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Wybren H. Oord

The Greatest Need Iin the
Church for 2005

The year is still young enough to
make the question of what the
church needs most in 2005 an ap-
propriate one. Our answers may
vary. The Church has many press-
ing needs. A vacant church may
think itsmost pressing needisanew
minister, whereas, a church in a
changing community may think the
greatest need is addressing those
changes taking place around her.
These different answersreveal the
fact that thisquestionisalways ap-
propriate. The need that | havein
mind, however, is the same as our
greatest need in past yearsand will
remain our greatest need in the
years to come. The greatest need

of them all is the need for more
prayer, especialy intercessory
prayer.

All true Christians pour out their
heartsin supplication to God. One
cannot be a prayerless Christian.
Such would be a contradiction of
terms. One of the first things said
about Saul after his conversion on
the road to Damascus was, “Be-
hold, heprays.” Prayer, asthe song
says, is“the Chrigtian’svital breath,
his native air.” The cessation of
prayer, if that were possiblefor one
who isborn anew, would mean the
suffocation of hisspiritual life.

Yet, it seemsthat many Christians
today are getting along on amini-
mum of prayer. The fact that spiri-
tual life is waning in many
churches, the ineffectiveness of
much kingdom work, and the lack
of enthusiasm for solid Reformed
teaching, cannot be satisfactorily
explained in any other way. The
promises that God has attached to
prayer-soaked religiouswork are so
large, abundant, and emphatic that
the streams of our spiritual lifeare
sure to reach high levels and our
work in the kingdom is certain to
abound in fruitfulnesswhen God's
servants deem prayer to be asvital
as the work for which they are

praying.

Why is there less prayer than in
former times? The answer is that
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many factors in modern life are
hogtileto prayer. First, weare apt to
stressthe practical sideof lifeat the
expense of the intellectual and
spiritual. We must be up and running,
doing thisand that; marking things
off of our “to do” list if we areto
have any sense of accomplishment.
Weareinclined to count aslost the
time spent in reflection and medita-
tion.

Second isour overemphasize of the
public side of life. We stress that
which is social at the expense of
that which is personal. Martin
Luther once said that the best time
of the day for him was the three
hours each morning he spent in
prayer. Three hours!! Each day!!
I have noticed times when the or-
ganist delays the “Amen” at the
end of the silent prayer in our wor-
ship services. If that prayer is
longer than thirty seconds, people
begin to shuffle and cough because
the prayer istaking too much time.
We areno longer comfortablewith
lengthy time spent with God. We
arefar too busy text messaging, de-
bating on various email discussion
groups, and changing the ring on
our cell phones to spend time in
prayer.

Third, our age of rapid communica-
tion is one of feverish haste. The
person who is constantly driven,
whether by internal impulses or
outward circumstances, seldom
takes the time to pray. Prayer re-
guires mental composure. It must
have spiritual concentration. It
takestime and thought to converse
with God. When Christiansimagine
that they must “keep busy” evento
the neglect of the quiet hour, they
arerobbing themselves of the very
strength they need to carry oninthe

Lord. If we areto do fruitful work
for the kingdom in 2005, whether at
home, the church, or the school, we
must take the time to repl enish our
spiritual streams. Prayer and medi-
tation areindispensablefor the cul-
tivation of that spirit of concentra-
tioninwhichdl truly effectivework
in the spiritual world must be per-
formed. Without constant prayer
the Chrigtian cannot bein the proper
spiritual mood and attitude for his
work inthekingdom.

We need more intercessory prayer
not only to make our work for Christ
more concentrated and fruitful, but
alsotoincrease our interestinreli-
gious work. The Church of today
does not need more activity. Some
of thethingswedo arevery trivial,;
many of them are secondary. It re-
quires very little spirituality to ar-
range for social events within the
church. Yet many churches focus
more attention upon those kinds of
activitiesthan they do on the study
of God'sWord. These activitiesare
not wrong in and of themselves, but
all to often they take the place of
the primary task of the Church: the
winning of souls, the spiritua train-
ing of theyouth, thediligent study of
Scriptures, the consolation of the
sick and shut-in, the care of the
needy, thefaithful exercise of disci-
pline, the Scriptural administration
of the sacraments, and the proper
government of all the affairs of the
church in accordance with the
Word of God.

Those primary tasks of the church
require much prayer, lest they de-
generate into amechanical perfor-
mance of formal duties. Much fer-
vent prayer isneeded, for example,
to make our consistory meetings
and classis meetings alive. Prayer

would make activitiesof the church
which we often consider to bedull,
likefamily visiting, vital and fruitful.
It would makeour Biblediscussons
more eager, our admonitionsto the
wayward moretender, our visitsto
thesick moreinspirational, and our
efforts on behalf of the needy
more spiritual .

The most cogent argument for the
indispensability of prayer isthefact
that it has pleased God to make His
blessing depend on the prayer of
the saints. Through prayer we ac-
knowledge our total dependence
upon Him. Prayer glorifies God.
TheHeidelberg Catechism teaches
usthat prayer isthe “chief part of
our thankfulness to God.” What a
solemn thought it is that God has
made the salvation of sinners, the
progress of Histruth, and the pres-
ervation of His Church depend
upon the prayersof Hispeople. Itis,
therefore, no exaggeration to say
that thewhole course of the Church
during this year will depend upon
the measure and manner of our
prayers.

Let 2005 be a year of much and
mighty prayer and it will beayear
of unprecedented spiritua prosper-
ity for God's Church. Such praying
cannot be done by the leaders of
the church alone. Every member of
the church must perform his/her
share of thisour first obligation to
God and HisKingdom.

Rev. Wybren H. Oord is
the pastor of the Covenant
United Reformed Church in
Kaamazoo, Michigan. Heaso
serves as Editor of The
Outlook.
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Another Year With God

“ Therefore, know that the Lord your God, He is God, the faithful God
who keeps covenant and mercy for a thousand generations with those

who love Him and keep His commandments.”

Asyou read this article, you will
already know more of God'sprovi-
dential dealingswith menthan | do.
Articles are, of course, written
some time in advance of publica-
tion. As | write, we have not even
reached the 4" of July 2004. Many
events hidden from me are fully
known to you. For instance, the
United States just handed over
“sovereignty” inlragto aninterim
Iragi government. Will thiswork or
end in chaos? You have a much
better idea than | do. | wonder if
President Bush will be re-elected.
For youthisisold news. The Dow
closed today at 10,435.48, but will it
be above 10,000 when you read this
article? Thelist goesonand on. My
favorite baseball team, the Red
Sox, aresix and ahalf gameshbehind
the Yankees in the American
League East. | have no idea who
will winthe 2004 World Series, but
al of you do. All thisiscommon
knowledge to you, but it is hidden
from me as| writethis article.

| think you get the picture. We only
know what God has ordained for
the future when it has come to
pass.

The Heidelberg Catechism asksin
guestion 28: “What doesit profit us
to know that God created, and by
Hisprovidence upholdsall things?’
The answer is: “That we may be
patient in adversity, thankful in pros-
perity, and for what is future have
good confidencein our faithful God
and Father, that no creature shall

(Deuteronomy 7:9)

separate usfrom Hislove, sinceall
creatures are so in His hand, that
without His will they cannot so
much as move.”

| want to highlight thewords, “and
for what isfuture have good confi-
dencein our faithful God and Fa-
ther...” This good confidenceis
impossibleif we base our assurance
on circumstances. Thisis a very
unstablefoundation for hope. If we
simply hopefor the best we will be
profoundly worried and despairing
whentrialscome, asthey certainly
will.

Wearetold to place our confidence
for the future not on circumstances
but on our faithful God and Father.
Certainly, God is faithful. He can
be relied upon. He will never
changein Hislove towards us.

The faithfulness of God: what a
wonderful comfort. Our God will be
the same in 2005 as He was in
2004. Has He loved and cared for
His people in the past? Sure, He
has. Has He ever let His people
down? Of coursenot. If God were
suddenly to abandon usto all the
terrors of thissinful world, to sink
or swim as we can, God would
have to change. He would, in ef-
fect, have to become a different
God. This can never happen.

When God says, as He does in
Deuteronomy 7.9 that His mercy
extendsto athousand generations,
He pointsusto thefuture, eventhe
far future. It meansthat God will be

faithful tousall our lives. It means
He will be faithful to our children
and our more distant descendants
aslong asthey trust in God through
the Lord Jesus Christ. God’s prom-
iseshave no expiration date. Wedo
not haveto fear for ourselvesor our
covenant children.

God promisesto guard usfromevil.
He guards us from the evil of our
own hearts and the evil that sur-
rounds us. Weread in Il Thessalo-
nians 3:3, “But the Lord isfaithful,
who will establish you and guard
you from the evil one.” The Greek
word used herefor “establish” has
two meanings. Thefirstis“to make
stable, place firmly, set fast.” The
second is “to strengthen, make
firm.” When we believe on the
Lord Jesus Christ, God isfaithful to
ensure that we never fall away
from Hisgrace or becometoo weak
to endure either temptations or tri-
als. Hewill not, at some point, sud-
denly let usgo.

Sometimes Christians endure hor-
rible trials. We know from experi-
encethat the horriblethingsthat can
happen to an unbeliever can also
happen to any one of us. Thisis
true, but God's purposesare differ-
ent. With the unbeliever, God deals
harshly - a small foretaste of the
wrath of God they will experience
forever into eternity.

When these same events happen to
Christians, their purposeisentirely
different. They aretrialswhich our
faithful God knows are necessary
for the strengthening of our faith.
Weread in Psalm 119:75, “1 know,
O Lord, that your judgments are
right, and that in faithfulness you
have afflicted me.” When God af -
flicts us in this coming year, He

4
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does so out of faithfulness. He
sends trials for our good. As His
children, we need the occasional
spanking. We also need Hisfaithful
discipline so that wewill maturein
our faith.

Hard times are not punishments.
The punishment for siniseverlast-
ingdamnationinhell. Chrigt already
suffered thisfor His people on the
cross. God'sfaithful afflictionsare
loving, and are designed to keep us
in thefaith and growing in grace.

Weread in Lamentations 3:22, 23:
“Through the Lord’'s mercies we
are not consumed, Because His
compassionsfail not. They are new
every morning; great isYour faith-
fulness.” The only reason we are
not consumed is because the Lord
isfaithful. Jeremiah then goesonto
say, in effect, that wewill never be
destroyed. Why? Because God's
mercies are new every morning,
Hisfaithfulnessisgreat. God faith-
fully showsHisgraceto Hispeople.
Heensuresthat they shall never be
destroyed.

