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ThePrayer of Jabez

And Jabez was more honorable than his brethren: and his
mother called his name Jabez, saying, Because | bear him with
sorrow. And Jabez called on God of Israel, saying, Oh that
Thou wouldest bless me indeed, and enlarge my coast, and that
Thine hand might be with me, and that Thou wouldst keep me
from evil, that it may not grieve me! And God granted him that
which he requested. (1 Chronicles 4:9-10)

Most likely you have seenthelittle
book. It has been on the top of the
best sdller list, advertisedinreligious
periodicals, rewritten for almost ev-
ery conceivable reading audience,
and even sold in grocery stores!
Thelittlebook The Prayer of Jabez
has become very popular.

The emphasisin thelittle book is
something likethis: you have great
difficultiesinyour life. Maybeyou

havefinancid difficulties, or difficul-
tiesof another kind. Break through
your difficulties. Ask God for the
abundant blessing Helongsto give
you. Pray this prayer of Jabez, au-
thor Wilkenson says. Use it as
something likeamantraas a set of
wordsthat you can repeat over and
over, and then you will receivethe
answer you deeply desire. The au-
thor testifiesthat thishas happened
for him, and heurgeshisreadersto

join him. This sounds very good,
evenvery appealing. After all, who
does not want God's blessing?

Many reviews have been written
about this popular book, both nega-
tiveand positive. One, appearingin
aWorld magazine was of particu-
lar interest. It stated that the good
thing about this book was the em-
phasis on something we often for-
get: God answers prayer. Thismust
be emphasized regularly. The bad
thing about thisbook isthat when a
book likethisissuccessful, weare
inbigtrouble!

Why are we in trouble? Because
when the words of Scripture are
taken apart from their context we
are given awrong impression of
what God says!
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In many ways, this prayer of Jabez
is an Old Testament form of the
Lord's Prayer and the prayer we
aretaught at the end of the Book of
Revelation, “Even so, come, Lord
Jesus.”

The Historic Setting

These, now well-known words of
Jabez, aretucked away in a part of
the Bible we do not often read: the
first nine chapters of | Chronicles.
We see alist of names and besides
struggling with atonguethat twists
with almost every new name, we
wonder about the value of such a
list. Theselists of nameslay before
us that fact that God continues to
work out His plan. And from time
to time God gives us the glorious
gem of His truth. Here in the
prayer of Jabez we are given one of
those gems.

The books of Samuel and Kings
give us an account of the political
history of Israel, whilethe books of
Chronicles give us the account of
Israel’s spiritual history. We get a
hint that thisis a spiritual history
whenweread, “ And thefamilies of
the scribeswho dwelt at Jabez were
the Tirathites, the Shimeathites, and
the Sucathites’ (I Chronicles, 2:55).
Then in chapter four, verses9 and
10, we read about Jabez, the man.
Was hethefounder of thistown, or
was he connected in someway with
the town? We do not know, and it
really does not matter much. How-
ever, these are the only places
where the name Jabez appears.

Somethingsare said about thisman
which arevery significant. If noth-
ing else were ever said of us, we
would like to have most of these
things said. We are given a mini-
biography of Jabez. Nothing more

isknown of him other than that his
mother named him Jabez, hisbirth
was difficult, that he “was more
honorable than his brethren” and
that he “called on the God of |s-
rael,” — he prayed.

What is the purpose of this part of
God'srevelation?sthere areason
why thisprayerisfoundinthislist of
names?Why isit that Jabez uttered
these words? For what does he
pray? Thewordsof thisprayer hold
the key to the understanding of the
spiritual history of Israel. Thus,
these words have a deep signifi-
cance for the church today.

The words of this
prayer hold the key
to the understanding
of the spiritual
history of Israel.

A Man Named Jabez

Jabez had many reasons to call
upon the name of God. They were
personal aswell as spiritual.

The text tells us that when he was
born, hismother gave him aterrible
name: she called his name Jabez,
meaning, “he will cause pain”.
Imagine having a name like that!
Can you possibly understand what
it was like for him as ayoung per-
son to hear someone say, “Here
comes that pain in the neck,” or,
“Here comes Mr. Pain”? All be-
cause hismother had given himthe
nameafter ahard, difficult birth! All
through hislife he had to carry this
name! Inavery real way hismother

had laid acurse on him.

What aname! It wasaprophecy of
misery and sorrow for him and for
the peopleof God. Obvioudly, Jabez
knew himsdlf to besinful. Heknew
his weaknesses. He knew he was
not as he ought to be. And so he
cries out to God.

But even more: thisverseseeninits
historical context, what wastaking
place at the very time, reminds us
that hisconcern goesbeyond hissin
and sinfulness, his problems and
personal experience, to the spiritual
condition of Isragl. Thisisimportant
to the understanding of his prayer.

Jabez lived the days of the Judges.
Hereinthefirst part of Chronicles
we have the account of Israel in
the days of the Judges. These days
were times of deep spiritual dark-
ness. Before the darkness of sin
fell, during the same time of
Joshua, the people of Israel had
made a covenant. They had said,
“God hasforbidden that we should
forsake the LORD to serve other
gods’ (Joshua24:16). A marvel ous
covenant! Aslong as Joshualived
these words were a reality. But
then we turn the Judges 2:8-11,
“And Joshua the son of Nun, that
servant of the LORD died, being a
hundred and ten years old... And
another generation grew up, who
knew neither the Lord nor what He
has done for Israel. And the chil-
dren of Israel did evil inthesight of
the LORD, and served the Baals.”
What terrible words!

Theland that had been givento Is-
rael by God was still inhabited by
the people they had been com-
manded to put out: the Philistines,
Canaanites, Sidonians, Hivites,
Amorites, Perizzites, Jebusites, and
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Hittites. Though they were to be
gone according to God'scommand,
they were still there! Israel had
decided she could co-habitate with
themintheland that had been given
to her exclusively!

How faithful would Isragl be? Their
faithfulness to God had begun to
wear down amidst the ungodly
temptationsall around. They inter-
married! Instead of looking for a
spouse from among God's people,
they looked at the people around
them. Had there been abit of spiri-
tuality about them, they might have
been able to change their partner.
Asusually happens, however, they
were pulled down. Israel went af-
ter other gods! Israel gave in to
unbelief. Oh, wherewasthe prom-
ise of God? Oh, how few even
cared about this God! Sin was on
every hand.

A Prayer From the Depths

Knowingthis, Jabez called on God!
Why? Scripture says, “Jabez was
more honorablethan hisbrethren.”
That is, hewas more distinguished
by reputation. He was different
from those around him. He was
godly amidst al the decay around
him.

Lifelikethisisnever easy. Thiswe
know! Seek to be faithful to the
Lord, and on every hand are those
working against God’s Truth, and
against us! Too often, wefind this
to be a convenient excuse to say,
“Well, | will just go alongwithit. It
ismuch easier that way.”

What happened among God's
peopl e then, happens among usto-
day, as well. When we no longer
liveantithetically, that is, as people
of the antithesis, separated unto

God, thereistrouble. Forgetting that
we are set apart unto God brings
trouble.

Apparently, Jabez knew what it
was to serve the Lord. He knew
what sin was and what grace was.
He was “more honorable than his
brethren”. So he prayed, because
he knew his weakness. He knew
that because of his sinfulness he
could bring pain. Hedid not want to
do that. Rather, he wanted to be
faithful to the Covenant God. He
knew that he could not change the
overwhelming  circumstances
around him. He had no power to do
that. And so heprayed. Whereelse
could hego?

When we no longer
live antithetically,
that is, as people of
the antithesis,
separated unto God,
thereistrouble.

Notice what the Scripture says:
“Jabez called onthe God of Isragl.”
Not just on God, this God of Israel
had wrought deliverance from
bondagefor Hispeople. Hebrought
them through the Red Seaupon dry
ground, brought them across the
Jordan. Stones were piled up as
testimonies of what God had done
and what God had promised. He
had delivered them from the enemy.

Jabez, knowing all this, pled with
God, the God of Israel, for help.
This God had the power. He was
not like those miserable, sniveling
Baals. They had mouths, but they

could not speak. They had ears, but
could not hear. They were nothing!
He went to his God, the God of Is-
rael, and poured out hisheart before
Him!

A Prayer For Blessing

Indeed, the prayer of Jabez was a
prayer of faith—faithin God's Cov-
enant Promise. In the words of
Scripture we have a mini-biogra-
phy. We have all we need to know
about thisman in the distant past of
the Old Testament. If we read this
prayer very carefully we find that
all four petitions have to do with
God's covenant in some way.

Jabez began, “Oh, that Thou
wouldst blessmeindeed.” Thisisa
cry of faith, acry of trust. Thisis
fromonewhoissofarinthedepths
of darknessthat it is closing in on
him. Heiscrying, “I can’t livewith-
out Thee. | need Thee every hour.”
Itisacry of faith to that Covenant
God who has promised us ever so
much. And he adds that word “in-
deed”. In Hebrew thisword islike
putting five exclamation points after
thewords “blessme”. That is how
important thiswasto him. Heiscry-
ing out to hisGod: “Oh, how | need
Thy blessing—that blessing which

A Prayer for Faithfulness

He says, “..and enlarge my
coast”—or, territory. Please do not
forget that the land upon which |s-
rael was placed was very signifi-
cant. It was an evidence of God's
hand, Hiscare, and Hisfaithfulness.
Israel did not have the evidence of
the resurrection nor all the other
blessing which we have in Christ.
They could not pick up aBibleand
say, “Here is the word of God.”

4
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How then would they know that
God's promise was true?

God set them down upon apledge
of land. That piece of land wasthe
evidencethat God isfaithful. The
land was a physical blessing like
the Tabernacle and the Temple. It
said that God meant what He said.

What Jabez prays here is some-
thinglikethis: “ Oh, that Thy king-
dom and Thy power may be seen.
Look what | see all around me:
Thy people who are supposed to
know and love Thee turn their
backs on Thee and go their own
way. Oh, that Thine enemies might
be brought to nothing. May Thou
been seen as God!” How impor-
tant it isthat God may be seenfor
what He is! That His promises
might be expounded by all of this
evidence.

A Prayer for Protection

Jabez continues: “that Thine hand
might bewith me.” Of course, we
all know that God does not havea
hand, for God isaspirit. Calvinre-
minds usthat when God speaks of
Hiseye, Hishand, Hismouth, His
feet, Heisusing language we can
readily understand in our weak-
ness. Neither you nor | can possi-
bly understand the greatness of
God as Spirit. We can say thisis
true; we can get some under-
standing of it. But how can we
explain God's careor Hisactions?
Calvin says that God uses those
words about Himself, not because
He has these features, but be-
cause He will speak to us where
we are.

God's hand speaks of His power
and His protection. And so Jabez
pleads: “ Powerfully lead me and

guide me so that | will be faithful to
Thee. | livein the midst of awicked
society. Thy nameiscovered over by
sin.”

The church must pray this also, for
we live in such a wicked society.
Jabez issaying: “Keep me, in spite of
my weakness, in spite of the depar-
ture from Thee that | see all around.
Keep me. | know my weakness; |
know that | can be tempted, and |
know that | can fall. Keep me. Let
Thy hand be with me!”

A Prayer for Guidance

Finally, Jabez pleads: “that Thou
wouldst keep me from evil, that it
may not grieveme!” “Keep mefrom

Jabez knows he
needs God so that
in hislife God
would be seen.

pain” is perhaps a better translation.
He pleads this because he knows
how easily hecanreactinpain.“l am
so weak and so afraid. | know | can
not get along without Thee. | need
Thee every hour. Help me to testify
of Thy greatness, eveninthispresent
darkness.” Remember what Jesus
said: “Let your light shine so bright
that men may see your good works
and glorify your Father in Heaven.”
ThisisCovenant living!

In the midst of all the decay around
Jabez, he remembersthe demands of
the covenant and its promises. He
knowshe needs God sothat in hislife

God would be seen. Heknowsthis
because he believes God's prom-
ises. And so he cries out to God.

Later, Jesus would teach us to
pray thesameway. Hesaid, “ Pray,
hallowed be Thy name.” The
Heidelberg Catechism explains
this: Oh Father, “may [we] so or-
der and direct our whole life,
thoughts, words, and actions, that
Thy name might not be blasphemed
but honored and prai sed on our ac-
count.” Is that not what Jabez
sought?

Did not Jesus teach us to pray,
“Thy kingdom come”? That is:
“Preserve and increase Thy
church; destroy the works of the
devil, every power that exaltsitself
against Thee... until the perfection
of Thy kingdom arrives.” “Even
so, come, Lord Jesus.”

Jesusalso taught usto pray, “Bring
us not into temptation, but deliver
us from the evil one.” “Since we
aresoweak inourselvesand since
our sworn enemies, the devil, the
world, and our flesh, cease not to
assault us...preserve and strength-
en us.”

A Prayer for Today

Thisprayer was needed in Jabez's
day anditiscertainly needed by the
church today. We have enemies,
and not just enemies that we can
see. We are often tempted to live
likethe Canaanites. Itisso easy to
sing praisesto the Lord on Sunday,
and the rest of the week live like
the Canaanites. That's not Cov-
enant living! Parentscan notignore
the problems around us. We can
not be weak. We cannot forget
that the enemy isall around us!

November, 2003




On every hand we see oppositionto
God'sKingdom. Welivein an age
of materialism. Things are impor-
tant, and so when Possibility Think-
ing tells us that you can gain what
you desire, thereisgreat hope. But
thisis nonsense!

