receiving God's
blessing?

The long four thousand year ex-
ample of the Jewish patriarchs
and prophets from Abraham to
David, to Jesus and Stephenisin-
terment. Moses was buried by
God Himself. God did it that way!
Jesus, according to Old Testament
prophesy, wasburied. Jewish his-
tory must mean something. Why
wasn’'t Moses cremated and his
ashes scattered to the winds that
would blow over the beloved
Promised Land? If Jesus had
been publicly cremated and then
suddenly appeared reconstituted
from the ashes resurrected alive
and well, thousands would have
believed. But God chose burial
for Jesus, Jews, and Christians.
The owner of Feldman Mortuary
of Denver writes, “We are Jew-
ish; isit any wonder that crema-
tionisnil here?’

What is the non-believer saying
when he is cremated? What is
behind thewords: “ Take my ashes
and sprinkle them out of an air-
plane along the snowy slopes of
Mt. Ranier; into the verdant val-
leys of the Rockies, or the blue
waters of Puget Sound”? Often
it is pure naturalism. The indi-
vidual issaying that thisisthe end
of life and there is no other.
Thereisno God, no grave, nores-
urrection of the dead, no judg-
ment. Thereis no such thing as
the transcendental. Heis going
home to the everlasting hills and
back to his god of mother nature.

Thethought seemswarranted that cremation
iscarried out in the Scripturesonly on those
cursed by God.
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It is not too much to say that the
Bible'sexampleisburial. God, of
course, knows what is good for
His people. Vented grief is*good
grief.” Hence, the Bible gives
many examplesof grief: sorrow is
described at the death of Jacob
(Genesis 50), Moses
(Deuteronomy  34), Jairus
daughter (Mark 5), and the son of
the Nain widow (Luke 7), to name
afew. In each caseit was meant
to be psychologically beneficial.
God even caused the New Testa-
ment Jews to hire mourners to
evoke feelings of sorrow.

Grief expressed isusualy grief re-
leased. Theecclesiastical commu-
nity, in some areas, observes grief
properly: open casket; body ondis-
play at avisitation; an hour service
with awell exegeted text; flowers;
areception (potluck/sandwiches)
with alarge attendance at theinter-
ment and full participation by many.
The funeral is an event. And a
tape; by all means, a tape to be
shared by those who could not at-
tend. Thisisall tothegood. It helps
mournersto listen and to grieve.

Good grief isvented grief. After
thirty yearsof observation at funer-
als, | looked on with abit of appre-
hension when | would see the be-
reaved bearing up so bravely.
Tears are normal. The Jewish re-
quest of God “ ... put thou my tears
inthy bottle...” (Psalm 56:8), asks
God to do what the Jews practiced.
Barnes writes of how he saw the
catacombs littered with tiny glass
tear bottles. If grief isfeltand dis-
played the it becomes true what
God originally intended: “Weeping
may remain for anight, but rejoic-
ing comesin the morning” (Psalm
30:5).

Pagan in Origin
Inaddition, cremationispaganinits
origin. The Encyclopedia Ameri-
cana says, “Cremation wasthe ...
mode of the Caesars. Christianity
opposed (it) because of the ...res-
urrection.” Buddhawas cremated
inIndiain483B.C. and thepractice
spread quickly throughout eastern
Asia

It is very clear that burial of the
body was by divine example and
instruction and should be continued.

Rev. Nicholas Vogelzang is
an emeritus pastor in the
Christian Reformed Church.
He is a member of the
Hillcrest CRC in Denver,
Colorado.
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TheFunerd Sarvice

It has been correctly stated that we
are only abreath away from death.
Newspaper obituariesand funerals
are a constant reminder of death.
To be reminded of the reality of
death is not apleasant thought, yet
funeral services occur daily
throughout theland.