This means that however much
God allowsusto betested and tried,
His purpose will never be our de-
struction, but rather our growth. He
faithfully renews His mercies ev-

ery day.

Another verserepeatsthisthought.
We read in | Corinthians 10:13,
“Notrial hasovertaken you except
such asiscommon to man; but God
isfaithful, whowill not allow youto
betried beyond what you are able,
but with thetrial will also makethe
way of escape, that you may be
ableto bear it.” Youwill noticethat
| have replaced the word tempta-
tionwiththewordtria. Thisisper-
missible in the Greek. Why won't

we be subjected to trials too great
for usto bear? Thisverse says God
isfaithful to Hispeopleand will not
allow usto face trials greater than
we can bear without His help. His
faithfulness will keep us through
our trials and out the other side.

Evenwhenwesin, Godisfaithful to
His promises to forgive us. John
writesin| John 1:9, “If we confess
our sins, He isfaithful and just to
forgiveusour sinsand to cleanseus
from all unrighteousness.” When
we come to God confessing our
utter sinfulness beforeHim, He has
promisedtoforgiveus. Hefathfully
keeps this promise.

Having seen God's faithfulnessto
us, how should we respond to the
year 20057 The answer isfoundin
Philippians4:11 13, “1 havelearned
in whatever state | am, to be con-
tent: | know how to be abased, and
| know how to abound. Everywhere
andinal things| havelearned both
to be full and to be hungry, both to
abound and to suffer need. | can do
all things through Christ who
strengthens me.”

God calls us to contentment. The
Greek word Paul uses for content-
ment meanssomething like*“to have
enough.” He learned that he could
be content to reckon he had enough
regardless of his circumstances.
He trusted God to provide what-
ever he needed. Whatever he did
not have was because God in His
wisdom and mercy knew it would
not be good for him.

This kind of contentment in the
midst of trials did not come from
Paul’s own character. He freely
admits it comes from God. There-
fore, he adds the words, “| can do
all things through Christ who

strengthens me.”

The ability to be content with what-
ever God sends our way is a gift
from God. It is an ability that we
should beg of Him when we find
ourselves worried or desperate.
This grace of God allowed Job to
declare in Job 13:15, “Though He
slay me, yet will | trust Him.”

Therefore, everything that comes
tousinthiscoming year will befor
our ultimate good. As Question 1
of the Heidelberg Catechism
says, God “so preserves me, that
without the will of my Father in
heaven not a hair can fall from
my head; yea, that all things must
work together for my salvation.”

Just because the futureis unknown
to us does not mean it is dark and
dangerous. Our faithful God isin
control and watches over us.

Inthe midst of thismuggy summer
heat, New Year's Day seems far-
ther off to methan it realy is. But
whether we are talking about the
day | am writing, the day you are
reading, or perhaps some distant
day when this magazineis discov-
ered in adusty corner of an attic,
God's promises are always true.
Thefuturefor Christiansisaways
bright and each day isaday closer
to heaven.

Rev. David A. Dawn livesin
Aberdeen, South Dakotaand
pastors both the First Re-
formed Church of Aberdeen
and the Oranien Reformed
Church of Leola, both in
South Dakota and both
RCUS.
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We Confess

An Exposition & Application of the Belgic Confession

Article 19: Of the Hypostatic Union of
the Two Naturesin the Person of Christ

“When | saw him, | fell at hisfeet
asthough dead” (Rev. 1:17). When
the Apostle was brought into the
presence of Christ hewashumbled
and awed in silence. This is the
effect of being in the presence of
our Savior. It isno different for us
when we open the Word and seek
tolearn of him. Throughthewritten
word we are brought, by the power
of theHoly Spirit, intothevery pres-
enceof Christ Himsealf. Thisismost
evident when we study the sublime
mysteries of the faith such as the
subject before us.

Two Distinct Natures

Article 19 of the Belgic Confession
confesses what we believe about
the “Person” of Christ. Here we
ponder thewonder of who Christis
in Himself, as God and man. This
teaching is called the “hypostatic
union.” The word “hypostatic”
comes from the Greek word,
hupostasis, which can be trans-
lated as person. What thisdesigna-
tion meansto expressisthe union of
Chrigt’sdivineand human “ natures’
in the one “person” of Christ. Our
Confession expressesthis, saying,

Webdievethat by thisconcep-
tion the person of the Sonisin-
separably united and connected
with the human nature; so thet
there are not two Sons of God,
nor two persons, but two natures
united in onesingle person; yet
eech ndurereainsitsown dis-
tinct properties.

In confessing that Christ has two
“natures,” we are taking our stand
with the Church against the heresy
known as Eutychianism (also
known as the Monophysites: con-
fessing Christ to have one [monQ]
nature [phusig]). Eutyches was a
fifth century leader whose teach-
ing over-emphasized thedivine na-
ture of Christ so that there was
really not one Person but one na-
ture. Hetaught that the eternal Son
absorbed the human nature at the
Incarnation. All that really re-
mained wasthe divine nature. Or-
thodox theol ogiansrightly perceived
that this meant that Jesus Christ
was a“third thing” (Latin, tertium
quid). Christ would then be neither
very God nor very man. However,
if Jesus' humanity became divine,
He would not be homoousian, of
one substance, with our flesh, and
thus Christ would not be a human
likeus.

We confess with the Church that
although the Son of God “insepara-
bly united” Himself to a human
nature, nevertheless, “each nature
retainsitsown distinct properties.”
As the Athanasian Creed says,
Christis*one, not by conversion of
the Godhead into flesh, but by tak-
ing of the manhood into God. One
altogether, not by confusion of sub-
stance, but by unity of person”
(lines 34, 35). The Chalcedonian
fathers rejected Eutyches in 451
A.D. when they said that the Son,
our Lord Jesus Christ is “to be ac-

knowledged in two natures,
inconfusedly, unchangeably...the
distinction of the natures being by
no meanstaken away by the union,
but rather the property of each na-
ture being preserved, and concur-
ring in one Person and Subsis-
tence...”

His Divine Nature

Since we confessthat Jesus Christ
hastwo distinct natures, what isHis
divine nature like? As the Confes-
sionsays, “...thedivine nature has
always remained uncreated, with-
out beginning of daysor end of life,
filling heaven and earth...” Thisis
an affirmation of the Athanasian
Creed, which saysthat Christ’sdi-
vine nature is “God of the sub-
stance of the Father, begotten be-
foretheworlds ... Perfect God ...
Equal to the Father astouching His
Godhead” (lines 30, 31, 32).

In saying that His divine nature is
“uncreated, without beginning of
daysor end of life,” our Confession
quotes from Hebrews 7:3. There
the author of Scripture gives the
intriguing statement that
Melchizedek, in not having a re-
corded familial genealogy, nor ac-
count of his birth or death, re-
sembled the Son of God, whoislit-
erally without beginning of days
and end of life. Thisverse, along
with Micah 5:2 (“whose origin is
from of old, from ancient days”),
wasaready quotedinArticle 10to
prove the deity of Jesus Christ.

The Confession saysthat asto His
divine nature, Christ fills heaven
and earth. Herewe havean alusion
to Jesus' own words in Matthew
28:20 where He promised His
apostles, “Behold, | am with you
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aways, to the end of the age.”

Our Heidelberg Catechism inter-
pretsthese wordsin harmony with
theBelgic Confession, in Q& A 47,
saying:

But is not Christ with us
even unto the end of the
world, as He has promised?
Christ is true man and true
God. According to His hu-
man nature Heisnow not on
earth, but according to His
Godhead, majesty, grace,
and Spirit, Heis at no time
absent from us. (Heidelberg
Catechism, Q&A 47)

Thus our Lord Jesus Christ is as
truly and fully God as God the Fa-
ther, being eternally begotten by
Him and one substance with Him.

His Human Nature

Since this eternal Son became a
man, what is His human nature
like? The Confession says,

...the human nature has not
lost its properties but re-
mained a creature, having
beginning of days, being a
finitenature, and retaining all
the propertiesof areal body.
And though He has by His
resurrection givenimmortal-
ity to the same, nevertheless
He has not changed thereal-
ity of Hishuman nature; for-
asmuch asour salvation and
resurrection also depend on
thereality of Hisbody...

Christ’shuman nature was created,
had beginning of days, isfinite, and
retains all the properties of atrue
body, despite having givenimmortal-
ity to Hishuman nature by Hisres-
urrection. We see how real Jesus
humanity wasin Scripture when it
teaches usthat He grew in wisdom
and in stature (Luke 2:52), that He
knew from experience what ex-
haustion was (Mark 4:38), what
hunger was (Matthew 4:2), and
what thirst was (John 4:7). He
could be happy and He could aso
be angry and grieved (Mark 3:5).

Traditionally, we have described
the true humanity of Christ stating
that Heis"...man of the substance
of Hismother, bornintheworld...
perfect man, of a reasonable soul
and human flesh subsisting... infe-
rior to the Father as touching His
manhood” (lines 30, 31, 32).

Thisconfession of Christ having not
only atrue human body but also a
“rational soul” isessential to affirm,
for it isthe term our fathersin the
early church used in their battles
over thetrue humanity of Christ. At
the third ecumenical Council in
Ephesus in 431, the controversy
with Apollinarius was officially
settled.

Apollinariuswas abishopin Syria
and champion of Nicene orthodoxy.
Heerred in saying that humansare
made up of three parts: body, soul
(anima animans, which all animals
have), and spirit (animarationalis,
arational soul which differentiates

Our Lord JesusChrigtisastruly and fully God
as God the Father, being eternally begotten by
Him and one substancewith Him.

humans from animals), and that in
Jesus Christ, the eternal Word
(Greek, logos) took the place of the
human spirit (Latin, anima
rationalis). Jesusdoesnot remain
fully humaninthisanaysis. He, like
Eutyches' Christ, becomes ater-
tium quid, a“third thing.” The re-
sult would be that Jesus would not
derive Histhoughts, emotions, and
will from the human nature but from
thedivine! Webelieve, with Scrip-
ture, the fathers, and our Confes-
sion that Jesusisas human as any
human could be, sin excepted.