Weliveinan age of hedonism. We
aretaught that lifeisto beonelaugh
after another. Our enemies cun-
ningly say, “Don’t you know that
weareto havefun, evenif it means
that we use the flesh in an abso-
lutely improper way?’

Materialism, hedonism, abortion,
terrorism—thisisall an opposition
toGod'sTruth. Don'tforgetit. Itis
the mind of this age.

Wein the church want the promise
of the Covenant. It is wonderful!
But, tragically, we do not want the
demand of the Covenant. To hear
about what God requires of us
makes us uncomfortable. We want
ease! We fail to ask God for what
is necessary so that His Kingdom
will come.

We seek money. But we seek it
for ourselves, not so we can use it
for the coming of the Kingdom. We
ask for many things, but do we
plead for the testimony of God's
grace in our lives? Do we pray—
and really mean it—"Even so,
come, Lord Jesus’?

A Prayer Answered
in God’s Time
We read in verse 10, “And God
granted him that which he re-
guested.” With these words this
mini-biography of Jabez comesto
an end. We can only guess how
Jabez saw that God had granted his
prayer in hisown life.

Certainly, he saw the answer inthe
land. God granted that Israel was
not homeless for along period of
years. Yet, her imperfections and
sinfulness brought pain, grief, and
finally, captivity.

Theland, however, wasimportant.
Tolsrael theland was not merely a
physical pieceof property onwhich
to dwell. It was a sign of the true
homeland that was yet to come.
Abraham had had that inmind. “For
he looked for a city which hath
foundations, whose builder and
maker is God” (Hebrews 11:10).
He was not looking for the city of
Jerusalem or the Temple Mount.
He was looking for eternity with
theLord.

Therest that was brought by Joshua
in the Promised Land was great,
but it was imperfect. The New
Testament Joshua, Jesus Christ,
would need to come. Hewould say,
“In my Father’s house are many
mansions: if it werenot so, | would
have told you. | go and prepare a
placefor you. And if | go and pre-
pare a place for you, | will come
again, and receive you unto mysdlf:
that where | am, there ye may be
also” (John 14:2-3).

Finally, Jesus, the New Testament
Joshua, came. His was quite a
task! He had a battle to fight. Oh,
we must fight many battles as sol-
diersof thecross, but Hefought the
onethat youand | could never have
fought. Hefought the battle against
sin, death, and against the devil.
There on Calvary’s cross he
“spoiled principalitiesand powers.
[Making] a show of them openly,
triumphing over them in it”
(Colossians 2:15). He did that so
that wewould know great blessings

in Jesus Christ, and so that we could
pray this prayer, just as the Lord
taught usto pray His prayer.

Inreality, Jabez was praying in the
midst of the darkness for the only
blessing therereally is: Fulfillment
of the Covenant in Jesus Christ.
Through Him only would thisbless-
ing come.

That truth is still the same today.
God blessesHischurch. Thisbless-
ing may not befilled with all those
things—those toys that make us
happy. It may even be filled with
poverty or persecution. These, too,
however, are blessings from God.
But there is one blessing we know
is surely ours: that which Jesus
Christ has done for us.

Lest we faint in the seemingly
growing darknessenveloping uson
every hand, He promisesustheglo-
riousfulfillment of all Hehassaidin
the Book of Revelation. Therewill
be that day when the Rider on the
WhiteHorsewill proclaim victory.

Andthen, all thingswill be new.

Rev. Jerome Julien is the
Stated Clerk of the United Re-
formed Churches in North
America. He is a member of
the Trinity URC in Caledonia,
Michigan.
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We Confess

An Exposition & Application of the Belgic
Confession

Articles 4-5: Of the Canonical Books of the Old and New
Testaments & Of the Authority of the Holy Scripture

Does God still speak today? All
Christians would agree in saying
“yes.” AsReformed Christians our
“yes’ means something very dif-
ferent than the evangelical Chris-
tianworld's“yes.” Thequestionis
not so much “ does God speak,” but
“where does God speak?”’

Many Chrigtian’stoday believethat
God dtill speaks in prophecy,
tongues, and words of knowledge.
Reformed Christians have always
said that God still speaksin His
inspired and canonical Word.

Somewould say that we should not
argue over where God speaks be-
cause we have moreimportant and
practical thingsto ded with, suchas
evangelism and living the practical
Chrigtianlife. But thisquestion must
be answered before we can deal
with more“ practical” matters. We
need to be assured of what God is
saying to us, and where we can
hear His voice.

We continue this month in our
study of the Belgic Confessionwith
articles 4-5. After saying that God
is“moreclearly and fully knownto
us by His holy and divine Word”

(Article2), whichisinspired (Article
3), our Confession proceedsto say
that thisinspired Word is collected
in a canon (Article 4), and that
canon isknown by two means (Ar-
ticle5).

What isthe “Canon” ?

Article 4 speaks of the sixty-six
books of the Old and New Testa-
ments as being “canonical,” and
therefore, “ nothing can be alleged”
against them. Our English word
“canon” comes from the Greek
word kanon, whichistrandlated as
“rule, standard.” In the ancient
Greek world thiswastheword used
for a measuring line, or what we
might call today atape measure or
ruler.

In the New Testament it is used in
this sense twice. Galatians 6:16
speaks of walking according to the
rule of faith as opposed to the rule
of circumcision and law-keeping.
Philippians 3:16 speaks of walking
according to the rule of maturity.

In the period of church history
known as the ancient Church, the
word kanon began to be applied to

The ancient Church spoke of the canon of
Scripture as the only rule or measure of doctrine
and life.

the Scripturesin oppositionto false
teachers and false writings. They
spoke of the canon of Scripture as
theonly rule or measure of doctrine
and life. For example, Irenaeus of
Lyons, who opposed many heretical
groups, spoke of the Scriptures as
“theinvariableruleof truth.”* John
Chrysostom, the greatest of ancient
preachers, spoke of Scripture as
“the exact scale, standard and rule
of al things.”? So when we speak
of the Scriptures as being “ canoni-
cal,” we are saying that they alone
are the measure of what is to be
believed and how we are to live.

Which Books are in the
“Canon”?

All would agreethat God hasgiven
arule, ameasure of faith and life.
But the question that arisesnext is,
“which books are canonica?’
Rome saysthat the sixty-six books
of the Old and New Testaments,
plusthetradition of the Church, plus
the apocryphal books (which we
will consider next issue) are the
canon. TheAnabaptists of the Ref-
ormation period, who are today’s
Pentecostals, also say that the
sixty-six books are canonical, but
they add their “spirit-inspired”
prophecies and tongues. I n both of
these cases, the canonisseento be
open. The “ruler” can be length-
ened.

The Protestant Reformersfollowed
the early Church Fathersin teach-
ing that the Scriptures alone are
God'sauthoritative, inspired word
to us. St. Athanasius summarized
thiswhen he said, “ These are the
wells of salvation, so that he who
thirsts may be satisfied with the
sayings of these. Let no one add to
these. Let nothing be taken away.”
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St. Augustine said the Christian
canon was not infinite but finite,
comprehendedina* certain canon.”?

We believe that only the sixty-six
books of the Old and New Testa-
ments are canonical, and only
“these are thus named in the
Church of God” (Article 4).

Why are These Books the
“Canon” ?

Your Roman Catholic friend may
well ask you, “But why these
books?’ “How do you know only
these books are included in the
canon?’ Article 5 of the Belgic
Confession answers this question.

Faith or Fiat?

Theway weknow which booksare
canonical is found in one of two
ways. Either we know by humble
faith or Papal fiat. Notice that the
Confession says that the authority
of the canon is areceived author-
ity: We receive all these books,
and these only, as holy and ca-
nonical, for the regulation, foun-
dation, and confirmation of our
faith (Article5). Receiving and ac-
cepting theword of the LORD isa
Christian virtue. It isan act of faith,
not an ecclesiastica determination.

The basis of our Confession is
Scripture. And several of the
Apostle Paul’s inspired words
speak of the Church receiving the
Word of God. Noticethefollowing
texts:

Having received the word
in much affliction, with joy
of the Holy Spirit.

(I Thessalonians 1:6)

When you received the
word of God which you
heard from us, you

welcomed it not as the
word of men, but as it
isin truth, the word of
God, which effectively
works in you who
believe.

(I Thessalonians 2:13)

Therefore, brethren,
stand fast and hold the
traditions which you
were taught, whether by
word or epistle.

(I Thessalonians 2:15)

Receiving and
accepting the word
of the LORD isa
Christian virtue. It
Is an act of faith,
not an
ecclesiastical
determination.

Thelsraglitesdid not doubt when
Nehemiah read the Law; Isaiah
did not question the authority of
Yahweh when He said “for the
mouth of the LORD has spo-
ken”; and St. John did not ask
whether it really was Christ who
spoketo Himin Revelation. The
Scriptures are simply received
by ahumblefaith.

Rome believes that the Church
must decide which books are
inspired and canonical. It be-
lieves that at the early Church
Councils of Laodicea (A.D.
360), Hippo Regius (396), and
Carthage (397) the Church de-
creed the books of Scripture.

Do we believe this? Here iswhat the
Belgic Confession teaches: We re-
ceive all these books...not so much
because the Church receives and
approvesthemas such (Article5). In
fact, our Confession is echoing the
Protestant principle, formulated by
Martin Luther, that the Church is
founded on the Scriptures (e.g.,
Ephesians 2:20), and not the Scriptures
upon the Church: “the Scriptureisthe
womb fromwhich are born the divine
truth and the church.”4

Herman Bavinck said of thisrelation-
ship:

We must not suppose,
however, that the Church made
this Canon, or granted
canonical authority to the
writings of the prophets and
apostles. Rather, thosewritings,
from the moment they were
composed, were immediately
authoritativein the Church and
operated thereastheruleof life
and faith.®

How Was the “ Canon”
Received?

So why do we receive our canon of
sixty-six booksby faith?lsour recep-
tion of them a blind faith? Of course
not. Faith is always firmly rooted in
truth, and thetruthis, wereceivethese
sixty-six books as canonical for two
reasons.

The Witness of the Spirit

Wereceivethem, first, because of the
Spirit’s witness: but especially be-
cause the Holy Spirit witnesses in
our hearts that they are from God
(Article5). God the Holy Spirit Him-
self acts as an expert witness in a
court of law, testifying that these books
are exactly what they claim to be —
God's Word to fallen man.

©—
The Outlook —J=




Questionsfor Further Study/Discussion

1. Why does our Confession of Faith spend 5 of its 37 articles
on the doctrine of Scripture, if all Christians believe the

Bible?

2. Do we need a“canon” for faith and life? Why?

3. What are some ways that other religions and various
branchesof Christianity add to or subtract from the canon?

4. How does our understanding of the canon apply to such
areasasworship, evangelism, and knowing thewill of God

for our lives?

5. How does the witness of the Spirit help us understand the
sovereignty of God in the regeneration of thelost? Canthe
lost understand the Scriptures apart from the Spirit?

6. List someother Scripturesthat testify of itsown authority

andinspiration.

Atfirst, thismay seem to berather
subjective. However, we are not
talking here about the witness of
our spirit, but the testimony of the
Holy Spirit—the Onewho inspired
prophets and apostles, the Onewho
guided them to write, and the One
who has preserved HisWord inthe
world. He objectively withessesin
them, whilewe subjectively receive
them. Thiswork of the Spiritisone
of His primary tasksin the life of
theChurch (I Corinthians2:14, 12:3;
Il Corinthians 1:22; Ephesians 1:13-
14; | Thessalonians 1:5-6, 2:13; |
John 4:1-6, 5:6-13).

The Self-Attestation of the
Scriptures

We also receivethe sixty-six books
of the Old and New Testaments as
canonical for asecond reason: they
testify of their owninspiration and
authority: and also because they
contain the evidence thereof in

themselves; for, even the blind
are able to perceive that the
things foretold in them are being
fulfilled (Article 5).

AsReformed Christianswe are so
confident of the Scriptures’ own
withess that we can say “even the
blind are able to perceive that the
things foretold in them are being
fulfilled.” So how can even the
blind perceive and where can they
perceive?

Examplesabound, such asthe great
prophecy given of Hisvirgin birth
seven hundred years before Christ
wasevenborn (Isaiah 7:14 cf. Mat-
thew 1:23). The prophet Isaiah re-
corded the LORD’sword concern-
ing Cyrus the Persian over 200
years before his birth by using his
name! (Isaiah 45:1). In Genesis
15:13-16 the LORD told Abraham
that his descendants would be
dlavesfor four hundred years sev-

era generationsbeforeit even hap-
pened. Scripture speaks of the suf-
ferings of our Lord (Isaiah 52:13-
53:12), the intricate details of His
death (Psalms22), Hisresurrection
(Psalms 16), and the outpouring of
His Spirit (Joel 2).

So be confident that God has spo-
ken and that He continuesto speak.
Thisongoing speech has beenwrit-
ten for us and our children for a
thousand generations. And although
we hear from many, “Hear the
word of the Lord,” “God told
me...,” or“l heard avoicesay...,”
it isonly in the Scriptures that we
hear thevoice of God: “ ThisisMy
beloved Son. Hear Him!” (Luke
9:35)

Endnotes

1 Against Heresies, 1.9.4 (Ante-Nicene
Fathers, 1:330).

2Homilies on Second Corinthians:
Homily 13 (Nicene and Post-Nicene
Fathersl, 12:346).

3Citedin Francis Turretin, Institutes of
Elenctic Theology, v. 1.