Just aswe are surrounded by death,
so also we see cultural changes
around us in the way that death is
treated. Many of those changes
are reflected in the way funeral
servicesare conducted. Thereisa
recent development at funerals
called a® Celebration of Living” in
which the deceased is given all
kinds of accolades, as if the de-
mised can somehow hear what is
being said about them. In many of
these funerals, it seems as if the
minister istrying to preach theindi-
vidual into heaven. | recall one
funeral service in which the de-
ceased was an elderly, active
mother, grandmother, and great-
grandmother. During her lifetime
she had made many different craft
items including afghans, quilts,
needlepoint, and a huge crocheted
rendition of the Lord’s Prayer. All
of these had been strategically
placed around the pul pit areaof the
sanctuary. It aimost looked as if
there was going to be an auction
after the funeral.

No doubt many readers have been
to so-called Christian funerals
where the name of Christ was
never mentioned. How sad when a
person hasgoneto church all hislife
and al theminister cantalk aboutis
“Joe never went anywhere without

hiscigar” or “George played one
mean game of poker.”

Itisnot our intention to impugn or
besmirch thereputation of the dead.
Rather, wewishto call upon Minis-
ters of the Word to be exactly that
- Ministers of the Word. Funeral
servicesarenot for thedead. They
arefor theliving. Theliving areto
hear words from the Holy Scrip-
tures. The minister’'stask at afu-
nerd isthree-fold: Heisto comfort
the grieving; reassurethe believer;
and warn the unbeliever. These
can only be done by faithfully pro-
claiming theWord of God. It brings
no comfort whatsoever to thegriev-
ing family to list the accomplish-
mentsof the deceased. They would
rather hear about the accomplish-
ment of the Onewho cameto save
His people from their sin. They
would rather hear about the grace
of God shown to aperson who they
know was a sinner just like them,
and who, by the grace of God, is
now in heaven because of Christ.

It offers no assurance to the be-
liever to bereminded about the past
of afriend whom they have known
for many more yearsthan the min-
ister presiding over the funeral.
Believers need to be reminded that
their hope, too, restsin theglorious
resurrection of Jesus Christ. That
because of Christ's once for all

sacrifice on the cross, we have the
forgiveness of sinsand the promise
of eternal life. They need to hear
again how death is not the enemy
of those who trust in Jesus Christ.
Rather, death is a putting away of
our sinful bodiesand entering into
the eternal city prepared for us by
our glorious Savior.

Andfinally, the minister who does
not mention Christin hismessageis
derelict of hisresponsibility to the
unbeliever. Many people who
come to pay their last respects
(both family and friends) to the
deceased may never darken the
door of achurchontheLord sDay.
How necessary itisfor theminister
to lay before the listeners the fact
that death comesto all and that al
must turn away from sinand look to
Christ for their salvation.

I know ayoung minister who con-
ducted the funeral service of aho-
mosexual man who died from
AIDS. Asdifficult asit was, this
pastor spoke of the need for repen-
tance, turning fromsin, and coming
to Christ. Hetells of how during
the message several of those at-
tending the service got up and
walked out.

The Word of God is a two-edged
sword. Thecalling of the minister
istowield that sword so that those
hearing are without excuse. And
also, so that the seed may be

(continued pg. 32)

Believers need to be reminded that their hope, too,
restsin the glorious resurrection of Jesus Christ.
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planted. No unbeliever will ever come
to Christ hearing how Uncle Charlie
loved his garden or how Grandma
made the best apple piein the county.
They need to hear that the dear Chris-
tian is in heaven not by her own
works, but because she bel onged body
and soul, inlifeand death, to her faith-
ful Savior, Jesus Christ.

Mr. Peter Sluysisamember of
the Covenant United Reformed
ChurchinKaamazoo, Michigan
where Rev. Wybren Oord
serves as the pastor.

The Outlook welcomes writers to
submit articles that promote the
spiritual welfare of our readers and
promote the Reformed faith to
editor @reformed fellowship.net or
wybkath@juno.com