Our Lord’s Two Distinct
Natures are United in a Single
Per son

In confessing that Jesus Christ has
both adivine and human naturewe
are on the precipice of profound
mystery, confessing that these two
distinct, separate natures are nev-
ertheless united in one, single per-
son. Our Confession expressesthis
union of naturesthisway:

But thesetwo natures are so
closely united in one person
that they were not separated
even by His death. There-
fore that which He, when
dying, commended into the
hands of His Father, was a
real human spirit, departing
from His body. But in the
meantime the divine nature
alwaysremained united with
the human, even when He
lay in the grave; and the
Godhead did not ceaseto be
inHim, any morethanit did
when He was an infant,
though it did not so clearly
manifest itself for awhile.

In confessing the union of the two
naturesin one person we are stand-
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Sudy/Application Questionsfor Article 19

1. Was Jesus Christ God from the moment of conception, or did he

become God |ater?

2. Because webedlievethat Jesus' humanity isat theright hand of God
(cf. Apostles’ Creed) and not omnipresent, our Lutheran brethren
often accuse us of Nestoriaism. How does Q&A 48 of our

Catechism answer that charge?

3. In reference to what our Confession says about the humanity of
Christ, isJesus human nature the same as our now that he has been
raised? (Think about the implications of your answer)

4. When his dead body lay in the grave, where was Christ’s divine

nature?

ing with the Church against the
heresy known in church history as
Nestorianism. Nestorius' trouble
began with the phrase theotokos
(Greek, “bearer of God,” or,
“mother of God”). The Church had
called Mary theotokos in the con-
text of the Arian controversy about
whether the Son of God was eter-
nal God. It wasnot used asatitle of
worship for Mary, but was used to
make a statement about the child
she bore. The focus was not that
Christ received His divine nature
from Mary, but that the child in
Mary’swomb wasfully divine, that
Jesus is God. Nestorius thought
that thisterm would |ead to confu-
sion so he caled Mary
christotokos, “bearer of Christ.”
By this term, Nestorius sought to
establish that Mary did not give
birthto the divine Logos, but to the
man Jesus who was united with the
deity. He preached provocative
sermons, saying, for instance, that
awoman could not carry the deity
for ninemonthsin her womb, or that
thedeity could hardly bewrappedin

diapers, nor could God have suf-
fered, died and been buried.

He was charged at the Council of
Ephesusin 431 A.D. with teach-
ing that Jesus was two persons,
onedivine and one human, almost
as if Jesus was schizophrenic.
The eternal Son of God, in
Nestorius' view, cameto livein
the man Jesus asin atemple. An
analogy would be that the Son
was like oil and Jesus like water.
When you pour them both into one
container the oil simply rests on
top of the water. There is no
union, only division and distinc-
tion. The fathers at Chalcedon
had Nestorius' teaching in mind
when they said that the Son, our
Lord Jesus Christ, is “to be ac-
knowledged in two natures ... in-
divisibly, inseparably... not parted
or divided into two persons, but
one and the same Son, and only
begotten, God the Word, the Lord
Jesus Christ...” The Athanasian
Creed says, “Who, although Heis
God and man, yet He is not two,

but one Christ. For asthe reason-
able soul and flesh isoneman, so
God and manisone Christ” (lines
35, 36).

Your Salvation Depends on
This Mysterious Doctrine

Although we cannot comprehend
this mysterious doctrine,, we must
apprehend it by faith. As the
Athanasian Creed says, “ Further-
more it is necessary to everlasting
salvation that we also believe
rightly theincarnation of our Lord
Jesus Christ ... Thisisthecatholic
faith, which except aman believe
faithfully, he cannot be saved”
(lines29, 44).

We must apprehend it by faith to
appropriate the benefits that the
Person of Christ won for us. Our
Confession concludes on thisnote.
Because we, with the fathers at
Chalcedon, confess that Christ’'s
two natures are not confused or
changed (against Eutyches
Monophysites) and without division
or separation (against Nestorius),
Jesus Christ is both consubstantial
with His Father according to Hisdi-
vinenature, and thus has conquered
death, and consubstantial with us
according to His human nature,
with atrue human body and rational
soul (against Apallinarius), and thus
has died for us.

Rev. Daniel R. Hyde isthe
Pastor of the Oceanside
United Reformed Church in
Oceanside, California.
(www.oceansideurc.org)
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What Really UnitesUs

| have alwaysbeen alittlejealous of
Reformed Churches referencing
their creedal standards as The
Three Formsof Unity. That iswhat
Creeds or Confessions are for - to
unify usintheBody of Christ. Con-
trary to how we think of our Stan-
dards, they are not aproposition set
forth to be debated as an open
question. They arethat uponwhich
we stand together. | submit to you
inthisarticlethat the Word of God
is ultimately our three forms of
unity. That is, the Word read, the
Word preached, and the Word
heard. Here are truly The Three
Forms of Unity. Without this, you
losethe UNITY, and ultimately you
lose the Church.

In the luxury of our heritage, with
churches, books, preaching, and
covenant families, we may easily
forget the prominence of the Word
of God in worship. We take for
granted the abundance of Biblesin
many translations, as well as free
pulpits from which to expound the
Word of God. Tapes and CDs, ra-
dioand TV are easily at hand.

These blessings were often ob-
tained through the spilled blood of
the Reformation saints. Though
Scripture teaches the centrality of
theWord read, preached, and heard,
inthedark ageswith the blessing of
the Roman Church the Word was
taken away from the Church of
Christ. The common man lived in
ignorance of God’s Word.

Sadly, wearenot free of suchigno-
rance of God’sWord. In our soci-
ety, however, itismoreoften aself-
willedignorance of theWord. Most

professing Christianity today isbuilt
around Advent, Christmas, Lent
and Easter, or a certain generic
spirituality intimeof war or tragedy,
what issometimescalled “ civil re-
ligion.” Even Hollywood offersits
version. Yet in their contentment
withtheir holidaysand ceremonies,
they will be ignorant of anything
amiss. Asthey relish the pageantry,
liturgy, music, and decorations, they
areat thesametimeobliviousto the
fact that the Word of God barely
functionsintheir midst.

Rome took away the Word of God
and placed superstitious, idolatrous
liturgy inits place. The Reformers
liberated usfrom that bondage and
gave us back theWord of God. The
heirs of the Reformation have re-
moved it from their midst voluntar-
ily. The cry is for music groups,
entertainment, showy rituals, smells
and bells. Not teaching and preach-
ing, but humanistic therapy for dys-
functional families. Not doctrine,
but dance and drama. Not sanctifi-
cation, but social action for thelat-
est cause. One can almost imagine
the voices crying out, much as the
women at thetomb, “the church has
taken the Bible, and we know not
where she has laid it.”

Sola Scripturais more than a slo-
gan of the Reformation. The awak-
ening that burst forth at the Refor-
mation was arevival based on the
Word of God. Hus, Wycliffe, and
L uther would not appear radical to
us, for we havethe Bible. But when
Rome’s power depended on keep-
ing the Word from the masses, it
meant death to those who would
dare to translate it, preach it, or

teachit. But the Word could not be
contained, being as it is, sharper
than a two-edged sword. It isthe
power of God unto salvation. It is,
as James sayss, theimplanted Word,
which isableto save your souls.

The Reformation, therefore, cen-
tered on the Word of God. Trandlat-
ing Scripture in the common lan-
guage served to expose the tyranny
of Rome. It was the power of
L uther’s preaching based on Scrip-
ture that drew ever larger crowds,
making him athreat to the Roman
Church. Not surprising, therefore,
in the emerging Reformation
churches, the Word of God became
the foundation. In public worship,
the reading of the Word in the lan-
guage of the people, and especially
the preached Word, became the
focal point of that worship. Archi-
tecturally, the central pulpit became
thefocal point, not divided chancels
with an altar asthe focal point.

Thiswatershed aspect of Scripture
alone givesthe dynamic context for
Luther’s famous statement before
the Imperial Diet of Worms, Ger-
many. Confronted with the greatest
earthly powers, the pope and the
emperor, Luther witnessed thegood
confession:

“1 cannot submit my faith either to
the pope or to the council, because
itisclear asday that they havefre-
guently erred and contradicted
each other. Unless, therefore, | am
convinced by the testimony of
Scripture, or by the clearest reason-
ing, unless | am persuaded by
means of the passages | have
guoted and unlessthey thusrender
my conscience bound by the Word
of God, | cannot and | will not re-
tract.”
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Then, with every eye upon him, to
the assembly who held hislifein
their hands, Luther declared: “Here
| stand; | can do no other; may God
help me! Amen!” Thusit was, that
one of God's greatest warriors
stood on the Word of God.

Such doctrine must affect the wor-
ship of the church. That Word
read, preached and heard is our
three forms of unity. No atars, no
elevated theater for ritual, no di-
vided chancels, but alarge central
pulpit, oftenwithalarge pul pit Bible,
open and visible. What was sym-
bolized was the reality of the cen-
trality of God’s Word.

The Word Read

Scripture itself commands and
gives example of meditating upon
the Word, hiding theWord in one's
heart, and blessings resulting from
such reading. This first point
teaches us that we should read
Scriptureinworship, with aproper
attitude.

First of al, thereading of the Word
of God is to be a part of public
worship. We have avivid example
of that in Nehemiah 8, when all the
peoplewere gathered in front of the
Water Gate. Ezraopened the book
of the law to read it, and all the
people stood up. Jesus gave us a
further example in Luke 14:16-21
when He began Hispublic ministry.
Jesus read a messianic text from
Isaiah, and then gave the most
forceful one-sentence sermon on it
imaginable. Thispattern of reading
the Word continued with the
apostles, as they would read the
word in public worship and then
expoundit.

Second, such reading is aso to be
done in family worship aswe can

see in Deuteronomy 6:6-9 and
Psadm 78:5. What aduty and aprivi-
lege for families and fathers as
heads of families! Hereisthegrand
motive for all education as we
know it. Not better jobswith higher
pay, not social status, but being able
to read the Word of God. Thisis
part of the baptismal vow. That is
why schoolsareimportant: to teach
children to read the Word of God.

Third, Scriptures are also to be
read in secret, or private worship.
We are to search the Scriptures,
meditate upon them, hide themin
our heart.

We also need to consider HOW
should we read the Word and with
what kind of attitude do we come
to Scripture. The Confession says
the Bible isto be read “with godly
fear.”

If many fail to be faithful in the
reading and hearing of the Word,
even more fail here. Many, | fear,
are unaffected by the reading or
singing of God's Word. What pas-
tor has not looked out on acongre-
gation only to see supposed wor-
shipersstonesilent during thesing-
ing or staring out thewindow asthe
Word isbeing read? At most, there
isasuperficial grasp of the content.