4“LecturesonthePsalms,” in Luther’s
Works, 111:454,

5Our Reasonable Faith, 113.

Rev. Daniel R. Hydeis
the Pastor of the Oceanside
United Reformed Churchin
Oceanside, Cdlifornia.
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|gnatiusof Antioch

“You must have Jesus Christ. You
cannot have anything better than
that.” (Ignatius, Letter to the
Magnesians, 7.1)

The phrase “martyr complex” re-
fersto a person who seemsto de-
light in suffering—infact, may ear-
nestly pursueand revel in suffering.
Oneinducement to thisconditionis
fanaticism; another may be an ab-
normal sense of victimization
coupled with aresignation to suf-
fering.

Martyrdom for a Christian may be
his or her sovereign lot. Yet the
eager pursuit of themartyr’scrown
isabnormal if not bizarre. Ignatius
of Antioch is remembered by his
identical moniker—Ignatius Mar-
tyr. If ever abeliever was obsessed
with pursuing hisown death inthe
martyr’s arena, it was this bishop
from Antioch.

Come fire, cross, battling
with wild beasts, wrenching
of bones, mangling of limbs,
crushing of my whole body,
cruel tortures of the devil—
only let me get to Jesus
Christ!  (Letter to the
Romans, 5.3)

John Calvin doubted the authentic-
ity of thelettersof Ignatius. Not be-
cause of Ignatius' smartyr complex,

but because the letters endorsed
unbiblical customs, especialy the
Roman Catholic practice of Lent
(Institutes, 1.13.29). Later Calvin-
istsjoined the challengeto Ignatian
authenticity because the letters
were alleged to endorse epi scopacy
(but a half step from papal su-
premacy). When Archbishop
James Usher (of “Usher’s Chro-
nology“ fame) discovered two
manuscripts of Ignatius'slettersin
England, he countered that the
epistles were in fact genuine.
Usher’s case (published in 1644)
was expanded incontrovertibly by
J.B. Lightfoot and Theodor Zahnin
the 19" century. Today, few (if any)
would agreewith Calvin.

On the Way to Rome

The seven letters of Ignatius were
written on the way to Rome.
Ignatius was traveling to Rome to
die! Ignatius had run afoul of the
Roman authorities, been arrested
and was being transported to Rome
for death in the arena (atacit ad-
mission that, like Paul, he was a
Roman citizen). Chained to asquad
of ten Roman soldiers, Ignatius
was conveyed more than 1400
milesto hisdeath.

Hisalleged crime?He" abused” the
Emperor Trajan (98-117 A.D.)
whenthelatter visited Antioch. The

If ever a believer was obsessed with pursuing his
own death in the martyr’'s arena, it was this
bishop from Antioch.

specific “abuse” isassociated with
the treasonous crime of refusing to
participatein the cult worship of the
emperor. While it is certain that
Ignatius would have merited the
penalty of death had he “ abused”
theemperor, thisattempt to account
for hisarrest datesfrom the 6" cen-
tury and is therefore suspect.

Whatever the precise crime,
Ignatius was led in chains from
Antioch in Syriato Romein Italy.
Most likely, the prisoner traveled
intermittently by ship and by foot:
first by boat from Syria to Asia
Minor; overland to Smyrna, thento
Troas; by boat across the Aegean
to Neapolis; thenceto Philippi and
west via the Egnatian Way to
Dyrrhachium. There he took ship
acrossthe Adriatic to Brundisium;
andfinaly overland totheamphithe-
ater (perhaps the Colosseum) in
Rome.

That Ignatius received his coveted
martyr’s crown is doubtless true,
though we have no record of the
event. Origen was convinced that
hewas martyred in Rome (Homily
6 on Luke) as was Irenaeus
(Against Heresies, 5.28.4).

The chained bishopisnot chagrined
by hisplight. Infact, herelisheshis
transport as avirtual march of tri-
umph. “My very chains which |
carry around for Jesus Christ's
sake, in my desire to get to God,
exhort you, ‘ Stay united and pray
for one another!’” (Letter to the
Trallians, 12.2).

The Image of Christ
What fascinatesthe modern reader
of these seven epistles is not so
much the bizarre “lust for death”,
but theinvitation of Ignatiusto his
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readers (and hearers to whom he
preached along the way) that his
was a genuine imitatio Christi
(“imitation of Christ,” i.e., Christ
goes the way of rejection, arrest
and death; sotoo Ignatius). Ignatius
even becomesaplayer inthisearly
Christian “theater”, for we read of
advance notice sent ahead to
Ephesus, Magnesia, Tralles and
Rome that he is on hisway.

The Roman empire was hostile to
Christianity—at least on certain
occasions and in certain places.
Ignatius'simperial lord, Trajan, is
the emperor to whom Pliny (the
Younger) writes his famous | etter
asking what to do with Christians
who have been dragged before his
tribunal charged with the capital
offense of refusing to worship the
emperor (Pliny, Letters, 10.96).
The imperial reply was, “Spare
them, if they will conform to pagan
custom and anathematize Christ.
Otherwise, execute them” (Pliny,
Letters, 10.97).

Pliny’sletter and Trajan’sresponse
may reflect only thelocal persecu-
tionin Bithyniaand Pontus (in dis-
tinction from the later empire-wide
persecution of Diocletian), but it
alerts us to the viewpoint from
which establishment paganism re-
garded Christianity. Allegiance to
Christ was apostasy to the em-
peror.

Yet persecution during thereign of
Trgjan did reach to Ignatius in
Antioch. Scholarsdiffer onthedate
of his arrest and execution, but it
was before the death of the em-
peror in 117 A.D. Most students
suggest adatearound 110A.D. for
the bishop’sodyssey. Ignatiusindi-
cates he was not alone in the

If Ignatius was imitating Christ on his way to
death, he must have been no less pleased that he
was imitating the Apostle Paul, as well.

martyr’s pilgrimage. Others from
Antioch and Syria had preceded
him (cf. Letter to the Romans,
10.2).

When he arrived in Smyrna,
| gnatius was permitted to meet the
church in that city. So refreshed
was he by that communion of the
saintsthat he penned four lettersto
churches in Ephesus, Magnesia,
Tralles and Rome. On arriving in
Troas, he addressed three more | et-
ters: (1) to the church of Philadel-
phig; (2) to the church of Smyrna;
(3) and to Polycarp, bishop of
Smyrna. Transported across the
Hellespont, he arrived in Neapolis
and then on to Philippi (cf.
Polycarp’s, Letter to the
Philippians, 1.1; 9.1). The road
from Philippi was the famous Via
Egnatia on which Paul had jour-
neyed to Thessalonicaand beyond,
before turning south to Athens
(Acts17:15). (compareActs 16:11,
12; 17:1). If Ignatiuswas imitaing
Christ on hisway to death, he must
have been no less pleased that he
was imitating the Apostle Paul, as
well.

There aretwo coinages. one
God's, the other theworld's.
Each bearsitsown stamp—
unbelievers that of this
world; believers, who are
spurred by love, the stamp of
God the Father through
Jesus Christ. And if we do
not willingly dieinunionwith
his Passion, we do not have
hislifein us. (Letter to the

Magnesians, 5).

Warning Against Heresy
Ignatius describes his journey to
deathintermsof unionwith Christ.
But he also warns the churches
about heretical errorscreeping into
the community of the saints. Fore-
most is docetism, the doctrine that
the Son of God only “appeared” to
take a human nature.

According to the Docetists, thein-
carnation wasamyth becauseflesh
and God cannot unite. “And he
genuinely suffered, as even he
genuingly raised himsdlf. Itisnot as
some unbelievers say, that hisPas-
sion was a sham. It'sthey who are
a sham!* (Letter to the
Smyrnaeans, 2). While Docetism
may be reflected in the apostle
John’'sremarks (1 John 1:1-3; 4:2-
3), Ignatiusisthefirst clear post-
apostolic witness to the threat of
this heresy—aheresy whichwould
grow through its affiliation with
Gnosticism.

Jesus Christ, of David's
lineage, of Mary; who was
really born, ate and drank;
wasreally persecuted under
Pontius Pilate; was redly
crucified and died, in the
sight of heaven and earth
and theunderworld. Hewas
really raised from the dead,
for hisFather raised him, just
as his Father will raise us,
who believe on him, through
Christ Jesus (Letter to the
Trallians, 9).
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We come then to Ignatius's doc-
trine of the person and work of
Christ—hisanti-docetic doctrine of
the person and work of Christ. The
historicity of theeventsof Christ’'s
life are well known to him. He af-
firms His conception by thevirgin
Mary; His birth; His baptism; the
Lord's Supper; His trial before
Pontius Pilate and Herod (Antipas)
theTetrarch; Hiscrucifixion, death
and resurrection; His post-resurrec-
tion appearances (including eating
and drinkingwiththedisciples); and
His ascension.

Furthermore, Ignatius knowsthese
events from the record of their oc-
currence—surely an early witness
to the canon of the New Testa-
ment. His fervent incarnational
Christology argues for God (the
Son) and man joined in one person.
He writes, “ Jesus Christ our God”
(Letter to the Romans, Preface) in
clear affirmation of the New Testa-
ment teaching of the deity of Chrigt.
But God the Son united the flesh of
atrue human nature to his divine
person in order to become the God-
man (“flesh yet spiritual, born yet
unbegotten, God incarnate, genuine
life in the midst of death, sprung
fromMary aswell asGod,” (Letter
to the Ephesians, 7.2)

Theincarnationisunto sinful man’'s
salvation: “it wasfor our sakesthat
He suffered all this, to save us’
(Letter to the Smyrnaeans, 2); “the
One who became visible for our
sakes, who was beyond touch and
passion, yet who for our sakes be-
came subject to suffering, and en-
dured everything for us’ (Letter to
Polycarp, 3.2). These statements
explain the significance of thein-
carnation of God's Son.

Ignatius regards the union of the
divine and human naturesin Christ
asaparadigm of thesinner’sunion
with Christ. In fact, heis fond of
the Pauline clause en (lesou)
Christo (“in[Jesus] Christ”) which
he uses nineteen times. He even
citesPaul asthe basisfor hisuse of
the phrase: “you have been united
into the mysterieswith Paul” (Let-
ter to the Ephesians, 12.2).

Thisislife eternal—union with the
death and resurrection of Christ:

“That iswhom |
amlooking for—
the Onewho died
for us. Thatis
whom | want—the
Onewhorosefor
us.”

“That iswhom | am looking for—
the One who died for us. That is
whom | want—the One who rose
forus’ (Letter to the Romans, 6.1).

Yet the incarnation is not only a
wonderful testimony to salvation
offered to sinners presently, it dis-
playstherich over-arching redemp-
tive plan of God for believersfrom
the Old Testament era: “And the
Prophets, let uslove them too, be-
cause they anticipated thegospel in
their preaching and hoped for and
awaited Him, and were saved by
believing on Him. Thusthey were
in Jesus Christ’s unity” (Letter to
the Philadelphians, 5.2). Thereis

no discontinuity between the saving
work of Christ under the New Tes-
tament as compared to the Ol d. For
Ignatius, redemption is always
solely by gracethrough faithinthe
person and work of Christ. Still,
Judaism has been surpassed by
Christianity “ Christianity did not
believe in Judaism, but Judaismin
Christianity,” (Letter to the
Magnesians, 10.3) because “the
last days are here!” (Letter to the
Ephesians, 11.1).

The Episcopacy

Well, what about the question of
episcopacy which caused so many
16" and 17" century Calvinistic
presbyterians to reject the authen-
ticity of these letters? Is Ignatius
aware of or the defender of episco-
pacy, i.e., therule of the church by
asingular, even hierarchical, bishop
(so-called “monarchical episco-
pacy”)?

First, itis clear that the letters of
Ignatiusaregenuine. Itisalsoclear
that the letters refer to “bishop”,
“presbyter” (or “elder”), and “ dea-
con” (cf. Lettersto the Ephesians,
2; Magnesians, 2, 6, 7, 13;
Trallians, 13). But the concept of a
monarchical bishop (episcopal su-
premacy over the other officers,
namely presbyters and deacons)—
certainly present by the late 2
century A.D.— must be read into
Ignatius's remarks.

In other words, allowing Ignatiusto
speak for himsalf (without the epis-
copal-colored glasses of later tradi-
tion), wediscover that “bishop” and
“presbyter/elder” are synonymous
(as they are in the New Testa-
ment—cf. Titus 1:5, 7; | Timothy
3:1, 2; Acts 20:17, 28). Thettitle
“bishop* may be used by Ignatius
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as “overseer/shepherd” (as Paul
seemsto useit), whilethe* presby-
ter/elder” may be used of the same
officein the sense of “ruler”.

It therefore appears too contrived
to find hierarchical episcopacy in
Ignatius's term episkopos; even as
it appears tendentious to read that
nuanceinto Paul’s use of theword.
At best, Ignatius may regard the
“bishop” as the convener or mod-
erator of the gathering of officers
(bishops, presbyters, deacons)—in
other words, thefirst among equals
with respect only to organization.

Itis possibleto find here areflec-
tion of the archisynagogos (“ruler
of the synagogue”) in Judaism, i.e.,
oneelder who hasatitlewhich dis-

tinguishes him from the other el-
derswithout elevating him above
them. We notea so that thefamous
“episcopa” lineintheLetter tothe
Magnesians, 2 (“ he submitsto the
bishop as to God's grace, and to
the presbytery as to the law of
Jesus Christ”) may as satisfacto-
rily berendered “ he submitsto the
bishop ... even (Greek kai) to the
presbytery.”