Question 157 of the Westminster
Larger Catechism hasan expansion
of thispoint:

Q.157. How is the Word of
God to be read?

A.Theholy Scripturesareto be
read with an high and rever-
ent esteem of them; with a
firm persuasion that they are
the very Word of God, and
that he only can enable usto
understand them; with de-
sire to know, believe, and
obey thewill of God reveded
inthem; with diligence, and
attention to the matter and
scope of them; with medita-
tion, application, self-denial,
and prayer.

Can you conceive of what could
happeninthechurchif al who pro-
fessed Christ really dealt with His
Word in thisway? If you want re-
vival and spiritual prosperity for
Christ’s church, if you want unity
within the Body of Christ, hereis
where to start. Come to the Bible
with theright attitude! Soweareto
read theWord of Godin public, fam-
ily and privateworship; and weare
to do so with agodly attitude.

The Word Preached

| dwaysliked the story of achurch
where one of the parishioners
didn’t think much of the preaching.
Desiring to say something good
rather than critical, each week he
would greet the pastor with, “That
was a good text you had today.”
You cannot criticize (at least with
impunity) the Word of God. The
preaching, however, can beworthy
of criticism. Nevertheless, God has
ordained preaching as central to
public worship.

Scripture itself commands and gives example of
meditating upon the Word, hiding the Word in
one’s heart, and blessings resulting from such

reading.
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The preaching of the Word is a
Divine ordinance appointed to con-
tinuein thechurchtill theend of the
world. In addition, it is central to
God'splan of salvation. In evange-
lism, church growth, and missions
preaching is pre-emminent. Ro-
mans 10:14-15 brings out the rel-
evancy, permanency and centrality
of preaching God's plan of redemp-
tion.

Thereisno calling upon the name of
the Lord without faith, no faith with-
out hearing of the Word, no hearing
of the Word without preaching of
the Word, and no preaching, we
might add, without the sending of
Christ and HisChurch. InActsitis
the Holy Spirit who directs the
churchto set apart those who were
called to preach.

Wewould emphasi ze that the spot-
lightisNOT on the preacher, NOR
onthesermon, BUT onthe preach-
ing of the Word of God. It is the
implanted Word, as James callsiit,
that is effectual to save. God's
graceisseenin Hiscondescending
to usto reveal His Word through
human instruments.

The Westminster Larger Cat-
echism again gives a good sum-
mary.

Q.159. asks. How isthe Word
of God to be preached by
those that are called there-
unto?

A.They that are called to |abor
in the ministry of the Word,
areto preach sound doctrine,
diligently, in season and out
of season; plainly, notinthe
enticing words of man'swis-
dom, but in demonstration of
the Spirit, and of power;

faithfully, making knownthe
whole counsel of God,;
wisely, applying themselves
to the necessities and ca-
pacities of the hearers; zeal -
ously, with fervent love to
God and the souls of his
people; sincerely, aiming at
his glory, and their conver-
sion, edification, and salva-
tion.

The spotlight is
NOT on the
preacher, NOR on
thesermon, BUT
on the preaching of
theWord of God.

The central place of preaching in
God's plan of redemption teaches
usthat private reading of the Bible,
or private Bible study is not suffi-
cient for trueand continual spiritual
growth and development. We may
not absent ourselvesfrom the pub-
licworship of God or the preaching
of the Word of God in public wor-
ship. The grace obtained from per-
sonal Bible reading depends upon
the grace of the preached Word.
Think of Christ opening the Word to
the men on the Road to Emmaus, or
Philip expounding Isaiah to the
Ethiopian eunuch. The Word must
be explained and commented upon
and put into present day context by
aman designated for that purpose
by Christ Himself.

| feel very uncomfortable stressing

this point and yet | must. | believe
with all my heart thisis what our
Savior intended as the means of
conversion. It makes me seemim-
portant, though | know that is not
what it really means. | am just an
unworthy instrument; none of this
gives glory to me. In fact, | don’t
realy begin to understand why
preaching should be so special.

Asfar as| can seethereisnoin-
herent value in preaching above
other things. All preaching has, and
itisabig“al,” isGod's command
and promise. Thereisadivineim-
perative. Don't ask mefor areason
why thisworks better! It isnot an-
swered by human wisdom. It isef-
ficacious because God willstodoit
thisway! Wejust haveto surrender
to Hisway. Because God ordained
the preaching of the Word as the
primary means of salvation and
sanctification, thereforeit must be
effective to those ends. Thus does
Isaiah say: “ So shall My word be
which goesforth from My mouth; It
shall not return to me empty.”

The Word Heard

Thethird and last consideration we
will take up with respect to the
Word concerns HEARING. The
Confession’swordsare: “the sound
preaching and conscionable hearing
of the Word, in obedience unto
God, with understanding, faith, and
reverence....” Thedefinition of this
“conscionable hearing” in the Con-
fessionisfour-fold.

First, the Word preached is to be
heard in obedienceto God. Thisis
no academic exercise; it is not en-
tertainment; it is alife and death
matter. Jesus declares: Not every-
onewho saysto Me, “Lord, Lord,”
(and we might add, not everyone
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who hears) but he who does the
Father’swill.

Second, the Word is to be heard
with understanding. Scripture
knows of two kinds of knowledge.
Thereisbareknowledge, historical
knowledge, and thereisknowledge
as in wisdom. “Wisdom” iswhen
onetruly perceives how knowledge
isrelated to God and our life.

In the parable of the soils, one soil
(beside the road) was hard. The
seeds sown there were picked up
by the birds. The seed isthere, but
the hardness of the heart prevents
understanding. Loving evil instead
of God, theknowledgeisperverted;
thus there is no understanding.

Third, theWord isto be heard with
faith. If it istrue that whatever is
not of faithissin, then something as
central as preaching, without faith
on the part of the hearer, is not
worship (it is not “conscionable
hearing of the Word”). If you ook
at Hebrews 4 you will seethis ex-
plicitly taught, althoughit should be
clear even by implication that with-
out faith, thereisno mediator, and
without aMediator, thereisno true
worship. Proper hearing is hearing
infaith.

Fourth, hearing is qualified by the
word reverence. Knowing the na-
ture of preaching, that it is God's
Word proclaimed, and God is
speaking through HisWord, rever-
ent aweistheonly possible attitude
to take in worship.

Can you seethen, how utterly cru-
cial your hearing isin the part of
worship we call preaching? The
spotlightisreally onyou. Itisnot so
much how well the preacher
preached, but how well did you

hear?|syour hearing obedient, with
understanding, faith, and rever-
ence?Or isit routine, an occasiona
show, an academic exercise, ahalf-
hearted ritual you hopewill beasort
of “insurance policy?’ The stakes
areawfully high!

Application
Let me mention a few things by
way of application:

First, get yourself and your family
under the faithful preaching of the
Word, frequently and regularly.
Anything lessisinexcusableinthe
eyes of God. Faithlessness hereis
a denial of the covenant! If you
haveany lovefor your family, they
will be with you among the people
of God whenever the Word of God
isbeing soundly preached, and you
will find achurch homewherethat
isthe case! If suchisnot the case,
you had better question your own
relationship to Jesus.

Second, get unbelievers under the
preaching of theWord. This, what-
ever value other forms of evange-
lism might have, thisisstill the pri-
mary, God-ordai ned meansof evan-
gelism. Qualitatively and quantita-
tively, thisistheway of fruitfulness.
The lost are drawn to the light of
Jesus under the preaching of the
Word. Many who do not know if
they are saved, find assurance
based upon true faith while under
sound preaching. And, of course,
babes in Christ mature under the
preaching of the Word.

Third, be a hearer of preachingin
the way God prescribes in His
Word. Especially, beadoer and not
a hearer only! Obedience is the
hallmark of conscionable hearing of
the Word of God. Read Psalm 1 and
James 1 to learn the difference

between aliving hearer and adead
hearer.

Fourth, let thistruth about preach-
ing make you victory oriented asa
soldier of the cross. Right doctrine
cures amultitude of ailments, and
truth about God-ordained preaching
should cure us of discouragement.
If thefrail, fallible church and im-
perfect preaching of a perfect
Word istheway God has ordained
to build His kingdom, then we, in
spite of our weakness, should be
joyously confident. “Nothing can
stop the faithful, God-owned
preaching of theWord of God from
conquering theworld, becauseitis
nothing less than the sword in the
mouth of the King of kings and
Lord of lords by which Hewill de-
feat all His enemies and erect and
develop Hiskingdomintheearthin
human history before the return of
Christ.”

Finaly, be reminded, that these
points of exposition are our “three
forms of unity.” The reading, the
preaching, and the conscionable
hearing of the Word of God. That
which grounds our worship, isthe
basisof our unity. May God grant us
avision for such aresult. Remem-
ber this: It is not man’sword, itis
God's Word. Therein resides its
power and efficacy.

Dr. Carl W. Bogue is the
minister of the PCA Churchin
Akron, Ohio. Heisalso aguest
lecturer at many colleges and

seminaries.
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TheTadeof Two Cities

IsGod in control?Or arewevictims
of circumstance? Fatalists believe
whatever happens will happen. If
God doesnot control our livesthen
everythingisuncertain. If Heisour
God then we can be confident of the
future. It is not easy to see God's
plan for theworld amid thefalling
ingitutionsand loyaltiesof our time.
But God hasaplan! Whenwelook
at current events through the eyes
of faith, reading newspapers,
watching the news, hearingwhat is
happening around the world, we
still can see “the goodness of the
Lord in the land of the living”
(Psalm 27:13).

We are not the first ones to raise
guestions in dangerous times. St.
Augustine (354-430) till hasarel-
evant message for our 21st century.
But what can this great North Af-
rican church father tell usin our
age of terrorism? He saw aworld
in ruins. Christopher Dawson re-
marked that St. Augustine’'s age
marked “the failure of the greatest
experimentin secular civilizationthe
world has ever seen.” Ancient
Rome was crumbling before the
advance of the hordes from the
North. When the news of the sack
of Rome reached Africa, followed
by thousands of desolate refugees,
St. Augustine became deeply
troubled about what seemed aniir-
rational and Satanic act. Why
should the city of such great beauty
and revered throughout the centu-
ries be surrendered to the ravages
of barbarians?