Finally, in defense of the non-
episcopalian Ignatius, note that
his Christology equatesthe Father
and the Son (with respect to divine
essence), whiledistinguishing the
Father and the Son (with respect
to personhood). Isit possiblethat
the office of bishop and presbyter
areequal for Ignatiusand yet dis-

tinct with respect to function? Does
Ignatius sdevotionto Christandthe
Trinity also influence hisdevotion
to the church and her offices?

Ignatius probably did get hiswish.
He was delivered to the arenain
order to die. While his obsession
with the martyr’s crown may dis-
turb us, his faith-union with the
death and resurrection of Jesus
Christ assured him of eternd life. It
isso for all believers—martyrs or
not.

Rev. James T. Dennison, Jr.
is Academic Dean at North-
west Theological Seminary,
Lynnwood, Washington where
he also teaches Patristics.

Jesus Chrig as God

“1n the beginning was the Word, and the Word was
with God, and the Word was God.” (John 1:1)

Last month we saw that Jesus was
truly human and truly righteous. |If
Jesus was only a man, then you
could safely forget about Him.
However, if He is aso God, as
Christians confess Him to be, then
you should give careful thought to
Him.

Inhisgospel, John reveals Jesus as
theeternal pre-existing Son of God
who became Man in order to re-
store usto the Father through His
own death and resurrection. John
writes, “ Jesus did many other mi-
raculous signs in the presence of
Hisdiscipleswhich arenot recorded

inthisbook. But thesearewritten
that you may believe that Jesusis
the Christ, the Son of God, and that
by believing you may have lifein
His Name” (John 20:30,31).
Throughout hisgospel, Johnreveds
Jesusasthe Lord of Glory, the Son
of the Almighty God. Heisvery
God of very God.

The Pre-existing Christ

How does John set forth hisproofs
that Jesusis God? Thefirst thing
Johnwritesin hisaccount of thelife
of Christ isthat He was pre-exist-
ing. The“inthebeginning” of John

isbeforethe “in the beginning” of
Genesis. John tells us as much
when he reports that “all things
cameinto being by Him, and apart
from Him nothing cameinto being
that has come into being” (John
1:3). Johnistelling usthat whenwe
begintotalk about Jesus Christ, we
can only do so correctly by going
beyond the beginning of creation dll
the way into eternity past.

John is not the only one to empha-
size the deity of the Christ. The
Prophet Micah informs usthat the
one born in Bethlehem would be
“fromthe daysof eternity” (Micah
5:2). The author of Hebrews also
reminds us of Christ’s presence at
creationin Hebrews 1:1, 2. And,in
the Book of Revelation, Jesus
claims to be the Alpha and the
Omega, the Beginning and the End,
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the First and the Last. Through
these passages and more, we can
be assured that Christ was there
beforeall things.

But that is the same thing that the
Jehovah'sWitnessesbelieve. They
do not believe that Jesus is God,;
they believe that Jesusis the very
first thing that God created. It
would logically follow, they argue,
that if God created Jesus first, He
would be there before the creation
of everything else. But it does not
make Him God.

The Personhood of Christ

However, the very next thing that
John writes is that Jesus was not
just standing there along side of the
Father asthe Father created. John
affirmsthe separate personhood of
Christ within the Godhead by writ-
ing “and the Word was God”.
Apart from their separate tasks,
everything you can say about the
Father, you can say about the Son.
They are equal in wisdom, power,
holiness, justice, goodness, and
truth.

One may well ask why itissoim-
portant to believe that Jesusisvery
God of very God. Understand that
thereare somevery practical appli-
cationsto this.

First of al, to say that Jesus Christ
is God isto say that we can know
some things about God. We can
know what God islike. The oppo-
siteisalsotrue. Apart from Christ,
you can never know what God is
redly like. IsGodthegod of Plato’s
imagination? Is God the god of
Immanuel Kant's philosophy? Is
God the god of the mystics? Not if
you know God in light of Jesus
Christ. If you want to know more

about thelove of God, the compas-
sion of God, the goodness of God,
the power of God, then look to
Jesus because He is God.

The Power of Christ

Another important aspect of Jesus
Christ being God comes at Cal-
vary. Because Jesusis God, His
death on the cross becomes very
important to us.

If you were to make the statement
that you would like to die for the
sinsof another person it would not
do any good. You are a sinner.
Theonly sinthat you candiefor is
your own. Even then your death
would not be enough to satisfy the
justice of God. You would be ut-
terly destroyed. Human flesh is
finite. Dust we are and to dust we
will return. The wrath of God
against our sin, on the other hand,
isinfinite. No human being, no
matter how strong or powerful,
could ever withstand the almighty
wrath of God to the finish. Be-
causeof this, God will measure out
Hiswrathin small doses, alittlebit
at atime. That being the case, we
would be forever burning in hell
carrying theweight of God'swrath
for al eternity.

How necessary for ustofind a Sav-
ior who isableto withstand God’s
wrath; One who can endure the

punishment completely. How nec-
essary for that Savior to be as pow-
erful asGod Himself! Only aninfi-
nitely powerful Being, very God of
very God, canwithstand theinfinite
wrath of God. That, dear readers, is
what sets Jesus of Nazareth apart
from all otherswho claim to be sav-
iors. Jesus Christ, who is God as
John points out in his gospel, can
endure the wrath of God.

The Propitiation of Christ

In addition, the catechism teaches
usthat our Savior must betruly God
inorder to earnfor us righteousness
and life. Inorder for usto beright
with God, we must be righteous
before God. But we are not. We
aresinful.

We could sacrificeanimalslikethey
did in the Old Testament, but ani-
mals are only finite creatures who
cannot atone for the sins of man.
Instead, there must be a perfect,
holy sacrifice made for us by one
who is sinless and obedient to the
will of God from the very beginning.
Such asacrificewould haveinfinite
value. It would exonerate usif we
would place our hope and trust in
such a sacrifice.

Such asacrificewasfound in Jesus
Christ. Paul writes“Hewho had no
sin, was made to be sin for us, so
that we might be the righteousness

How then can we escape this punishment

and return to God's favor?

God requires that His justice be satisfied.

Therefore the claims of Hisjustice must be
paidin full, either by ourselvesor by another.
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of God” (Il Corinthians 5:21).
Jesus had no sin. That made His
death on the cross a sacrifice for
sin. Not Hissin, because Hehad no
sin, but our sin when we acknow!-
edge Him as our Savior.

It takes an omnipotent power to
restore us into God's favor. We
need a Mediator! We need a Sav-
ior! Jesusmust actually giveusHis
righteousness. Hemust give uslife.
Out of Hisinfinite love and power
Jesus is able to give to us eternal
life.

Rev. Wybren Oord is the
pastor of the Covenant United
Reformed Church in
Kaamazoo, Michigan and
editor of The Outlook.

A Pyramid of
Conventioners

RYS National Youth
Convention 2003

Reformed Youth Activities

F—-—-’_ W

RY S National Youth
Convention 2003

By Ed DeGraaf
Director of Reformed Youth
Services

Reformed Youth Servicesheldits
third annual national youth con-
vention July 28-August 1 at
LakeWilliamson Christian Cen-
ter in Carlinville, lllinois. Ap-
proximately 415 young people,
adult sponsors, staff and speak-
ersattended the weeklong event.
A total of 35 member churches
participated. About 85% of those
attending were members of the
United Reformed Church, witha
sizableminority also coming from
the Christian Reformed Church.

Thisyear’s convention theme of
“Fishers of Men” was clearly
communicated by Rev. C.J. Den
Dulk of Trinity CRC in Sparta,
Michigan and Rev. Jason
Tuinstra of Community United
Reformed Churchin Schererville,
Indiana. The two pastors chal-
lenged their youthful audienceto
return home and take advantage
of opportunities to witness at
home, school, and at their jobs.
We believe that the Lord gra-
ciously blessed their words, as
the following comments by a
first-time adult sponsor wastypi-
cal of the feedback we received:

“Our group felt so spiritually
blessed by the ministerswho took
their time to teach at the (con-
vention). We were so uplifted.
All of the kids want to continue
coming as they were fed such

HEMET
EEOEAED |

Rev. C. J. Den Dulk

spiritual food and qualities of righ-
teousness. We were challenged not
only tobedisciplesbut asotodisciple
othersfor God's Kingdom. We were
so thankful to be part of such agroup
of godly young men and women who
honored the name of Christ in their
actions. It was such ablessing!”

Another sponsor said “We appreci-
ated the enthusiasm of the main
speakersand their message. God was
truly glorified through thisweek.”

The young peopl e echoed those sen-
timents. One exclaimed “What an
awesome spiritual experience! | had
awonderful timelast year with RY S.
I’m going to anon-Christian college
thisfall and thisweek isgoingto help
me prepare for evangelizing.”

Another student remarked that “It is
such ablessing to go to these conven-
tions. It has been an awesome expe-
rience!l”

Ten workshops related to the main
theme were also offered to the con-
vention participants, who attended
five of their choice. Some of the best
attended workshopsincluded “ Actions
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Speak Louder Than Words” by
Rip Pratt, ayouth and family pas-
tor at Bethel CRC in Dallas, Texas;
“For Your EyesOnly” by Rev. Phil
Grotenhuis, pastor of Lynden URC
in Lynden, Washington; and “ Fol -
low Him” by Dr. John Sittema, as-
sociate pastor at Christ Covenant
Church in Charlotte, North Caro-
lina. Other featured workshop top-
ics were God's sovereignty, wit-
nessing, evangelism, careers,
speech, and priorities.

Just like the main sessions, the
workshops impacted the young
people. One remarked that “the
workshops were wonderful and
very applicabletomy life.”

The teens also attended morning
devotional sessions led by adult
sponsors. This material waswrit-
ten by Rev. Den Dulk and Rev.
Tuinstra and also related to the
week’s theme. The leaders and
students ended the day by meeting
together in their respective church
youth groups to talk about the
day’s activities and | essons.

Another highlight of the convention
was the opportunity to enjoy the
large lake and water-park atmo-
sphere at Lake Williamson. Stu-
dents were required to wear mod-
est one-piece bathing suitsin keep-
ing with the convention’s dress
code. Many young peoplealso par-
ticipated in our usua threeonthree
basketball and volleyball tourna-

ments, as well as soc-
cer and other outdoor
activities.

Thanks should be
given to the large and
very competent volun-
teer committee that
used their myriad of
talents to put on this
convention. To God be
the glory! We were
also blessed with wonderful
weather, facilities and traveling
mercies, for which wethank God.

Next year’'s convention will be
held, Lordwilling, July 26-30, 2004
at BiolaUniversity in LaMirada,
Cdlifornia(about ahalf hour away
from Los Angeles). Registration
brochureswill bemailed out to our
member churches by theend of the
year. For more information about
RY Sor the convention, please con-
tact RY S Director Ed DeGraaf at
rys@iserv.net or (616) 667-0694.

RY S National Youth
Convention

by Mary McNinch
Covenant URC
Kaamazoo, Michigan

TheRY SNational Youth Conven-
tion was held at Lake Williamson
Christian Center in lllinois. The
themewas " Fishers of
Men”, taken from
Mark 1:17, “ Come, fol-
low me, and | will make
you fishers of men.”
Theretreat was atime
for reformed youth
from around our nation
to come together to
grow inour faith, have
fellowship with other
believers, and to wor-

ship God. Our main speakerswere
Rev. C. J. Den Dulk of Trinity
Christian Reformed Church in
Sparta, Michigan and Rev. W. Jason
Tuinstra of Community United Re-
formed Churchin Schererville, Indi-
ana. They both addressed the
theme of the convention wonderfully
asdid theten other workshop lead-
ers.

By the end of our five day conven-
tion, welearned how to becomefish-
ersof men through discipleship and
how to trust God in Hiswill for our
lives. We met many new Christian
friends and also had a great time
learning more about our God.

The 2003 RY S Convention was a
goodtimefor theyouth and sponsors
alike. Wewill look forward to next
year as a time to reconnect with
friends and another opportunity to
strengthen our faith.
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LOGOS 2003

LOGOS Young Adults Conference held by RYS

By Ed DeGraaf
Director of Reformed Youth Services

Reformed Youth Services held its
12th post-high singles event since
1998 this past August at the Green
L ake Conference Center in eastern
Wisconsin.

The LOGOS conferencesand win-
ter retreats are open to all 18-28
year-old single young adults. The
summer conferencesfeatureamain
speaker and related workshops,
while the retreats concentrate on a
single theme and feature one
speaker.

Inthe past six years more than 450
post-high singles have attended the
RY S LOGOS events, which are
held in midwest United States. Top-
ics that have been covered by our

speakersinclude reformed evange-
lism, discipleship, apologetics, and
Christian worldview.

This year’s conference explored
the theme of “Living a Life of
Grace.” Rev. Brian Vos, pastor of
Trinity United Reformed Churchin
Caledonia, Michigan, wasthemain
speaker. Rev. Vosemphasized that
a Christ-centered approach to the
Scriptures was the key to living a
life of grace as citizens of heaven
now on earth.

“It was a great message that was
extremely applicable to my life.
Very scriptural and easy to relate
to,” remarked one young adult
about Rev. Vos' presentations.

“Wonderful! He opened my eyesto
the Scriptures and truth. | am so
glad | came! I've learned so much
va uableinformation. Thank you for
providing thisevent!” said another.