Supporters of the old pagan reli-
gionsattributed thefall of Rometo
Chrigtianity. They believed the gods

had withdrawntheir protectionfrom
Rome. St. Augustine denied their
accusation. He showed that Rome
was punished because she wor-
shipped, not because she neglected,
such deities. His response to the
paganswas a philosophy of history
- an attempt to explain the events of
recorded time from aBiblical per-
spective. In his classic The City of
God he shows that the history of
mankind isnot theresult of change,
nor climate, nor human passions. It
depended upon the acceptance or
non-acceptance of God.

<. Augustine pointsout that history
revolves around the tale of two
cities. The earthly city and the
heavenly city, also called the city of
man and thecity of God. St. Augus-
tinewrote: “Mankindisdividedinto
two sorts: such aslive according to
man, and such aslive according to
God. Thesewe mystically call the
‘two cities’ or societies, the one
predestined to reign eternally with
God, the other condemned to per-
petual torment with the Devil.”

The City of Man

The modern city of man bears a
striking resemblanceto the builders
of the tower of Babel (the word
means. at the gate of the gods).
Babel was the city of confusion,
the city of the ungodly, devoid of
truejustice. Its residents attempted
to build an enormoustower, which
must have required amajor organi-
zational effort, perhapsatotalitarian
society. They had to operate on the
frontiers of technology to build this
tower. They did this as a way to
make anamefor themselves. It had
nothing to do with the modern ex-

pression referring to reputation; it
meant becoming independent.
They desired to exclude God from
Hiscreation rather than looking to
God for their identity. They took
pridein their ability to construct a
tower that reached into the heav-
ens. They viewed themselves as
gods. The construction of thetower
was seen by God as a challenge to
His authority. He said, “If as one
peopl e speaking the same language
they have begun to do this, then
nothing they planto dowill beim-
possiblefor them” (Genesis 11:6).

Like the builders of the Tower of
Babel, human beingstoday havean
extraordinary high view of them-
selves. They want to storm the
heavens. They believein either the
innate goodness of man, or in a
malleable human nature that can be
made good by wise policy and a
suitableenvironment. They believe
profoundly in the “redeeming”
power of ingtitutions, likethe United
Nations, the European Union, or
whatever, to change and to trans-
form reality. They pretend that we
cansolveall problems- old and new
- with technology and guarantee
prosperity. In hismost recent book
The Great Disruption Francis
Fukuyamaarguesthat man can not
live in the rubble of anarchy for
long. Hissocia nature and self-in-
terested reason leads him to
“renorm” socid life, toinvent new
mora rulesfor gettingaong with his
fellow man. In other words, the
besetting sininthecity of manisthe
sinof putting himself in God'splace.

Man'’sindependence can lead only
to one end - spiritual and material
death. Any separation from God
is death. Francis Schaeffer said
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We see the devaluation of man everywhere today,
and it isaresult of the humanist philosophy that
was supposed to exalt him.

there is death in the city of man
because man has turned away
from God.

We watch our Western culture be-
ing destroyed. It has become a
secularized, godless culture, aman-
centered culture through and
through. Thisis anageof spectacu-
lar progressin the material sphere
while at the same we witness an
unprecedented declinein the spiri-
tual component in our culture and
our personal lives. Welivein aso-
ciety that hasrejected its Christian
heritage and is proud to be disen-
gaged from God. Secular universi-
ties have become an environment
and cultureinwhich God no longer
has anything to say. He is either
declared dead or ignored. Certainty
issought in science. Theidolization
of science and technology isdriven
by an apostate religious motivation.
Resistance against and rej ection of
Chrigtianity isincreasing. Decisions
aremadein public and privatelife
on the basisof one’s own wisdom.

Prominent newspapers take on a
condescending attitude when they
write about religion. Christiansin
the media admit that, if they press
for the inclusion of a Christian
voice or the reasoned comment
from aChristian (especially acon-
servative Protestant), they are
marginalized.

When man says farewell to God,
life becomes cheap and brutal. We
seethis devaluation of man every-
wheretoday, anditisaresult of the

humanist philosophy that was sup-
posed to exalt him. People with no
regard for either God or other hu-
man beings are killing each other
every singlehour inour cities, often
for nothing, frequently aslittle as
something as a pair of sneakers or
a necklace. Millions have been
killed by abortion - inmost instances,
simply for the convenience of the
mother. JamesM . Boice pointsout
that not only do we behave like
animalsin our cultural rushto free
ourselvesfrom God, but “in our re-
bellionweend up doing thingseven
theanimalswould not do. | do not
know if baboons kill their young.
They may. But they do not system-
atically murder them for their own
convenience, aswedo our young.”

Inthecity of man peoplethink they
can live without restraints. Paul
Gauguin, the famous French
painter, believed that man ought to
be autonomous, completely free.
What troubled him was that two
plus two always equals four. He
wanted to be so freethat on aTues-
day morning at eight o' clock he
could say 2 and 2 equalsfour and a
half. But he had to live within the
restraints of the created order. He
could not changeit. Noonecanlive
without any restraints.

Instead of living without restraints
our permissive society has become
an addicted society - addicted to
gambling, and even to shopping. In
Beyond Fate, Margaret Visser
says, “ Our society, relativeto most
other societies on earth, is rich

enough to contain many people
who say they ‘liveto shop’ and re-
aly believeit.” Shopping for them
becomes entertainment, vitality,
even identity and self-worth.”

The City of God

St. Augustine argued that from the
first rebellion of the fallen angels
against God “two cities have been
formed by two loves: the earthly by
the love of self, even to the con-
tempt of God; the heavenly by the
love of God, even to the contempt
of self.” History isonelong tale of
the fierce clash between these two
cities. Babel’s residents desired to
make a name for themselves.
Jerusalem, the City of God, is
where God comesfirst. As St. Au-
gustine put it, “ Those who wish to
follow God allow Himto go before
and they follow: they do not make
Him follow while they go before.”
Inthiscity thecrossof Christisthe
prominent symbol. The empty tomb
isitshope.

The supreme Lordship of Christis
accepted over every department of
life. Inthe City of God people are
free, havingintrinscworth, livingin
relationship with otherswhile cre-
atively engaged inwork and leisure
to the glory of God. It isacity of
sacrificial love, characterized by
thelove of God and for God. Love
for God isthemotivefor all Chris-
tian actions, values and norms. We
see then technology in the light of
revelation, inthe service of God and
man. The City of God is always
different in its ambitions, seeking
heavenly peaceand calling people
out of the nationsto cometo God.
Thisdoesnot mean that the citizens
of the City of God are no longer
citizensof the earthly city, but they
do not derivetheir ultimate comfort,
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satisfaction, ambition, or hopefrom
it. The Lord is sovereign over the
city of man and the city of God.

We are involved in the life of the
city of man. We are surrounded by
the culture of Babel. Welive inboth
spheres. Whileweliveinthecity of
man we still have atask to fulfill.
Our job isto build houses, marry,
have children. We are to work for
the welfare of the city and not our
own. (Jeremiah 29: 4-7). We don't
flee the city of man in which we
live. We pray for the good of the
city and for its repentance. The
prophet Jonah though that the
wicked city of Nineveh was be-
yond hope. But God proved him
wrong. Nineveh did repent. The
repentance of modern Babel isyet
possible, and God’ srepresentatives
must work for that goal.

The New Jerusalem

Christians are not permanent citi-
zens in the city of man. They are
sojourners to the New Jerusalem,
the eternal City of God. We are
“resident aliens.” The new Jerusa-
lemwill be established at the end of
time, but not by human effort. Itis
the creation of God, the city of the
predestined. Nothing can ever re-
move God's people from commun-
ionwiththeir God. Thismeansthat
the story of the temptation and the
fall and the building of the Tower of
Babel can never happen again.
Christians are like Abraham, the
father of all believers, who “looked
forward to the city that hasfounda-
tions, whosearchitect and builder is
God” (Hebrews 11: 10).

Christians journey out of bondage
to liberation. It is the story about
hope and freedom, the freedomiil-
lustrated by the Exodus. Itisa

picture of ajourney of people out
of bondage to liberation. The
prospect of the new city isfirmly
fixed as the center of the hope
and fears of God's people and
will continueinthisroleliterally
into eternity. We look forward to
the New Jerusalem, to that mo-
ment when all the nations of the
world will be gathered in her,
where God will beall inall.

Thecity of man will be destroyed.
At thelast judgment mankind will
witness the triumph of God over
evil. Itisin the hope of thisfinal
triumph that the course of the
world becomesintelligible Then
we may see the rise and fall of
empires and the apparent pros-
perity of thewicked in thelight of
the coming of the New Jerusa-
lem. When the Lord returns the
destiny of the two cities will be
made clear.

As St. Augustine described it,
“ After the resurrection when the
final, universal judgment has been
completed, there shall be two
kingdoms, each with itsown dis-
tinct boundaries; the one Christ’s,
the other the devil’s; the one con-
sisting of the good, the other of
the bad - both, however, consist-
ing of angels and men.

Our Calling

Wearenolonger livinginaChris-
tian culture. On the contrary, our
culture is busy shedding the last
vestiges of the Christian faith. In

fact, it is becoming anti-Christian.
Our taxing times should lend ur-
gency to preaching and living the
Gospel. We may be tempted to
privatize our faith and withdraw
from the world. However, thereis
nothingin St. Augustine and Scrip-
tureto suggest that we may escape
from the world. While we eagerly
look forward to our Lord's return
we must continueto be stewards of
His creation.

To be stewards in a Babel culture
does not mean to seek peace and
harmony at the expense of the Gos-
pel. We may not accommodate the
gods of Babel - materialism,
scientism, technology, consumer-
ism, hedonism, and appeasement,
just to note a few. Scripture calls
ustobe“intheworld,” eventhough
we are not to be“ of theworld.” In
Beyond Culture Wars, Michael
Horton notes that separation from
theworldisnot physical ratheritis
a matter of divorcing our depen-
dence on the things of thisworld.

We should livefor the Lord within
our present culture. More than
ever before we need to bear wit-
ness to the Word of God, and
stand for righteousness and truth.
We should be concerned for the
lost without the Savior, the poor
and needy, justice and responsible
stewardship. The cost of influ-
encing our society is high. In the
midst of acultureinwhichidols
are served, we are called to fight
the good fight of faith. Will we

Babel’'s residents desired to make a name for
themselves. Jerusalem, the City of God, iswhere
God comes first.

January 2005

15




LookingAbove

A Series on The Revelation of Jesus Christ

“The Church in the Midst of the World: Called Back to Christ”
Revelation 3:14-22

win the battle? We are not called
to be successful but to befaithful.
The nearer the end of history the
more difficult it will become for
Christians who want to be men
and women of “the Book.” Scrip-
ture does not allow for
triumphalism. We should not pre-
tend that we can change the di-
rection of our culture. But we
should not be discouraged. The
darkness of our culture cannot
extinguish thelight of Christ.

The assurance of our Lord’s re-
turn and His ultimate victory will
help usto liveboldly inthemidst
of aBabel culture. There are no
shortcuts. There is no cheap
grace. We are called to carry a
cross before we will receive a
crown. We are called to practice
truth even when it is costly. This
isthe only way the world will take
seriously our proclamation of the
Gospel. In Death in the City
Francis Schaeffer points out that
“all too often the only antithesis
we have exhibited to the world
and to our own children has been
talking about holiness or our talk-
ing about love; rather than the
consideration and practice of ho-
liness and love together as truth,
in antithesis to what is false in
theology, in the church, and the
surrounding culture.” We cannot
doit on our own. We must really
believethat God isthere and look
directly to Him for help.

Rev. Johan D. Tangelder is
an emeritus minister in the
Christian Reformed Church
wholivesin Strathroy, Ontario.

The last of these seven letters, the
letter to the church of Laodicea, is
the most sobering of them all. In
every other letter we read of at
least something for which Christ
commends the church. Even the
church in Ephesus, the first of the
seven letters, though in danger of
losing its lampstand, is still com-
mended. But thereis nothing - ab-
solutely nothing - in the church of
the Laodiceans for which Christ
commends it. The church in
Laodicea, a church in the world,
has compromised so thoroughly
with theworld that she has become
no different than the world.

The City of Laodicea

Thecity of Laodicea, though small,
grew rapidly under Roman control,
and became exceedingly wedlthy. It
was the home of the rich and fa-
mous. The city had become rich
through its export of black wool
and also for what was called
“Phrygian powder” - apowder that
was ground locally in Laodicea,
madeinto asalve, and then used to
treat diseases of the eyes. Through
such industry, the city had become
so wealthy that when it was devas-
tated by an earthquake in the year
60AD, it refused help from Rome.
Laodicea boldly and proudly told
Rome, we arerich, we are wealthy,
we have need of nothing!

Thecity did, however, have need of
one thing: a source of good water.
Theneighboring town of Hierapolis

was famous for its hot springs,
which were medicinal in nature.
People would travel from miles
around to bathe in the hot springs.
Another neighboring city, Colosse,
was built at the foot of a great
mountain range that was nearly al-
ways snow-capped. Colosse was
well supplied with cold water from
the mountain streams that flowed
year round. This cold water was
good to drink. Though Hierapolois
had its hot springs and Colosse its
cold mountain streams, Laodicea
had no good source of water. Thus
L aodicea had to pipe the water in,
resulting inlukewarm, tepid, barely
drinkable water.

That background gives you some-
thing of the flavor of the city of
Laodicea: rich, wealthy, a strong
economy built on black wool and
eyesalve, but acity with very poor
water.

The Church in Laodicea

Evidently, the Christian church that
arosein Laodicea quickly took on
the character of the city; and the
church became like the world.

Consider thewords of Christ tothe
church of the Laodiceans: “| know
your works, that you are neither
cold nor hot. | could wish you were
cold or hot. So then, because you
arelukewarm, and neither cold nor
hot, | will vomit you out of My
mouth” (3:15-16). Based on the
geography of the area, you get the
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point: the church was not hot, that
is, it was of no benefit like the hot
springs of Hierapolis; nor was the
church cold, that is, it was of no
benefit like the cold mountains
streams of Colosse. It was luke-
warm - that is, it was useful for
nothing! Lukewarm, tepid water is
not good to thetaste, thereis noth-
ing refreshing about; nor isit good
for the body, there is nothing me-
dicinal aboutit. Itisusdess, disgust-
ing, even nauseating.

So had the church of the
L aodiceans become. They became
lukewarm, tepid, useless. They be-
camean ineffective, stagnant, com-
placent group of people. Withalittle
compromise here and alittle com-
promisethere, they slowly became
liketheworld. They were called to
bethe church in theworld; instead
they let the world into the church.

Laodicea’'scompromiseresultedin
Christ’s judgment: “So then, be-
cause you are lukewarm, and nei-
ther cold nor hat, | will vomit you out
of My mouth” (3:16). William
Hendriksen pointsout that herewe
find anemation or fedlingin Chrigt,
which wefind nowhere elsein the
Scriptures. “We do not read that
Heisgrieved with them. Neither do
we read that He is angry with
them. No, He is disgusted ... and
not just dightly disgusted, but thor-
oughly nauseated.” Christ wasnau-
seated to the point of wanting to
vomit them out of Hismouth! Their
religion wasasham, apretense, an
hypocrisy - they were about to be
vomited out of Christ’s mouth. He
would bear with them no more!

Thetragedy inall of thisisthat the
church had deceived herself into
thinking that shewasin agood con-
dition. Note the beginning of verse

17, “Because you say, ‘| amrich,
have become wealthy, and have
need of nothing...” Evidently, the
members of the church had com-
promised with the world, thereby
becoming richintheworld.

In Colossians, Paul had wrote to
warn not only the Colossians, but
the Laodiceansaswell. Hewarned
them of the dangersof falling back
into relying upon their own works
for salvation. He warned them
about thosewho were cregpinginto
the church, teaching fal se doctrines
of reliance upon oneself. He
warned them of those who were
coming into the church trying to
make them forget about Jesus
Christ. Evidently, thewarning went
unheeded. The church at Laodicea
had wrapped the cloak of good
works about themselves, and said,
“We have need of nothing! Weare
self-sufficient, we have everything
we need! We don't really need
Christ. Oh, it is nice to drop His
name here and there and from time
totimeto mention Hiscross, but we
really don’'t need Him al that much,
and wereally don’'t need Hiscross
al that much.”

This was the church’s assessment
of itself. “We are rich, we have
become wealthy, we have need of
nothing!” Again, we learn that it
doesn’'t matter so much what the
world thinks of the church; it
doesn’'t matter so much what our
neighbors think of the church; it
really doesn’'t even matter what

you or | think of the church; what
mattersiswhat Christ thinksof the
church. The church of the
Laodiceans thought they were
healthy - they thought they were
rich - they thought they were
wealthy - they thought they had
need of nothing. But now Christ,
“the Amen, the Faithful and True
Witness, the Beginning of the Cre-
ation of God” speaksand He gives
the true assessment of the church
of the Laodiceans. “You do not
know that you are wretched, miser-
able, poor, blind, and naked” (3:17).

The church became like the world
and she knew it not. She was
wretched, miserable, poor, blind,
and naked, and all the while she
thought shewasrich, wealthy, and
in need of nothing! Does not the
church that isfalling away always
have a high opinion of herself?!
Does not the church that isin dan-
ger of becoming apostate always
have a high view of herself?!

The Church Today

Do not thewordsthat Christ speaks
to the church of the Laodiceans
ring true today? Has not the
church of our day allowed the
world to comeinto the church? Has
not the church of our day by and
large become like the world? The
modern church is concerned that
the gospel might offend, and sowe
water it down! The modern church
says, we are a Christian church,
and yet it proclaims messages that
could just as easily be heard in a

The church at Laodicea had wrapped the cloak of
good works about themselves, and said, “We have
need of nothing!”
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Jewish synagogue! The modern
church says, we are a Christian
church, but rarely, if ever is the
name of Christ even mentioned, let
alone His work on the cross!

The modern church is quickly be-
coming achurch that proclaims*“a
God without wrath, who bringsmen
without sin, into akingdom without
judgment, through a Christ without
across.” Look over the Atlantic;
the churches are empty! Why?!
Because by and large, they have
compromised and sold out on the
gospel; they have no more mes-
sage to bring. Even the unbeliever
isdiscerning enough to recognizea
church that offers nothing more
than what the world has to offer.

By and large, the modern church
hasfallenintoan* easy-believism,”
where everybody isaChristian - an
easy-believism that sugarcoatsthe
gospel, allowing its hearers to de-
ceivethemselvesinto thinking they
are Christians, when in fact, they
are not. Thisis nothing new! Itis
one of Satan’s oldest ploys. Get
themto believethey are Christians,
when in fact they are not, and then
cause them to fall asleep in their
complacency. Let them live think-
ing they are fine Christians and
thinking they are a good church.
L et them deceive themselvesand |
will devour them! Thisiswhat hap-
pened at the church of the
Laodiceans - they fell prey to one
of Satan’s oldest ploys. They de-
ceived themselves.

Evidently, many in the church of
Laodicea had so deceived them-
selvesand werein danger of meet-
ingahorribleend. Yet, evenin care-
lessLaodicea, Christ had preserved
somefor Himself. Inlarge measure
they had been sucked in by thefalse

Christians. In large measure they
had been sucked in to agree with
the compromiseswhich the church
had made; or at least if they didn’t
agree with the compromises, they
werewilling to tolerate them; they
werewilling to live with them.

Christ saysto themin verse 18, “I
counsel you to buy from Me gold
refined in thefire, that you may be
rich; and white garments, that you
may be clothed, that the shame of
your nakedness may not be re-
vealed. Anoint your eyeswith eye
salve, that you may see.” With
these words Christ wakes Hisown
in the church. He says, “You will
find no riches nor wealth in the
world! | amall you ever need! | am
thegoldrefinedinthefire, find your
wealth in Me! Clothe yourself not
with black wool of Laodicea, butin
the perfect white garments of the
Lamb that was slain! Anoint your
eyesnot with the Phrygian powder
of Laodicea, but the Light of the
World!”

Jesus gently reminds His own —
those that find themselves in the
midst of what isquickly becoming
an apostate church — that these
words of warning come out of love
for their souls. Verse 19, “ Asmany
as | love, | rebuke and chasten.
Therefore be zealous and repent.”

Rev. Brian Vosis the pastor
of the Trinity United Re-
formed Churchin Caledonia,
Michigan. He also serves as
the President of the Board of
Reformed Fellowship.

Soundbites
1991

January 1991

“Every revival that has been
blessed by God occurred when the
doctrines of sovereign grace were
faithfully proclaimed.”

Reformed Evangelism
Paul T. Murphy

“To reform a person from what
heistowhat he ought to berequires
pain, patience and perseverance.”

The Reformed Paradigm
Norman De Jong

March 1991

“Synod ‘90 sent ashock wave...
by reaching over into your congre-
gationto makeit an ‘ equal opportu-
nity employer.’”