The attendees a so benefited from
three workshops: “ Pursuing Peace

& Practicing Forgiveness’ by Rev.
Todd Joling of Faith URC in
Beecher, IL; “Gracein the Face of
Faith” by Rick Poll of Dutton URC
in Dutton, MI; and“Not Hoping and
Scoping” by Rev. Bob VanManen
of LittleFarmsOPCin Marne, M1.

Some of the other comments re-
ceived from thisyear’s evaluation
formsincluded:

* “Excellent messages. Applicable
to all parts of our lives. Really
gavemysdlf (and others) adesire
to hear the truth.”

* “Sessions and workshops were
fantastic! | was spiritually chal-
lenged and uplifted throughout the
conference. It was aso a pile of
funand | really enjoyed and ap-
preciated the Christian fellow-
ship.”

* “| was presented with a lot of
things to think about and that’'s
what | needed.”

We at RY S praise God for such
gracious words of encouragement
(asmall, servant-minded committee
of young adultsably assisted RY S).
To Him be all the glory! The next
LOGOS event is scheduled to take
place January 1-3, 2004 (beginning
the evening of the holiday), Lord
willing, at the Shalom Retreat Cen-
ter in Dubuque, lowa. For more
information about LOGOS, please
contact RY S Director Ed DeGraaf
at rys@iserv.net or (616) 667-0694.

L
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URC and CanRC Church
Order Committee Report

August 05-07, 2003

Ebenezer Canadian Reformed
Church at Burlington, ON

Present were Dr. Nelson
Kloosterman, Rev. William Pols,
Rev. Ronald Scheuers, Rev.
Raymond Sikkema and Mr. Harry
Van Gurp, representing the United
Reformed Churches in  North
America(URCNA), and Dr. Gijsbert
Nederveen, Mr. Gerard J. Nordeman,
Rev. John VanWoudenberg and Dr.
Art Witten of the Canadian Re-
formed Churches (CanRC). Dr.
Jack DeJong of the CanRC, dueto
reasons of health, attended the
meeting on alimited basis.

On behalf of the Canadian Re-
formed Churches, Br. Nordeman
wel comed the committee members
and introduced Dr. Nederveen who
will servethe CanRC committeeas
an advisor on an interim basis.

Dr. Kloosterman opened the meet-
ing with Scripture reading and
prayer. Hewelcomed in particular
Dr. Nederveen. It was agreed that
Dr. Nederveen would fully partici-
patein the work of the committee.
An agenda and timetable for the
next three dayswere circulated and
adopted.

Theminutes of the February 13-14,
2003 meeting were reviewed. It
was agreed to add to these minutes
the third consideration that was
used for not including an article
regarding ‘ exceptional gifts (Dort
Art. 8) in the proposed church or-
der. These considerations are:

1) instances of abuse of thisarticle

inthe past, especialy in the experi-
ence of the URCNA, 2) potential
abuse in the future, and 3) the
churches’ requirement that every
minister be thoroughly trained for
the ministry, a training that at
present isreadily available.

The Function of a Minister

The consideration that the function
of a minister extends beyond the
local congregation andisavailable
for call among all the churches of

Declaring a man
eligible for call is not
thetask of a
consistory but more
appropriately that of
aclassis.

the federation suggeststhat declar-
ingaman eligiblefor call isnot the
task of a consistory but more ap-
propriately that of aclassis. This
principlewill beincluded in the ap-
propriatearticle. It wasagreed that
when a vacant church wishes to
call aminister for the second time
during the same vacancy, classical
approval isrequired.

TheDort provision for ‘ recent con-
vertswishing to enter the ministry’
is adequately covered in the pro-
posed article headed “ An Ordained
Minister Without a Congregation

Entering the Federation,” where a
requirement for “an adequate pe-
riod of consistorial supervision” is
stipulated.

Church Assemblies

An extended discussion took place
on the division and alignment of
churches, classes, and synods.

A consensus was reached that
among the churches of the federa-
tion, four assemblies shall berecog-
nized: the consistory, theclassis, the
regional synod, and the general
synod. The terms “classis’” and
“synod” designate either ecclesias-
tical assemblies or ecclesiastical
regions. Assemblies, classes, and
synodsexist only for theduration of
their meetings. These assemblies
are deliberative in nature.

Appropriate articles were formu-
lated prescribing that those del-
egated to the broader assemblies
shall be issued proper credentials
by their delegating body, thereby
receiving authorization to deal with
all the matters properly placed be-
forethem; and that inall assemblies
only ecclesiastical mattersshall be
transacted, and only in an ecclesi-
astical manner.

The broader assemblies shall exer-
cisejurisdictionexclusively relaing
to matters properly before them.
All matters must originate with a
consistory and must first be consid-
ered by a classis and a regional
synod before they may be consid-
ered by a genera synod. Only
those mattersshall beconsideredin
the broader assemblies that could
not be settled in the narrower as-
semblies, or that pertain to the
churchesin common. Each broader
assembly shall approvefor publica
tion a press release regarding its
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proceedings.

Regarding delegation to broader
assemblies a consensus was
reached that classis shall choose
the delegates to both the regional
synod and the general synod pro-
portional to the number of classes
participating. Thiswould ensure a
better distribution of delegates
from among the churches. The ex-
act formulastill needs to be deter-
mined.

Function of a Classis

Agreements were also reached on
the proposed wording of articles
relating to the specific function and
make-up of a classis. A classis
shall be held every four months,
unlessthe convening church, in con-
sultation with the neighboring
church, concludes that no matters
have been sent in by the churches
that would warrant the convening
of a classis. Cancellation of a
classis shall not be permitted to
occur twice in succession.

Decisions regarding Church Visi-
torsinclude the understanding that
classisshall appoint anumber of its
most experienced and competent
ministers and eldersto visit all the
churches of the classis. At each
churchvisit at least one of thevisi-
tors shall be aminister. A descrip-
tion of the specific task and function
of the Church Visitors was agreed

upon.

Agreements were also reached on
the matters pertaining to archives,
counselors, regional synod and
deputies of regional synods. A re-
gional synod, consisting of three or
moreclassesin aregion, shall ordi-
narily meet once per year. This
synod shall deal only with such
mattersas are placed on itsagenda

by the member classes, and with
appealsfrom consistoriesor church
memberswho have previously pro-
cessed their appeals through their
consistory and classis.

Reportsto the churchesand synods
of thetwo federationswill be com-
posed by each sub-committee and
compared to ensure that in the ar-
eas of accomplishments and rec-
ommendations they are in full
agreement.

At the close of the meeting Dr.
Jack DeJong informed the meeting
that because of hishealth he canno
longer function effectively as an
active member of the committee.
Thismakesit necessary for him to
resign from the Committee for the
Promotion of Ecclesiastical Unity
as well as the sub-committee for
thechurch order. Itiswith profound
regret that the committee took note
of this decision. Br. DeJong was

thanked for his outstanding contri-
bution, not only in this committee,
but also for hiscommitted effortsin
the whole unity process. All the
brothers wished him well. Dr.
Kloosterman led in devotions and
committed Dr. DeJong in the care
of our faithful Father.

The press release was read and
approved for publication.

In his closing remarks Dr.
Kloosterman expressed his thank-
fulnesstothe Lord for the brotherly
manner in which the committee
could proceed withitswork. A con-
siderable amount of work was ac-
complished.

After Scripturereading and closing
prayer by Rev. Sikkema, the meet-
ing was adjourned.

For the committee,
Gerard J. Nordeman

Classis Southwest U.S. Report
September 16-17, 2003

The Grace United Reformed
Church of Kennewick, Washington,
served asthe host for the 11th regu-
lar session of Classis Southwest
U.S. The beauty of the Tri-Cities
areaand hospitality of the congre-
gation madethetrip particularly en-
joyable.

After receiving the normal initial
reports of convening consistory,
classical clerk, and classical trea-
surer, the delegates took up the
main business of theday: the collo-

guium doctum of Dr. Greg Bero,
the minister of the Grace Evangeli-
cal Church of Torrance, California.
Dr. Bero was examined in all the
area prescribed by the Church Or-
der. He sustained his collogquium
doctum, and is now eligible to be
called as a Minister of the Word
and Sacramentsin the United Re-
formed Churches.

Thefollowing morning, theclassis,
with gratitude to God, approved a
request to provisionally accept into
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the federation, the congregation
that Dr. Bero serves.

During the second day of classis,
greetings were received from ecu-
menical observers and visitors
from six different denominations/
federations. Much of the morning
was spent passing two overturesto
synod. Thefirst asksfor arepub-
lication of the 1976 Psalter Hymnal.
The second requests that synod
authorizestheformation of Classis
Pacific Northwest to include ten
churches from the United States
and Canada. It waswith asense of
joy and also | oss, that thisoverture
passed. Classis Southwest U.S.
congregationswill missthefellow-
ship we have enjoyed with our
northern churches over the past
several years.

Most of the rest of the day was
spent conducting a colloguium
doctum of Rev. John Sawtelle, who
has been called to serve as Pastor
of Congregational Life and Out-
reach at First United Reformed
Church of Chino, California. Rev.
Sawtelle sustained hisexamination,
and was heartily welcomed by the
delegates of classis.

The next convening churchis Cal-
vary United Reformed Church of
Loveland, Colorado. Theclassisis
set to convene on March 23-24,
2004.

Respectfully submitted,

Rev. Bradd L. Nymeyer, clerk
Classis Southwest U.S.

They told her she wasfired. She
had faithfully worked for them for
sometime, putting in overtime, al-
waysgoing theextramileto helpa
customer, but today she was fired.
Why? Therewereall kinds of rea-
sons, they said. All kinds of rea-
sons, except one. They madevery
clear that the reason she wasfired
was not because she had refused to
work on Sunday. Yes, they knew
that she had never worked on Sun-
day before; they knew that she did
not want to work on Sundays but
they scheduled her anyway. And
s0, for reasons other than that, they
claimed, the same week she re-
fused to work on the Lord’s Day,
she was fired.

Sound familiar? We'veheard it al
before, you say? Maybe. Thedif-
ference hereis that the place that
she worked was never open on
Sundaysbefore. Part of thereason
why she had applied for the job in
the first place was because they
were closed on Sunday. Another
reason was the Christian atmo-
sphere. After all, Family Christian
Stores seemed like a safe haven
from theworldly-minded placesshe
had worked before.

Thispast September, Family Chris-
tian Stores opened for business on
Sunday. Although they promised
not to fire those who had serious
reservations about working on the
Lord's Day, those who refused
were terminated “for other rea-
sons.” Inour local Family Chrigtian
Stores, it wasreported that sixty per
cent of the employees were sud-

denly and unexpectedly unem-
ployed.

One really has to wonder why a
Christian Bookstore hasto be open
onthelLord sDay. Anemail tothe
headquartersyielded thefollowing
response:

Family Christian Stores has de-
cided to open on Sundays after
prayerful  consideration and
seeking counsel from other
Christian leaders. We believe that
opening on the primary ministry
day of the week is what the Lord
would have us do. While we are
aware that our decision to open
on Sundays invites some criti-
cism, we must follow the ministry
mission of Family Christian
Sores and provide people with
Christian resources that meet
their needs-whenever the needs
arise, especially on the day they
are thinking about spiritual
needs.

We understand some may ques-
tion this move. However, | have
been personally convicted by
several verses that clearly call
us to make disciples and reach
people regardless of the day of
the week.

e Matthew 12:1-14, but in par-
ticular Matthew 12:12 (NIV) “...
for it is lawful to do good on the
Sabbath.”

e John 5:15-17, which speaks
about Jesus healing on the Sab-
bath and His persecution by the
Jews.
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* Colossians 2:16-17 (NIV)
“ Therefore, let no one pass judg-
ment on you in guestions of food
and drink or with regard to a fes-
tival or a new moon or a Sab-
bath. These are a shadow of the
things to come, but the substance
belongs to Christ.

Sudying this subject also rein-
forced that we need to support
regular times of worship, whichis
why we will not be open Sunday
mornings. We also must support
and encourage regular times of
rest for our staff, and our ap-
proach to scheduling will sup-
port this.

We look forward to the opportu-
nity to minister to more guests on
this day and would ask for your
prayers and encouragement as
we make this change.

In Christ,
Dave Browne
President and CEO

Yes. | understand now.

A church that suddenly findsitsel f
short on bulletinscan quickly runto
Family Christian Stores and find
some with a pretty scene and the
wordsof Isaiah: “Call the Sabbath
addight.”

If, on the way to church, you sud-
denly remember it is Uncle
Steward'’s birthday you can buy a
nice mug and card and give it to
him at church.

A minister who is stuck for that
perfectillustrationfor thisevening’'s
sermon can dash to the bookstore
and buy a book of illustrations to
make his proclamation of the Word
so much more effective.

There are just SO many emergen-
cies that Family Christian Stores
can help with by being openin the
Lord’'s Day.

President and CEO of Family
Christian Stores, Dave Browne,
goesonto claim that being openon
Sunday will allow them an addi-
tional day of the week to “make
disciples and reach people.” I'm
sorry, Mr. Browne, Family Christian
Storesisabook store, not aminis-
try or amission project! You can-
not disciple someone by forcing
them to break God's Law.