Synod-ocracy
Cause and Cure - |
Lester De Koster

“The function of ancient praise
was not so much to raise the emo-
tionsastolift the heart and mind to
God.”

Ancient Praise
W. Robert Godfrey

April 1991

“The community of true faith
cannot tolerate asituation in which
weread the Bible very differently,
or, asinthecase of the 1990 synodi-
cal decision with its grounds, we
don’'t read the Bible at all.”

Confusion Reigns
Edward Heerema

June 1991

“Thedrift toward amoreliberal,
main-line church orientation begins

(Continued on page 24)
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Evaluating the New Perspective
on Paul (15)

Justification and a Final Judgment According to Works
(Part Two)

According to thereformational un-
derstanding of judtification, thefinal
judgment, thoughitinvolvesGod's
public acquittal of thebeliever, isnot
to be understood as akind of final
or futurejustification. Becausejus-
tificationisadefinitive pronounce-
ment of the believer’s acceptance
with God on thebasis of the saving
work of Christ, thefinal judgment
publicly confirms but does not
determine the believer’s salvation
and acceptance with God. Good
works, which play an important
roleinthefinal acquittal of believ-
ers, are not the basis or reason for
their acquittal, but the evidences
and tokens of the genuineness of
their faith. Theseworks, which are
themselvesthefruitsof God'sgra-
cious working by His Spirit, are
rewarded, but thisrewardisare-
ward of grace and not of merit.
Believerswill not be vindicated in
thefinal judgment unlesstheir faith
has been active in good works.
However, this does not mean that
the good worksthat faith produces
are the ultimate reason for their
salvation and acquittal.

The question that must now be ad-
dressed iswhether thisunderstand-
ing of therelation between justifica-
tion and the final judgment isin
accord with the apostle Paul’ swrit-
ings. One way to put the question
would be to ask, is this reforma-
tional view onethat isborn merely
out of desireto protect the doctrine
of justification by grace alone
through faith alone? Or doesit rep-

resent a fair treatment of Paul’s
understanding of thefinal judgment
and the role of good works?

The Necessity of
Sanctification

Before directly addressing the
apostle Paul’sunderstanding of the
final judgment in relation to good
works, we need to observe that his
epistlesclearly teach that believers,
who arejustified freely on account
of the righteousness of Christ, are
sanctified through union with
Christ. Those who receive Christ
for righteousness also receive Him
for sanctification (1 Corinthians
1:30). However emphatic may be
the apostle’s declaration of free
justification, he nowhere counte-
nancesthe conclusion that thisisat
the expense of thework of the Spirit
of Christ in renewing believersin
theway of obediencetothe*law of
Christ” (Galatians 6:2). Expressed
theologically, the apostle Paul af-
firmsthat the gospel of God’sgrace
in Christ includes both the benefits
of justification and sanctification.
Antinominianism, which teaches
that the free grace of God permits
thebeliever toliveindifferently with
respect to the requirements of the
law, isexpressly rejected asafalse
conclusion that fails to appreciate
thefullness of what salvation brings
in the life of the believer. Though
justificationisaprincipal benefit of
the gospel, it may not be separated
from the grace of renewal by the
working of the Spirit of sanctifica-

Cornelis P. Venema

tion. Salvation includesnot only the
grace of acceptance with God but
also the grace of transformation
after the image of His Son (Ro-
mans 8:29).

Without attempting to canvasscom-
prehensively Paul’s epistles with
respect to this teaching of the ne-
cessity of sanctification, we need
only consider a few instances
where the apostle emphasizes the
indispensable place of the obedi-
ence of faith in the Christian life.

One of the more remarkable in-
stances of this emphasisis to be
foundin Romans 6 and following, a
section of the epistle that follows
immediately upon the heels of the
apostle’ streatment of the theme of
freejustification.

What shall we say then?Are
we to continue in sin that
grace may abound? By no
means! How can we who
diedtosinstill liveinit?Do
you know that all of uswho
have been baptized into
Christ Jesus were baptized
into hisdeath? We were bur-
ied therefore with him by
baptism into death, in order
that, just as Christ wasraised
fromthe dead by theglory of
the Father, we too might
wak innewnessof life. (Vv.
1-4)

In this transitional portion of the
argument in Romans, Paul antici-
pates a possible response to his
preceding exposition of God's " su-
per-abounding grace” in Jesus
Christ. If salvation is a free gift,
which is granted solely upon the
basis of the obedience of Christ
(Rom. 5:12-21), the conclusion
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seems to follow that the more we
sin, themore God’'sgraceis magni-
fied. What possible motive or rea-
son for obedience remains, if we
justified by faith alone apart from
works performed in obedience to
thelaw?Remarkably, without back-
tracking from his insistence upon
the grace of free justification, the
apostle simply reminds hisreaders
that those who are united to Christ
by faith are thereby participants
in His death and resurrection. By
virtue of their incorporation into
Christ, they have died to sin and
are being raised in newness of life
(v. 5). Through union with Christ,
believersare“set freefromsin” and
made alive to God (vv. 7, 11).
Therefore, to concludethat believ-
ersmay liveasthey please because
they are saved by grace alone rep-
resents a fundamental failure to
comprehend what it means to be
united with Christ.

Thebeliever’snew lifeinunionwith
Christisnot anoptiona “extra,” but
an integral aspect of al that isen-
tailed by being united to Christ by
faith and indwelt of His Spirit. Con-
sequently, the apostle sums up his
response to any attempt to use the
grace of God asalicensefor sinin
the opening part of Romans8: “You,
however, arenot intheflesh butin
the Spirit, if infact the Spirit of God
dwellsinyou. Anyonewho doesnot
have the Spirit of Christ does not
belongto him. Butif Christisinyou,
although the body is dead because
of sin, the Spirit islife because of
righteousness” (vv. 9-10).

Thistheme of “lifein the Spirit” is
sounded at variousimportant points
in Paul’s epistles. Fellowship with
Christ, whois"“becomealife-giv-
ing Spirit” (11 Corinthians 3:17; cf.

1 Corinthians 15:45), necessarily
means that the believer no longer
livesinthe environment of theflesh
but in the environment of the Spirit.
In hisletter to the Galatians, which
primarily arguesthat believers are
justified by faith and not by the
works of the law, Paul insists that
thosewho areno longer “ under” the
curse of the law may not use their
new freedom as an opportunity for
theflesh (Galatians 5:13).

To conclude that
believers may live as
they please because
they are saved by
grace alone
represents a
fundamental failure
to comprehend what
it means to be united
with Christ.

Believershave been crucified with
Christ so that thelifethey now live
is no longer their own because
Chrigt livesinthem (Galatians 2:19-
20). Accordingly, they must “walk
by the Spirit” and bear the “fruit of
the Spirit [in] love, joy, peace, pa-
tience, kindness, goodness, faithful -
ness, gentleness, self-control”
(Galatians 5:22-23). Thesamefaith
that receives the gracious promise
of God and isopposed to theway of
justification by works, isalso afaith
that “works through love’
(Galatians 5:6). Just asin Romans
6, so in Colossians 3 the apostle
appeals to the reality of the
believer’sunion with Christin His

death and resurrection as a basis
for hisexhortationsto believersto
liveinadistinctivemanner: “If then
you have been raised with Christ,
seek the things that are above,
where Christ is, seated at the right
hand of God. Set your minds on
thingsthat are above, not on things
that are on the earth. For you have
died, and your life is hidden with
Christin God. When Christ who is
your life appears, then you also will
appear with himin glory.” Within
the setting of thisreality of incorpo-
rationinto Chrigt, crucified andrisen
from the dead, the apostle urges
believersto“ put to death” the pas-
sionsand waysof theflesh (v. 5), to
“put off the old self with its prac-
tices’ (v.9), andto “put onthe new
self which is being renewed in
knowledge after the image of its
creator” (v. 10; cf. Il Corinthians
3:18).

Becausejustified believersare be-
ing progressively sanctifiedinunion
with Christ whose Spirit indwells
them, the apostle Paul is also able
to speak of their salvation asastill
futurereality. Indeed, only thosein
union with Christ who continuein
theway of faith and obedience will
obtain the end of their salvation,
eternal life(Romans 6:22). Theur-
gency of such persistence in the
Chrigtianlifeisthe setting for Paul’s
use of the metaphor of the Christian
life as a race. As he reminds the
Corinthian church, not all athletes
who competein therace obtain the
prize. What isrequiredisthekind of
self-control and persistence in the
coursethat will enabletheathleteto
finish the race and not be disquali-
fied (I Corinthians 9:24-27). Believ-
ers are exhorted to work out their
own salvation, because it is God
who worksin them both towill and
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to do for His good pleasure
(Philippians2:12). Full participation
in Christ, not only inthelikeness of
Hisdeath but asoin thelikeness of
His resurrection, will only be ob-
tained when perfection is reached
inayet future state of glory. For this
reason, the apostle confesses that
he hasnot already obtained this, nor
is he perfect, but “I press on to
makeit my own, because Jesus has
made me his own” (Philippians
3:12).

Thus, the fullness of salvation in-
cludes more than God’s act of free
justification, which frees the be-
liever from condemnation and
death. It dsoincludesanincorpora
tioninto Christ after whose likeness
the believer is being conformed.
Sincethissavingincorporation into
Christ and Hislikenesshasafuture
end or goal inview, Paul speaks of
the believer’s “hope of salvation,”
which suggests that from the van-
tage point of thefuture salvationis
yet to be obtained (I Thessalonians
5:8,9). Thesalvation of believersis,
accordingly, nearer than when they
first believed, though not yet their
complete possession (Romans
13:11). Because salvation, whether
initspresent, partial realization or its
future, consummate perfection, in-
volves a complete transformation
after thelikenessof Chrigt, it canbe
described asan ongoing, yet-unfin-
ished, process (cf. | Corinthians
1:18; 1l Corinthians 3:18).

A Final Judgment According
to Works

Within the context of Paul’sinsis-
tence upon the necessary transfor-
mation of thelife of the believer by
the Spirit of Chrigt, itisnot surpris-
ing to find that helinksthe procure-
ment of thefullnessof salvationin

the future with a final judgment
according toworks. Thebeliever's
present enjoyment of salvation
through union with the crucified
and risen Christ (“already”) does
not represent the fullness of salva-
tion that will be enjoyed when the
end comes (“not yet”). According
to the apostle, the present experi-
ence of salvationisan anticipation
and beginning of a more glorious
future of consummate blessing. To

Even believers, who
enjoy the grace of
acceptance with God
on the basis of
Christ’s saving work,
will be subject to a
future judgment.

use the metaphor of harvest, the
“first fruits’ of Christ’sresurrection
life, which are shared with believ-
ers through union with Christ by
Hisindwelling Spirit (Romans8:1-
11), are the beginnings of the com-
plete harvest, when all that believ-
erspresently enjoy intheform of an
earnest or downpayment will be
receivedinfull (Il Corinthians5:4-
5). The obtaining of salvationinits
fullest measure will only occur
withinthe setting of Christ’scoming
and thefinal judgment.