Andwho doesMr. Brownethink he
isgoing to reach by being open on
Sunday? Will someunbeliever driv-
ing by on her way to the mall on
Sunday suddenly receiveaninspira
tion and want to buy Dr.
Kistemaker'scommentary on Rev-
elation? If Godisgoingto use Fam-
ily Christian Storesto discipleand
reach people, He will bring them
into the store on aday He chooses.
We cannot pretend that we are
helping God when we break His
Commandments.

| apologizefor being sarcastic. By
quoting Scripture Family Christian
Stores appears to claim that they
arebeing altruisticin their reasons
for being open - doing it for the good
of Christiansin the neighborhood.
How they can equate the healing of
aman with awithered hand and the
selling of merchandise is beyond
me. How selling “Veggie Tale”
tapes on the Lord’s Day authenti-
cates the message and authority of
the Christ, as did His miracles, is
difficult for meto understand. How
selling Beanie Babies and CDsis
similar to pulling asheep out of apit
(that fell into the pit onthe Lord’s
Day) issmply stretching the Scrip-

tures to say what you want it to
say.

And then to quote John 5! If | un-
derstand theway Family Christian
Stores uses this passage, they are
teaching that if | do not shop there
ontheLord sDay, | am, in essence,
persecuting them the same way
that the Jews persecuted Jesus.

To avoid such persecution, Family
Christian Stores handed out cou-
pons for 20% - 30% off on any
merchandise you bought in their
store on Sunday. One might sug-
gest to Mr. Browne that he use the
couponto buy abook onTheLord's
Prayer and that he study the petition:
“Lead us not into temptation.”

The passage from Colossians can
be interpreted to say that we are
not to judge people simply by the
day they celebrate the Sabbath. |
have met people who worship on
Saturday. | have not entered into
judgment of them simply because
the day they worship is different
than the day | worship. But what
day isthe Sabbath for Family Chris-
tian Stores? They are now open
seven days aweek. They do not
acknowledge any day as the Sab-
bath. That isnot ashadow of things
to come, that isliving in the dark-
ness!

Rev. Wybren Oord is
pastor of the Covenant
United Reformed Church of
Kaamazoo, Michigan.

November, 2003

21




Eval uating the New Perspective

on Paul (5)
What Does Paul Mean by
‘Works of the Law’ ?

‘Works of the Law’, Human
Inability and Boasting

Inmy previousarticles, | noted that,
in order to evaluate the claims of
the new perspective regarding the
interpretation of the apostle Paul,
we need to begin by considering
threedistinct, though related, ques-
tions

1. First, what does the apostle
Paul mean by the language of
“works of the law” or
“works,” when he insists that
no oneisjustified by them? Do
the “works of the law” refer ex-
clusively to what Dunn and
Wright call the*boundary mark-
ers’ of the law?

2. Two, does the apostle Paul op-
pose the teaching of justifica-
tion by works on the basis of
his conviction that no one is
able to do what the law re-
quires? Or, isthe real and pri-
mary occasion for Paul’s argu-
ment against justification by
works of thelaw, hisconviction
that, now that Christ has come,
the only way of inclusion among
thepeople of Godisthroughfaith
in Christ (arguing, as Sanders
puts it, from “solution” to
“plight”)?

3. And third, isit correct to claim,
as the Reformation did, that
Paul opposed the “ Judaizers’
for teaching that justification
rests upon human obedience to

the requirements of the law?
Does the apostle Paul oppose a
“legalistic” distortion of the doc-
trineof judtification, whichtaught
that acceptance with God de-
pends in some measure upon
works of obedience to the law?

Writers of the new
per spective are well
aware of the apostle

Paul’s polemics
against any
righteousness before

God that comes by

way of the law.

Having treated the first of these
three questions, we now need to
take up the second and third. Does
theapostle Paul arguein hisepistles
that thelaw exposes human inabil-
ity before God? Does he oppose a
form of teaching that expressed a
kind of “legalistic” insistence upon
justification by works of obedience
to the law’ s stipul ations?

Aswe have noted, these questions
go to the heart of the new
perspective's claimsthat therefor-
mational reading of the apostle Paull
was misplaced. The Reformation’s
claimthat Paul taught that no oneis

able to do what the law requires
and thereby find acceptance with
God missesthereal point of Paul’s
gospel. Paul was not so much fo-
cussed upon the question of how
sinners can find acceptance with
God as hewas upon the question of
how the promise to Abraham now
included Gentiles as well as Jews.
The problem posed by his oppo-
nents was not their claim to self-
justification before God but their
exclusion of the Gentiles from re-
ceiving the covenant inheritance
promised to Abraham.

Does The Law Expose Human
Inability?

Writers of the new perspective are
well aware of the apostle Paul’'s
polemicsagainst any righteousness
before God that comes by way of
the law. In Galatians 2:16 Paul in-
sists that righteousness comes
through faith in Jesus Christ, and
not by theworksof thelaw. Indeed,
if righteousness were to come
through the law, Christ would have
died for no purpose (Galatians
2:21). Or, to citethefamiliar words
of Romans 3:21, “But now therigh-
teousness of God has been mani-
fested apart from the law.” How-
ever we interpret this contrast be-
tween law- and faith-righteousness,
Paul’s clear insistence upon it can
scarcely be denied.

According to the new perspective
on Paul, however, the
Reformation’s explanation of this
contrast between the law and faith
misses the mark. According to the
reformational view, thelaw princi-
pally functions (its so-called “first
use”’) as a “teacher of sin” (usus
paedagogicus).! In this under-
standing of thelaw, one of its most
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important functions is to make
known, evento aggravate, the prob-
lem of human sinfulnessand inabil-
ity before God. The law by itself
servesonly to expose and diagnose
the problem of human sinfulness.
What the law requires, no one is
ableto perform. Thelaw servesthe
purpose of condemning before God
all, whether Jews or Gentiles, who
fail todowhat it requires. Thus, the
law leads the believer to Christ
who, because He perfectly kept the
law and suffered its curse, is our
righteousness before God.

Writers of the new perspective of-
fer avery different explanation of
the problem with the law. E. P.
Sanders, for example, maintains
that Paul’ s primary objectiontothe
law is based upon his Christology.
Because Paul teaches that faith in
Christ is the way of salvation, he
rejects the law. Paul argues, in
Sanders’ understanding of hisdoc-
trineof judtification, from“ solution”
(faithin Christ) to“plight” (not by
thelaw). Paul isnot arguing against
the law, therefore, because he be-
lievesit isinherently defective or
unableto provideameansof salva-
tion. The problemwith thelaw and
Judaism isthat they are not Chris-
tianity.?

In amodification of thisapproach,
Dunn and Wright argue that Paul’s
problem with the law was due, not
totheinability of Jewsor Greeksto
do what it requires, but to its
“exclusivism.”* Thosewhoinsisted
upon obedience to the law (the
Judaizers) did soin order to exclude
non-Jews from membership in the
covenant community. Paul primarily
opposedthelaw inits“ social” func-
tion, namely, as an instrument of
Jewish exclusivism, rather than its

“theological” function, namely, as
aninstrument to expose human sin-
fulness before God. Whether one
takesthe approach of Sandersor of
Dunn/Wright to the problem of the
law, neither approach leaves much
room for an emphasis upon the
law’s condemning or accusing func-
tion. Viewed from the perspective
of the progress of redemptive his-
tory, thelaw isdeficient becauseit
is superceded with the coming of
Christ.

Without attempting to treet all of the
relevant passagesin Paul’ swritings

The law leads the
believer to Christ
who, because He
perfectly kept the law
and suffered its
curse, isour
righteousness before
God.

that deal with this function of the
law, itisnot difficult to adduce sev-
eral passages that support the ref-
ormational understanding of the
law’sfunctionto expose humanin-
ability.

Galatians 3:10

In Galatians 3:10, a passage we
considered earlier in respect to
Paul’ s use of the expression “works
of thelaw,” the apostlewrites, “ For
al whorely onworksof thelaw are
under a curse; for it is written,
‘Cursed be everyone who does not
abide by all things written in the
Book of the Law, and do them.””

To appreciate the point the apostle
Paul makesinthisverse, itiscriti-
cal to observethat it fallswithinthe
context of hispreceding claim that
no one can bejudtified by “works of
thelaw” (compare Galatians 2:16;
3:5). Though no explanation was
given previously asto why thisis
the case, Galatians 3:10 clearly in-
timatesthat itisdueto theinability
andfailure of anyoneto abideby all
thingswrittenin thebook of thelaw.

The opening conjunction, “for,” in-
dicatesthat Paul isnow offering an
explanation of thefailure of thelaw
as a means of justification. The
problem liesintheimpossibility of
anyone doing what the law re-
quires. To escape God'scurse, itis
necessary to do all that the law
demands. Since no one obeys the
law perfectly, no one can hope to
escape thelaw’s curse by attempt-
ing to perform what it stipulates.
Theconclusion, therefore, isthat dll
who seek to obtain salvation by
means of the law fall under the
curse of God.

As we argued previously, when
considering thistext in connection
with Paul’s use of the language of
the“worksof thelaw,” the problem
Paul is outlining goes beyond the
failure of his opponentsto observe
the “boundary marker” require-
ments of the law. Thisis apparent
from Paul’s citation  of
Deuteronomy 27:26. Inthe context
of Deuteronomy 27-30, this pas-
sage threatens the people of |srael
with thedivine cursefor any failure
to observe the law of God.

Thosewho hopeto obtain the bless-
ing of God in terms of their obedi-
ence to the law’s requirements,
may only hopeto do so by perfectly

November, 2003

23




Those who would seek to be justified by the law
will only find frustration and defeat.

obeying the law. Any failure, even
failurein respect to theleast part of
what the law demands, forfeitsthe
blessing of God and bringsthe cer-
tain prospect of judgment. There-
fore, if anyone seeksto find favor
with God on the basis of theworks
of the law, he will undoubtedly be
unable to achieve what he seeks.*

Galatians 5:3

Since we also treated thisversein
our previousconsideration of Paul’'s
use of thelanguage of “works” and
“worksof thelaw,” wewill restrict
our comments hereto the question
of humaninability. Inthisverse, the
apostle solemnly warns his oppo-
nentsthat their insistence upon the
obligation of circumcision carries
withit thefurther obligationtodoall
that the law requires. “I testify
again to every man who accepts
circumcisionthat heisaobligated to
keep the whole law.”

When the apostle uses the expres-
sion, “again,” he meansto refer to
something he had previously writ-
ten. It isquite likely that thisisa
reference to Galatians 3:10, and
that the point being made is quite
similar. Thosewho accept circum-
cision and require it of othersin
order to acknowledgetheirinclusion
among the covenant people of God,
must recognize that they assume
thereby an obligation to the
wholelaw. Since hisopponentslink
their justification before God with
circumcision (compare Galatians
5:4), they must be warned that they
have embarked upon a course that
obligatesthemto everythinginthe

law. Nothing less than obedience
tothelaw initsentirety will serveto
judtify thosewho seek to bejustified
by the law.

The most obviousinterpretation of
Paul’sargument at this point would
be that he believed no one was ca-
pable of such obedience to the
whole law. The problem confront-
ing hisopponentsisnot smply that
they have chosen away of justifica-
tion other than the way of faithin
Christ. The problem is also that
they have chosen away of justifica
tion that cannot betraveled. Those
who would seek to be justified by
the law will only find frustration
and defeat owing to their failureto
keep the entirety of thelaw’s obli-
gations.

Romans 3:9-26

One of the more significant and
extended passages on the subject
of thelaw’s exposure of humanin-
ability isRomans 3:9-26. Thispas-
sage, whichfollowsalengthy treat-
ment of the way God's wrath is
being revealed against all the un-
godliness and wickednessof menin
Romans 1:18-2:29, presents a pow-
erful indictment of all sinners, Jews
and Gentilesalike, beforethejudg-
ment seat of God.

After an opening section that out-
linesthe privileges and advantages
that belong to the Jews (vv. 1-8), the
apostle Paul appealsto avariety of
Old Testament textsin verses 9-18
inorder to provethat “dl, both Jews
and Gentiles, are under the power

of sin” (v. 9). Whatever advan-
tagesthe Jews may possess, includ-
ing therite of circumcision and the
reception of the oracles of God,
these are of novalue so far astheir
standing before God is concerned.
“There is none righteous, no, not
one,” saystheapostle (v. 10). “All
have turned aside; together they
have become worthless; no one
does good, not even one” (v. 12).
Unrelentingly, the apostle adduces
avariety of Scriptural passagesto
provethepoint; all have sinned and
fallen short of the glory of God.

What isespecially important to our
purpose, however, is the way the
apostle sums up therole of thelaw
in hisindictment of human sinful-
ness.

Now we know that
whatever the law says it
speaks to those who are
under the law, so that every
mouth may be stopped, and
thewholeworld may beheld
accountable to God. For by
the works of the law no
human being will bejudtified
inhissight, sincethroughthe
law comesknowledge of sin
(vv. 19-20).

Theimagery of thispassageisquite
compelling and dramatic. The law
isrepresented to function much like
a prosecutor in a court of law,
though the court in questionin this
passage is the court of heaven. So
compelling isthe prosecutor/law’s
case, that every mouth isstopped or
silenced. No word can be offered
in defensethat would answer to the
law’saccusation. Thus, the apostle
concludesthat no human being can
find justification before God by the
works of the law. The law serves
only to make sin known. It cannot
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and does not serveto justify anyone
before the judgment seat of God.
Because the law is powerless to
serveasameansof judtification, the
apostle concludes that the only
way to find forgiveness and favor
with God is through faith in Jesus
Christ (vv. 21-26). Only on the ba
sis of Christ’s work of atonement
and blood shed aresinnersjustified
by God's grace as a gift.