The prospect of afinal judgment is,
therefore, acentral and inescapable
feature of the future. This fina
judgment isan unavoidable prospect
for believersand unbelieversalike,

all of whom will bejudged accord-
ing to their works and their respec-
tive responses to the gospel of
Jesus Christ. Even believers, who
enjoy the grace of acceptancewith
God onthebasisof Christ'ssaving
work, will be subject to a future
judgment. Though they presently
know that “there is no condemna
tion for those who are in Christ
Jesus’ (Romans 8:1), this does not
exempt them from a future judg-
ment that will include their public
acquittal before others. Nor doesit
require the conclusion that good
works are not a necessary fruit of
faith, which confirmthe believer’s
incorporation into Christ and full
participationin Hisdeath and resur-
rection.

Some passages in Paul’s epistles
speak of the final judgment in the
most comprehensive terms. All
people, whether Jews or Gentiles,
whether believersor non-believers,
will bejudged by God. Inthe open-
ing chapters of Romans, which
present the universal sinand divine
condemnation that hold sway over
all flesh, theapostle emphasi zesthat
all will bejudged by Godin*“theday
of wrath when God's righteous
judgment will be revealed” (Ro-
mans 2:5). At that time God “will
render to each one accordingto his
works: to those who by patiencein
well-doing seek for glory and honor
andimmortality, hewill giveeterna
life; but for thosewho are sal f-seek-
ing and do not obey the truth, but
obey unrighteousness, therewill be
wrath and fury” (vv. 6-8). This
judgment will fall uponal who have
sinned, whether those who sinned
“under the law” or “without the
law.” No one will be spared the
judgment of God “onthat day,” says
theapostle, “when, accordingto my
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gospel, God judges the secrets of
men by Christ Jesus’ (v. 16).

Thepoint of the apostle sinsistence
upon thisuniversal judgment of God
istoinsist that all sinners, Jews as
well as Gentiles, will not escape
being examined by God and found
guilty and worthy of condemnation.
Thereis no possible escape avail-
ableto anyone by meansof thelaw.
The advantage of having the law
and oracles of God, which distin-
guishesthe Jewsfrom the Gentiles,
will not safeguard those who do not
dowhat thelaw requires, but rather
livein disobediencetoit. Theprin-
ciple the apostle enunciatesin his
argument isthat all will bejudged
according to what they have re-
ceived, and no one will be found
acceptableto God by that standard:
“For all who have sinned without
thelaw will also perish without the
law, and all who have sinned under
the law will be judged by the law”
(Romans 2:12).

In other passages, the apostle
speaksof thefina judgment particu-
larly with respect to its application
to those who obey or disobey the
gospel. These passages describe
the final judgment as the occasion
for aseparation between those who
are saved and those who are not
saved. Inthe case of non-believers
who have disobeyed the gospel of
Jesus Christ, the final judgment
holdsonly afearful certainty of di-
vine wrath and displeasure. In a
passage remarkable for its vivid

imagery, the apostle portrays the
second coming of Christ asatime
when Christ will be*revealed from
heaven with his mighty angelsin
flamingfire, inflicting vengeanceon
those who do not know God and on
those who do not obey the gospel
of our Lord Jesus’ (Il Thessalo-
nians 1:7-8). The coming of Christ
promises rest to His beleaguered
people, but terrible distress for
those who have rejected Him. In
the case of believers, thefinal judg-
ment promisesthefullnessof salva-
tion, provided they continuein the
course of faith and obedience (I|
Corinthians11:15).

Whether in those passages that
speak of God'sjudgment inthe most
comprehensive terms or in others
that speak more particularly of the
judgment of believers, itisclear that
thisjudgment will be* accordingto”
works. When defending his own
apostolic ministry, Paul isnot con-
tent to appeal to hisown judgment
concerning himself. Rather, he ap-
peals to the judgment of the Lord
who will either vindicate or con-
demn his ministry. In the face of
opposition and division within the
Corinthian church, henotesthatitis
the“lord who judgesme” (and, by
implication, al believers). Thereis
aday coming, headds, that will not
beaday inahuman court but inthe
court of the Lord. “Therefore,” he
warns, “do not pronounce judgment
before the time, before the Lord
comes, who will bring to light the
things now hidden in darknessand

No one will be saved who does not exhibit the
fruits of the Spirit'sworkingin hisor her life,
and who does not persist in the way of new
obedience.

will disclose the purposes of the
heart. Then each one will receive
his commendation from God” (I|
Corinthians 4:5). The clearest
statement of a final judgment of
believers, however, isfound in Il
Corinthians 5:10: “For wemust al
appear beforethe judgment seat of
Christ, so that each one may re-
ceive what is due for what he has
donein the body, whether good or
evil.”

If we consider the features of the
apostle Paul’s teaching that we
have considered thus far, the gen-
eral pattern seemsfully consonant
with what we have summarized as
the view of the Reformation. Be-
cause justification is always ac-
companied by sanctificationinthe
livesof thosewho areinunionwith
Christ by faith, the apostle insists
that only those whoselivesconfirm
theindwelling presence of the Spirit
of Christwill besaved. Savation, in
itsfullest and comprehensive mean-
ing, includesthe consummation of
that saving work inthelives of be-
lievers that beginsin thislife but
that is only perfected in the life to
come. Justification, whichisaprin-
cipal benefit of the gospel, does not
encompass the whole of the
believer's salvation. Those whom
God justifies He also sanctifies.
Consequently, no onewill besaved
who does not exhibit thefruitsof the
Spirit’'sworkinginhisor her life, and
who does not persist in the way of
new obedience. Thisisthe context
for Paul’sclear teaching that all will
bejudged in thefuture and that this
final judgment will be according to
works. Thefinal vindication or ac-
quittal of believerswill be accord-
ing to their works, which confirm
and evidence the genuineness of
their faith and participation in
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Christ. However, despitethisclear
emphasisupon afind judgment and
vindication that will beaccordingto
works, nowhere in Paul’s writings
isthisfinal judgment described asa
kind of completion or final chapter
in the believer'sjustification. The
grace of freejustification remains
the basis for the believer’s confi-
dence of acceptance with God.

Dr. Cornelis P. Venema is
an the President of Mid-
AmericaReformed Seminary
where he also teaches
Doctrinal  Studies. Dr.
Venemaisalso acontributing
editor for The Outlook.

Editor’sReport

Dueto some unforeseeablecircum-
stances, | was not ableto makethe
Annual Meeting of the Reformed
Fellowship to givemy Editor’'sRe-
port. | offer it toyou at thistime.

| continueto thank God for theprivi-
lege of being the editor of amaga-
Zinethat isdevoted totheexposition
and defense of the Reformed faith.
It ismy prayer that 2004 found us
faithful to our masthead and that in
this coming year we may continue
to provide our readerswith articles
that are pleasant, informative, and
challenging. Thispast year we had
forty-six different writers from a
variety of Reformed and Presbyte-
rian backgrounds produce over one
hundred twenty-five different ar-
ticles. Thosearticlesincluded stud-
ies on the Belgic Confession,
Heidelberg Catechism and the
Book of Revelation; reports on
Classes, Synods, and Standing
Committees; and avariety of topics
from the Afscheiding to Zwingli.
We also began a series on the
riches of the Reformed faith which
have proven to be very popular.

In addition, we were able to con-
tinue providing to our readers a
very indepth study on the new per-
spectives on Paul, which we hope
to be able to finish up next month
with Dr. Venema s concluding sum-
mary statements. These articles,
although lengthy and meaty, were
among the most requested articles
for reprint. 1t isour understanding
that Dr. Venemaplansto publishing
these articles in book form this
year. The Outlook is grateful for
Dr. Venema's contributions to our
magazine and honored to be ableto

provide theimpetusthrough which
thisbook can be published.

Major changestook placein 2004.
After thirty-two years of faithful
service, Mrs. Mary Kaizer resigned
as our secretary. We moved our
inventory to adifferent facility. We
wereforced tofind anew publisher.
The most exciting change is that
now we can be found on the web.
Check us out at

www.reformedfell owship.net!

Throughout the year we havetried
to reduce expensesin avariety of
ways. Unfortunately, we have not
been ableto keep up with therising
costs of putting a magazine to-
gether. Inlight of thoserising ex-
penses (and lower contributions),
the Board has been forced to in-
crease the subscription rate of our
magazine as indicated on the back
cover.

Our goal for thecoming year isthat
we continueto provide our readers
with articlesthat will encourage us
in our Christian walk. We thank
you for your continued support.
Please continue to pray for usin
2005 that we may remain faithful in
defending the Reformed faith.

In His service,
Rev. W. H. Oord
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| PETER Pilgrims Among Pagans
By Nelson D Kloosterman

Thiswork includes 16 studiesthat involve the student in each verse of
every chapter in | Peter. Each lesson includes a three or four page
exposition of the text being considered where the context, content, and
application of these verses are briefly but thoroughly presented.

Study questionsfollow each of these lessons. It should be noted that
these are not pat questionswith obviousanswers. Rather, these studies
would require both meditation and reflection, and yet one does ot need
to be atrained theologian to either lead or benefit from this study.
Anyonewho hasadesireto |ead othersinto adeeper understanding of
thetruths of God'sHoly Word could easily usethismaterid to guidetheir
group to thisend.
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with disregard or reinterpretation of

Scripture to promote any desired
Agenda.”

Denominational Change

Derke P. Bergmsa

October 1991

“Will we have 400,000 by 20007 |
doubt it very much. The Christian
Reformed Churchisat acrossroads...
Thewrong decision now and thework
of many yearsand generationswill be
gone. Isanyonestill listening? Does
anyone still care? Must | write an
article ayear from now: Why we
could not stay’?’

What is Next?
Henry Vander Kam

December 1991

“If Christ is not the Master and

L ord of the church, we have no genu-
ine congregation of the faithful.”

Christ Alone

Charles Krahe