The Law Aggravates the
Problem of Sin

In Romans 3:9-26 and the other
passages we have considered, it
seems evident that the apostle Paul
regarded the law, at least in one of
its uses, as an instrument that ex-
poses human inability and sinful-
ness. Consistent with theemphasis
of these passages, there are other
passages in Paul’s writings that
speak of thelaw’sfunction to make
known and to aggravate the prob-
lem of human sin and guilt before
God.

In Romans 3:20, he speaks of the
way knowledge of sin comes
“through the law.” Rather than the
law serving asameansof justifica-
tion, it servesasameansof disclos-
ing the inescapable guilt of all hu-
man beings who fall short of what
it requires. Remarkably, in some of
these passages the apostle can
even speak of thelaw, not only inits
disclosureof humansin, butasoin
itsstimulation of further sinfulness.

In Romans 5:20, for example, we
read that “the law camein to in-

crease the trespass, but where sin
increased, grace abounded al the
more.” Similarly, inthewell-known
and much-disputed passage on the
law inRomans7, Paul, whileaffirm-
ing that the law is“holy and righ-
teous and good” (v. 12), notes that
the law is powerlessto effect what
it demands.

Due to human depravity and sin,
the law’s demands only “make sin
known” (v. 7) and serveto “arouse
our sinful passions’ (v. 5). Whenthe
law declares, “you shall not covet,”
it makes sin come alive and thus
brings death (vv. 9-10).> Because
thelaw by itself can only aggravate
and exposethereality of humansin
and guilt, the apostle describesthe
ministry of thelaw (of Moses) in ||
Corinthians 3 asa“ ministry of con-
demnation” and “of death” (vv.
7,9). Unlikethe ministry of the Spirit
of Christ, which giveslifefromthe
dead, theministry of the“letter” can
only kill (v. 6).

Oneof themore significant waysin
which the apostle sets forth the
law’sfunction to expose and aggra-
vate the problem of human sinful-
nessis his use of the expressions,
“under the law” and “under sin.”
These expressions are used syn-
onymoudy inRomans6:14, “For sin
will have no dominion over you,
since you are not under law but
under grace.”

By using these expressions as syn-
onyms, Paul suggests that to be
“under the law” is tantamount to

Paul suggests that to be “under the law” is
tantamount to being under the tyranny of sin

being under the tyranny of sin. To
be “under grace” is tantamount to
being freed from the power and
dominion of sin. Intheepistletothe
Galatians, the apostle also useslan-
guage that intimates a close con-
nection between the law and the
problem of human sin. For example,
he speaks of those who are “ under
acurse” duetotheir failureto abide
by all that iswritten in the book of
the law (3:10). He speaks of those
who are“imprisoned under sin” by
the Scripture, “so that the promise
by faith in Jesus Christ might be
giventothosewho believe’ (3:22).
When speaking of “Scripture” in
thistext, itislikely that Paul isrefer-
ring to the Torah, the inscripturated
administration of the Mosaic cov-
enant. All who “under the law”
(3:23; 4:4-5; 5:18), remain “under a
pedagogue” (3:25), “under guard-
iansand managers’ (4:2), and “un-
der the elements of the world”
(4:3). Inall of theseexpressions, the
apostle underscoresthe sharp con-
trast between being under the law,
which can only bring the curse and
death duetoitsviolators, and being
“in Christ,” which brings blessing
and lifeto all whothrough faith are
joinedtohim.

In the older reformational under-
standing of these expressions, the
law’s role as a “ pedagogue”’ was
primarily viewed in negative and
personal terms.® By means of this
kind of language, Paul was under-
stood to emphasize the way in
which the law of Moses con-
demned al whofailedtoabideby its
provisons.

However, among writers of the
new perspective, it is often argued
that thisrepresentsafailuretoread
Paul’sargument interms of itssal-
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vation-historical framework. Ac-
cording to this view, when Paul
speaksof thelaw asa" pedagogue”
or a“guardian,” he means only to
stressitsrole at an earlier point in
the course of redemptive history,
namely, duringtheperiod of Isradl’s
adolescence or immaturity. In this
period, therole of the law was pri-
marily positive, ensuring lsradl’slife
and preserving her against sin until
the coming of Christ.

The law functions, therefore, in a
positive manner to prepare Israel
for the coming of Christ. But now
that Christ has come, the law has
been superceded and surpassed. To
remain “under thelaw,” therefore,
would beto deny the significance of
Christ’'s coming and the way in
which he surpassesthelaw. Critical
to thisapproach to Paul’ slanguage
regarding the law, particularly the
expression of being “under the
law,” isthat it offers a substantial
alternative to the Reformation’s
claim that the law’s pedagogical
function was to expose the power
and guilt of human sinfulness.

Though it is undoubtedly true that
the Paul’s descriptions of the law
and what it meansto be“under the
law” are shaped by his conviction
regarding the progress of redemp-
tive history, any attempt to treat the
law in unduly benign terms does
not do justice to Paul’s language.
The problemwiththelawisnot sm-
ply that it issurpassed or even dis-
placed by the new covenant in
Christ. Rather, the problem with
the law is that it held its subjects
“captives,” and “imprisoned” them
“until the coming faith would be
reveaed” (Gal. 3:23; cf. v. 22).

No doubt, in doing so the law
served to lead its subjects by the

hand to Christ, in whom righteous-
nessisrevea ed and the promise of
the covenant realized. In this re-
spect, the law and the promisein
Christ are companions, and thelaw
asguardian servesthe blessed pur-
pose of preparing its subjects for
the coming of Christ. Nonetheless,
the particular way inwhich thelaw
preparesits subjectsfor Christisby
aggravating and revealing the prob-
lem of human transgressions.

Inthisconnection, itisimportant to
notethat Paul’slanguage about the

The problem with
thelawisthat it held
its subjects
“ captives,” and
“imprisoned” them
“until the coming
faith would be
revealed”

law as*“ pedagogue’ and “guardian”
occurs in the context of Galatians
3:19, “Why then the law? It was
added because of transgressions,
until the offspring should come to
whom the promise had been
made.” When Paul uses the lan-
guage, “ because of transgressions,”
to explain the purpose for which
thelaw wasgiven, it does ot seem
likely that heis speaking positively
about the law. Though some sug-
gest that this language expresses
the idea of a“restraint” upon sin,
thissuggestionisnot consistent with
the language Paul uses regarding
thelaw intheimmediate context of
Galatians 3:19ff. or, for that matter,

intheargument of theepistle. Inthe
versesthat follow Galatians 3:19, he
maintainsthat thelaw captivatesall
under the power of sin (vv. 21-22).

In the preceding and following
context of the argument in
Galatians, the apostle insists that
justification occurs not by the
works of the law but by faith in
Jesus Christ. Thisinsistencewould
be buttressed by an argument that
thelaw exacerbates the problem of
sin; however, it would be weakened
by the claim that the law actually
served the benign purpose of
diminishing sin. Suchaclaim could
hardly reinforce Paul’s argument
with his Jewish-Christian opponents
that the law serves as an
instrument for justification.
Furthermore, asimilar expressionis
used by the apostle Paul in Romans
5:20, “Now the law camein to
increase the transgression.”
Gdatians3:19likely saysmorethan
Romans 5:20, namely, that the law
incites or increases transgressions.

Endnotes

1.Writers in the Reformed tradition
usually distinguish this use of thelaw
from two other uses: the “political or
civil use” (usus politicus sive civilis),
whichreferstothelaw’sfunctioninre-
straining sinwithin the civil order, and
the “didactic or normative use” (usus
didacticus sive normativus), which
refersto thelaw’sfunction in ordering
thebeliever’slife of gratitude.

2. E. P. Sanders, Paul and Palestinian
Judaism (Philadelphia: Fortress, 1977),
pp. 442-47, 474-511.

3. Dunn, “Works of the Law and the
Curseof theLaw (Galatians 3.10-14),”
in Jesus, Paul, and the Law Louisville,
KY: Westminster/John Knox Press,
1990), pp. 215-241; Wright, “TheLawin
Romans2,” inJ. D. G. Dunn, ed., Paul
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and the Mosaic Law (Grand Rapids:
Eerdmans, 2001), pp. 131-150.

4.1 deliberately usethe singular here
to reject an interpretation of this pas-
sage that regards the curse in exclu-
sively “corporate” terms. Cf. N. T.
Wright, The Climax of the Covenant:
Christ and the Law in Pauline Theol-
ogy (Minneapoalis: Fortress, 1991), pp.
137-56, who argues that Paul would
have excluded himself from this pre-
dicament (after all, Paul says in
Philippians 3:6 that he was “blame-
less’ with respect to thelaw!). Though
thisargument ishighly unlikely when
you consider Paul’s self-testimony in
other passages (Rom. 7; 1 Cor. 15:8-9;
cf. 1 Tim. 1:15), it failstodojusticeto
the singular forms Paul uses in
Galatians 3:10-13 (“everyone,” “no
one,” “the one”).

5. Cf. Thomas Schreiner, The Law and
Its Fulfillment (Grand Rapids. Baker,
1993), p. 73: “Paul takesastep further
... inhistheology of thelaw. Most Jews
of hisday believed that agreater under-
standing of the contents of the law
would curb the sinful impulseand pre-
vent sin from dominating a person’s
life. Paul turnsthistheology onitshead
by saying that the law does not re-
strain sin but stimulates and provokes
it.”

6. Hence the language of the “ peda-

gogical” or “first use” of thelaw, asa
means of exposing human disobedi-
ence and guilt. Seefn 1 above.
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formed Seminary wherehealso
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Looking Out
and About

* Rev. C.J. Den Dulk, pastor of the
Trinity Christian Reformed Church
of Sparta, Michigan | eft on Septem-
ber 26 for Donetsk, Ukraine with
Dr. Joel Nederhood, retired Direc-
tor of Ministriesof the Back to God
Hour . Rev. Den Dulk will beserv-
ing asaspeaker at the" Power inthe
Pulpit” which is a conference for
lay pastors and church workersin
the Ukraine and surrounding areas.
Rev. Den Dulk who was scheduled
to speak eight times at the confer-
ence was planning to return to the
States on October 4.

* Rev. Fred Folkertswas installed
on August 15 asthe first pastor of
the United Reformed Church in
Listowel, Ontario. Rev. Folkerts
had served, since his graduation
from Mid-America Reformed
Seminary, as the pastor of the
Providence Reformed Church
(URC) in Winnipeg, Manitoba.

* Rev. Barry Beukema who had
been serving the Bethel Reformed
Church (URC) in Smithers, British
Columbiawasrecently installed as
thefirst pastor of United Reformed
Church of Thunder Bay, Ontario.

* On September 12, twenty-five
hundred people gathered in the au-
ditorium of one of the larger
churchesin Grand Rapids, Michi-
ganto listen to adebate on the sub-
ject of common grace. Thepartici-
pants in the two and a half hour
debate were Reverend David
Engel sma, Professor of Dogmatics,

Protestant Reformed Seminary,
Granadville, Michiganand Dr. Rich-
ard Mouw, President, Fuller Theo-
logical Seminary, Pasadena, Cali-
fornia

* Dr. Robert P. Swierenga, Jr. who
holds the position of Albertus C.
Van Raalte Research Professor at
Hope CollegeinHolland, Michigan
wasthe guest speaker at the annual
meeting of the Reformed Fellow-
ship held on Thursday, September
25. Dr. Swierenga's address was
entitled “Ethnic Glue: a Three
Legged Stool, the Chicago Experi-
ence.”

* Rev. Mark Vander Hart spoke on
“Does the Church Sill Need
Free Grace?” at the Reformation
Day Rally sponsored by Immanuel
ORC (URCNA) of Jordan and the
Zion URC of Sheffield Ontario. Dr.
Joel R. Beeke spoke on “ Calvin's
Piety: The Heartbeat of the Ref-
ormation” at the Cornerstone
URC in Hudsonville, Michigan.
Rev. Wilbur Bruinsma, pastor of the
Kalamazoo Protestant Reformed
Church spoke on *“ Reformed
Roots: Righteousin Christ” at the
rally sponsored by the Covenant
United Reformed Church of
Kaamazoo, Michigan.

* Rev. Paul Murphy spoke about
Messiah’'s Reformed Fellowship’s
ministry at Ground Zero at adinner
hosted by Immanuel Fellowship
Church of Kalamazoo, Michigan.
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Jerome Julien

)“@ Book Review

The Dort Sudy Bible: an English translation of the Annotations of the
Dutch Saten Bijbel of 1637 in accordance with the decree of the
Synod of Dordt. 1618-1619. Volume 1. Genesis - Exodus. Translated
by Theodore Haak, edited by Roelof A. Janssen. Neerlandia, AB; Pella
lowa: Inheritance Publications, 2003. 351 pp., $18.90 US, $24.95 CN,
hardcover. Reviewed by Rev. Jerome Julien.

Thisbook isawonderful additionto
a home, church, school, or
minister’slibrary. Not since 1657
have these notes been availablein
English, except perhaps through
facamileeditionsfromtimetotime.
In 1657, an English translation was
made by Theodore Haak. Origi-
nally, these notes were commis-
sioned by the Great Synod of Dort,
1618-1619, along with the Staten
Bijbel, acompletely new trandation
of Scripture. Inavery real sense,
thisis probably the earliest study
Bible ever produced. Wemight say
of it that thisisashort commentary
of the Bible.

This volume, the first of what is
planned, D.V., to bearepublication
of the whole set of annotations,
containsan historical sketch - writ-
ten most likely by Theodore Haak,
and other documentsfrom the 1637
edition. Thereisan account of a
gold coin produced by the States
Genera of the United Netherlands
commemorating the Synod. This
coinisalso stamped in gold on the
front and back covers. (It must be
added that the binding isbeautiful!)
Inside the front and back covers
are reprinted the title pages of the
Dutch Staten Bijbel and the English
tranglation by Haak, dated 1657.

Thenotesare preceded by anintro-
duction to each Bible book, and a
summary at the end of each chap-
ter. Whilethe noteson Genesisare
much more detailed than the notes
on Exodus due to the nature of the
content, many insightsarefound on
all the pages. These notes would
not be what you might read in a
commentary published today, but
the give concise explanationsof the
verses. Regularly, they give cross
references to other Biblical pas-
sages which shed further light on
what God says in the text. Also,
these notes give an historical-re-
demptive understanding of theBible
history. Ministers, aswell asBible
students, will find helpful informa-
tion here, as well as ideas to de-
velop.

For those who might beinterested,
the position on creation daysis*that
night and day...made up one natural
day together...comprehending
twenty-four hours” (see Genesis
1:5). Further, the Book of Genesis
lays open God's “ everlasting cov-
enant.” The note on Genesis 17:7
statesthat it is“Everlasting for all
believersin Christ...” Thissubject
isdiscussed at great length in the
appropriate places.

Of what valueisthis new, but very
old, set of notes? Some scholars
might look with disdain on arepub-
lication of these notes. Yet, histori-
cally they have value because we
canreadin Englishwhat our fathers
at Dort taught and believed con-
cerning Biblical teachings other
than those well explained in the
Canons of Dort. Itisfoolhardy to
cut ourselves off from our heritage,
asso many wish to do today. Now,
what has been readily available in
the Dutch language for the last
three hundred fifty years, isin a
newly translated and typeset En-
glish edition for our reading and
spiritual benefit.

Further, thisvolumehasapractical
level. For thosewho attend church
society meetings, or for those in-
volved in Bible studies, hereisa
concise and helpful Reformed com-
mentary. Itsformat allowsit to be
on the table with our Bibles,
Psalters, and notes.

Thisisan ambitious project which
Inheritance has undertaken. We
must be grateful for their dedicated
work. Itisthehopeof thisreviewer
that the day will come, beginning
now, when thisset will not only be
displayed in many, many homes, but
alsowell wornthrough use. Inthis
day of seemingly shrinking interest
in the Reformed faith, we and our
children must begroundedin God's
truth!

If you cannot find a copy at your
loca bookstore, itisavailabledirect
from Inheritance Publications, Box
154, Neerlandia, AB TOG 1RO, or
Box 366, Pella, |IA 50219.
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LookingAbove

A Series on The Revelation of Jesus Christ

Revelation 1:9

“1, John, Your Brother and
Companion”

Thebook of Revelationisthefinal
book of the Bible, the last book of
the Canon, thoughit hasnot always
been accepted as such. Jerome
includeditintheVulgate only after
some waffling on the issue of its
canonicity. Zwingli, the great re-
former, did not accept it as a book
of the Bible. Luther said of the
book: “My spirit cannot accommo-
date itself to this book; Christ is
neither foundinit, nor taughtinit.”
Infact, in his German trand ation of
the Bible, Luther relegated the
book of Revelation to an appendix
(not even Luther was right about
everything!).

Contrary to Luther’s claims, how-
ever, Christ isfound in the book of
Reveation. Infact, Christiscentral
to the book of Revelation. The
book of Revelation, then, belongsin
the Canon; it ispart of theinspired
Word of God.

The Holy Spirit inspired author of
the book is John, the apostle. He
identifies himself as the author no
lessthan fivetimes: threetimesat
thebeginning of thebook (1:1, 4,9),
twice at the end of the book (21:2;
22:8). Though eachidentificationis
significant, we want to consider
here John's self-identification in
verse9: “I, John, both your brother
and companioninthetribulationand
kingdom and patience of Jesus
Christ...” Johnidentifieshimself to
his readers as their brother, their

companion. Heistheir brother in
the tribulation, kingdom, and pa-
tience of Jesus Christ.

Certainly John knew what tribula-
tion was dl about. We aretold in
verse 9that hewasontheisland of
Patmos. Patmoswasasmall isand
off the coast of AsiaMinor. It was
arocky, volcanic, mostly treeless
little island. It was the place to
which the Roman Empire sent
those prisoners who were deemed
to be dangerous to society. It was
to Patmos that John was exiled.
He was a prisoner. Hewasin ex-
ile. Hewasfamiliar with sorrows
and acquainted with grief. He
knew what tribulation was all
about.

Yetinthemidst of histribulation, he
rejoiced that he belonged to the
kingdom of Christ. Yourecall that
it was John who recorded the
words of Jesus Upper Room Dis-
course, where Jesus said, “If the
world hates you, you know that it
hated Me before it hated you. If
you were of thisworld, the world
would love its own. Yet because
you arenot of theworld, but | chose
you out of theworld, therefore the
world hates you. Remember the
word that | said to you, ‘A servant
is not greater than his master.’ |If
they persecuted Me, they will also

persecute you” (John 15:18-
20a)....“ These things | have spo-
ken to you, that in Me you may
have peace. Intheworld you will
have tribulation; but be of good
cheer, | have overcomethe world”
(John 16:33). What acomfort these
words must have beento Johnashe
was in exile on the island of
Patmos. Though he found himself
inthe midst of tribulation, he knew
that he belonged to Christ, the One
who has overcome the world.

John knew what tribulation wasall
about; he knew also what it meant
to belong to the kingdom of Christ.
Because he knew what it was to
belong to the kingdom of Christ, he
also had patience. He had patience
because heknew that nothing could
separate him from the love of
Christ. Again, recall the words of
Christ, which John recorded in John
10:27-29, “My sheep hear My
voice, and | know them, and they
follow Me. And | give them eter-
nal life, and they shall never perish;
neither shall anyone snatch them
out of My hand. My Father, who
has given them to Me, is greater
than all; and no oneisableto snatch
them out of My Father’s hand.”
John had patience because heknew
he belonged to Christ.

Now, note that John says to the
churches that he istheir “brother”
and “companion” in these things.
The churchesto whom Johnwrites
share in the tribulation, kingdom,
and patience of Jesus Christ. Re-
call what we said in the last issue.

Though he found himself in the midst of
tribulation, he knew that he belonged to Christ,
the One who has overcome the world.
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Asweread thebook of Revelation weare
reading not only of the experience of John,
we arereading of our own experience.

John writes to the seven churches.
The number seven represents full-
ness or completeness, so that as
John writesto the seven churches,
heiswritingto the church universal
- that meansthat heiswritingto us
- to you and to me. We share with
Johninthetribulation, kingdom, and
patience of Jesus Christ. Aswe
read and hear these words, we find
that we too are brothers and com-
panionsinthetribulation, kingdom,
and patience of Jesus Christ. We
are brothers and companions of
Christ.

Johnisunited with Christ. Wealso
are united with Christ. That means
that asweread the book of Revela-
tion we are reading not only of the
experience of John, we arereading
of our own experience. Even as
John was ushered up into the
heavenlies, as we hear and read
these words, we are ushered up
into the heavenlies. Even as John
had the throne-room of God opened
to him, as we hear and read these
words, the throne-room of God is
openedto us. Even asJohn had the
council chambersof theliving God
unveiled to him, as we hear and
read these words, the council
chambers of theliving God are un-
veiled to us. The story which we
readin Revelationisour story. Itis
our experience. It is our life.
Heaven is opened to usl The
throne-room of God isrevealed to
us! The council chambers of the
living God are unveiled to us!

We are not spectators in what is
laid out for usin Revelation. To
guote one preacher who put it so
eloquently, “We are smack dab in
the middle of the whole thing!”
Revelation isdescribing for usthe
timeinwhichwelive. Revelationis
describing that entire span of time
from the first coming of Christ to
His second coming.

That meansthat any interpretation
of the book of Revelation that
leavesout the churchissorely mis-
taken. Thebook of Revelation sim-
ply doesnot giveusthe pictureof a
church that is called to withdraw
itself into some type of sectarian
enclave that comforts itself with
millenniadreams, leaving theworld
to perishinjudgment. Thisbook is
for the church!

Incidentally, that iswhy thebook is
purposely vaguein its symbolism.
Contrary to what many believe, the
book of Revelation is not some
cryptic polemic against the Roman
Empire. Itispurposely vagueinits
symbolismin order to carry us be-
yond the specifics. Itisabook that
is relevant for the first century
church, for the sixteenth century
church, even for the twenty-first
century church. And, should the
Lord tarry, it will be relevant for
agesto come. Thisbook iswritten
for the church, as she sharesin the
tribulation, kingdom, and patience
of Christ, even as John shared in
such things.

Thefocusof Reveationisnot upon

John, thefocusison Christ. Inthis
book, John decreases even as
Christincreases. Likethe prophets
of old, John was ushered up into
the very throne room of God, and
there he was shown the true
prophet, the final prophet, the last
prophet, even the Lord Jesus
Christ. InHispresence, al things
become clear.

Thisisindeed, thefinal book of the
Bible, the last word to the church.
In Revelation we reach the very
pinnacleof God'srevelation of Him-
self - beyond thiswe cannot go, and
will not go, until Christ comesagain
withthecloudsof glory. Thisisthe
word that God would leavewith His
church. Thisisthe Word through
which God buildsHischurch. This
is the Word through which God
comforts His church. Thisisthe
Word through which God preserves
Hischurch. Thisisthefinal Word,
the last Word, becauseit is not the
word of John, but the Word of the
Living Christ. It is through this
Word that Christ draws us in, that
we might lay our heads upon His
breast, finding our only comfortin
Him, even aswe now sharein His
tribulation, kingdom, and patience.

Rev. Brian Vosis the Pastor
of the Trinity United Re-
formed Churchin Caledonia,
Michigan. Heis also the
President of the Board of
Reformed Fellowship.
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Sound Bites

The Outlook - 1978

January 1978

“It is tragic to see how some
Christiansgrab frantically at every
new approach that comesdown the
pike. Among other things, this
shows that those who do so are
weak biblically and theologicdly or
that they have learned to do exege-
sis and theol ogy abstractly and do
not know how to use the fruits of
such studiesin application to every
day problemsof livingand in coun-
sding.”

Transactional Analysis
Jay Adams

“Theincreasingly total confusion
about everything a Christian ought
to believe and do...isthe direct re-
sult of compromising and retreating
from taking the Bible on its own
clams and terms.”

Gospel Riches and Church
Poverty
Peter De Jong

“No doubt The Outlook will be-
come the new church paper. [I]
would liketo seeit changed from a
monthly to abiweekly.”

About a “ United Reformed
Church”
John Vander Ploeg

February 1978

“Any excursion by science be-
yond the observablefacts must rely
on theory and isthus open to ques-
tion.”

“We can accept the methodsand
claims of science only aslong as
they do not contradict the higher

authority of Scripture. When such

conflicts occur, we must humbly

submit our thoughts to God’s
Word.”

Science and Truth

John Byl

April 1978

“The present CRC apathy to the
increasing erosion of our former
staunch and vigorous commitment
to the Reformed faith, together
with open and ever bolder attacks
uponit are nothing lessthan appall-
ing.”

“Pity those who are always vo-
cal among the critics of the church
but are never found among the
builders.”

“There is much in the PR
churches that we highly esteem.
Our unresolved differences should
not keep usfrom praying and work-
ing for theideal of atruly United
Reformed Church.”

“A United Reformed Church
should begin by exploring the con-
victions they do have in common
without demanding that the first
order of business must be arecon-
sideration and resolving of contro-
versies of abygone day.”

That “ United Reformed
Church” - an Ongoing
Challenge

John Vander Ploeg

May 1978

“The church is a therapeutic
healing community, but not because
it has mastered the latest proce-
dures of behavior modification
theory. It heals because it shares
the love of God with people who
cannot livewithout love.”

Religion as Therapy
Fred P. Thompson

June 1978

“Recently at church, a good
friend drew measideand said, ' The
United Reformed Churchisan old
man’s movement.” Then he added
that he himsalf wasgoing on eighty-
five and that he had no more fight
leftinhim. A bit doggedly | coun-
tered by stating my conviction that
the URC is God's movement.”

That URC - A Look Around Us
John Vander Ploeg

July 1978

“...in many cases neither the at-
tackers of tradition nor the
maintainers of it have really been
going back to the Bible which is
supposed to be our authority for
faith and life.”

Does Our Use of the Bible
Determine Its Authority?
Peter De Jong

“There never will be a‘United
Reformed Church’ of thekind you
envision. It wasn't therein Paul’s
day; John didn’t find it among the
seven churches of AsiaMinor, and
wewon'tfindit today. Simply be-
cause we won't find perfection on
this side of heaven.”

A United Reformed Church
JelleTuininga

(continued page 32)
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October 1978

“Unbiblical decisionsarethe natu-
ral result of tolerance.”

What is“ Progress’ ?

Laurie Vanden Heuvel

November 1978

“The church haslost the ability to
respect the local autonomy of the
churches and the ability to hear the
conscientious protests of her chil-
dren.”

More About Quotas
John J. Byker

December 1978
“The same prayer of our Lord that

N\ stresses unity among His people
| stipulatesthat itisaunity in Histruth.”
I
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| “If division should come because

| of loyalty to the gospel of Christ, we
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